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“Verily! Allah commands that you should render
back the trusts to those, to whom they are due; and
that when you judge between men, you judge with

justice. Verily, how excellent is the teaching which He

(Allah) gives you! Truly, Allah is Ever All-Hearer,

All-Seer.” Quran (4:58)
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Preface

In the previous Volume of the Magasidic Tafsir (Volume 4), we illustrated how The
Twins (Al-Bagarah and Al-Imran) erected, developed, and protected the two vital foundations of
the vicegerent's character, as follows: -

First, Surat Al-Bagarah formed the vicegerent's (Khalifah's) Belief System (Ageedah) on
the two foundations, Attestation (Tasdeeq), and Compliance (Tatbeeq).

Then, Surat Al-Imran cautioned the vicegerent (Khalifah) against the two defects to
attestation (Tasdeeq) and Compliance (Tatbeeq), which are, in sequence, the religious
misconceptions, suspicions, and doubts (Shubuhaat), and alluring to whims, and desires
(Shahawaat).

The current Magqasidic Tafsir (Volume 5) displays the first of the two concrete signs of
success in erecting and developing the monotheistic, virtuous, witnessing vicegerent (Khalifah).
The vicegerent (Khalifah) is a member of the harmonious and fraternal community (Ummah), in
which the individual works for the benefit of the Muslim community (Ummah) and the
community (Ummabh) for the use of the individual.

Furthermore, the individuals and community will deliver the milestone in balance, harmony,
and integration that leads to creating a virtuous society, and an ethical, humane community. As an
authority head, or a member of this diverse, pluralistic community, the vicegerent must govern
fairly, secure justice for all, and fulfill the rights of others without any restrictions, regardless of
their gender, race, religion, or ethnic background. Therefore, Surat An-Nisa's central theme is
securing the delivery of Justice for All, especially the rights of the weak, orphans, women,
minorities, and the mentally impaired.

Maqasidic Tafsir, Volume 5, delivers the 4th lengthy chapter (An-Nisa') under the title The
1st Sign, of the success of the vicegerent, that is, securing Justice for All through Fair
Governance, bearing in mind that the next chapter (Al-Ma'idah) will deliver the 2nd Sign, that
is, “Fulfill Your Covenants.” Let us realize their connectivity with the first set of two long
chapters (Al-Bagarah and Al-Imran) presented in Volume 4, which we presented under the title
(The Twins).

Al-Bagarah, Al-Imran, An-Nisa’, and Al-Ma'idah are the Four Lengthy Madani chapters that
display the religion of Islam's comprehensiveness and integration.”” Thus, when we understand
and implement Islam based on the Qur'an, the Prophetic example, and the application of the first

(1) Madani chapters are all those verses and chapters of the Qur'an revealed after the Hijrah (migration), including
verses and chapters Allah revealed in Makkah or outside Madinah.

O
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three virtuous generations (As-Salaf As-Salih), we can accomplish a complete and meaningful
understanding and application of the religion of Islam.

Islam is a comprehensive guide that integrates all aspects of life, gifted to us by Allah
5=z, Religion handles the whole human being; his body, mind, and spirit, as well as his
behavior, thoughts, and feelings, as well as his temporary, and eternal abode, and there is nothing
in a person's affairs that is not addressed by the doctrine of Islam.

oL - L 20

[38:06Y1 8] {6);5;}5(:.‘{/&; cé;’iwwij\ewﬁb(gb\ Y\ A:;\:;‘-J\L)Jdo\b R 4.‘: 5}

“There is not a moving (living) creature on earth, nor a bird that flies with its two wings, but

are communities like you. We have neglected nothing in the Book, then unto their Lord they
(all) shall be gathered.”™

Salman = reported: The idolaters said, “Indeed, your companion (The Prophet %) teaches
you everythlng, even he teaches you how to defecate!” Salman .= said, “It is so. The Prophet ==
prohibited us from removing excrement using the right hand, or while facing the direction of
prayer. The Prophet “ prohibited us from using dung or bones to do so, and he said not to use less
than three stones.””

The four lengthy chapters, Al-Bagarah, Al-Imran, An-Nisa,” and Al-Ma’idah, are the
vanguard of the Qur’an, and display the harmonious relationship between the belief system
(Ageedah), rituals (Ibadat), and moral system (Akhlag), and this is a profound testimony to Islam's
comprehensiveness, and integration. The correct belief system (Aqeedah) breeds, and causes the
incentives, such as seeking Allah's 15 closeness, pursuing success in this world and in the
hereafter in order to retain consistency with the means, in the form of rituals (lIbadat), to
achieve objective morality (Akhlaq). Hence, the belief system (Ageedah) is the cause, and rituals
(Ibadah) are the means to achieve the objective, the morals (Akhlaqg).

Consequently, the primary sign of holding the correct beliefs (Ageedah) is displaying every
virtuous characteristic and abandoning every unsavory characteristic. Then comes the means to
attain the aspired moral character through repeated daily, and seasonal rituals, such as Salah,
fasting, Zakah, and Hajj.

One of the most important objectives of the Message of Islam is to build up the exceptional
moral character of the Muslim community members (vicegerents). Hence, they become
instrumental elements of the Monotheistic witnessing task to invite nations to accept Islam. 3

(1) Quran (6:38)
(2) Sahih Muslim # 262
(3) Witnessing (Shahadah) refers to the sacred task of (dawah) to invite people to accept Islam by applying

monotheism in words and actions)
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Dawah" through the application of monotheism (Tawheed) in words, and actions, and by showing
virtues, and abandoning vices. The Qur’anic directives, and the Prophetic exemplary can guide
Muslims to construct the Virtuous Community that has always occupied the dreams of
philosophers, reformers, and thinkers, over the years.

Surat An-Nisa'is the 2nd longest Madani chapter, revealed towards the middle of the
Madani period after Muslims intercepted three major fierce defensive raids in Badr, Uhud, and Al-
Ahzab. As a result, the Muslim community had to strengthen its internal force to face the ever-
growing hypocritical campaign reinforced by the people of the book who were residents of
Madinah. Hence, chapter An-Nisa's revelation supported the progression of the Muslim
community, by ingraining the Islamic culture, in order to override the pre-Islamic culture
(Jahiliyyah)® and identify the rules on which the community rises. The Noble chapter identifies
the new community's features, envelops all aspects, and defines its standards and objectives.

Surat An-Nisa' illustrates the one-community pluralist system. All humans are related,
sharing the exact origins and common ancestry. Hence, we must show mercy and justice to all
fellow humans. It is a cornerstone principle in Islam. Mercy and justice must be extended beyond
religious and blood relations to encompass all human groups, races, and colors, and bring about
cooperation and cohesion among people. Hence, Chapter An-Nisa’ furnished the means to protect
the rights of the weak, oppressed, and especially the Women, so that became the Chapter's name.
Furthermore, protecting the rights of the religious minority groups without compromising the
beliefs of Islam, emphasizing the role of Beliefs and Acts of Worship (Ibadat) in shaping the
Muslim's character, and promoting mercy and justice.

The second sign will be the higher aim of Surat Al-Ma'idah, which we will address in
the next Volume (In shaa’ Allah). The vicegerent must harbor integrity, which is a sign of true
Faith. Hence, Allah iG5-2 says,

P

€ I R v G v 2,
[1:5000 5,0 ] {9,0_.“!5\;33'5 Myals Al A
“0O you who believe, fulfill [all] contracts (including promises, covenants, oaths, etc.).”"”

Muslims must strive to fulfill their promises, oaths, pledges, and contracts since actualization
is a sign of sound, and genuine Faith, and failure demonstrates a deficiency in one's Faith.
Obligations and covenants begin with Allah 1% and His Messenger =, then extend to people,
and other creations. However, throughout the four chapters, Allah 15522 emphasized the means
to achieve the objectives: applying the rituals (Ibadat), and implementing the guidance.

(1) Da‘wah is the act of inviting or calling people to embrace Islam.

(2) Jahiliyyah, in Islam, the period preceding the revelation of the Qur’an to the Prophet Muhammad “£. In Arabic the
word means “ignorance,” or “barbarism,” and indicates a negative Muslim evaluation of pre-Islamic life and culture
in Arabia as compared to the teachings and practices of Islam.

(3) Quran (5:1)
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Therefore, Volume 5 of the Magasidic Tafsir identified the present-day pressing subject of
having a good, just, and fair monotheistic character which is the natural result of solid Faith, and
upright monotheism. Furthermore, those with such a character will strive to fulfill their
obligations, covenants, and rights. Meanwhile, lacking the good, fair, and just character which will
not honor its obligations is the result of crookedness in one's Faith and monotheism (Tawheed).

We reiterate the method we adopted to deliver a higher aim-driven explanation of the
chapters of the Qur'an. The Magasidic Tafsir's purpose entails identifying present-day challenges,
phenomena, and problems, then sourcing a verse, or more, a chapter, or more, a story, or more, a
parable, or more, that can tackle this challenge. The process requires the exegete to relate their
understanding of the challenges faced by Muslims today with in-depth knowledge of the
experience of the state of the first Muslim community, who received the final revelation, knowing
that the Qur'an was revealed to rectify their condition, giving guidance to the Prophet == and his
companions.

We suggested that to undertake the Magasidic Tafsir approach, we must apply a five-phase
process, described in the first Volume of the Maqasidic Tafsir. However, since we started
presenting the chapters (Suwar) of the Qur'anic scripture, we consolidated the five phases into
four phases to prevent redundancies, as follows:

Phase | — Present-Day Phenomena

The exegete (Mufassir) identifies the present-day phenomenon, or problem. In this phase, the
exegete (Mufassir) should expound and analyze the nature of the problem. Furthermore, the
exegete (Mufassir) should refer to the Qur'an, which addresses the current, present-day issue by
identifying the selected chapter (Surah), verse (Ayah), parable, or story.

Phase Il — Logical and Textual Validation

The exegete (Mufassir) must provide logical and textual evidence to validate his choice of the
Qur'anic scripture to address the present-day phenomenon.

Phase 111 — Chapter's Road Map
The exegete (Mufassir) explains the body of the Qur'anic scripture while paying particular

attention to categorizing the Qur'anic scripture into harmonious means delivering the executable
action items of the higher aim (Magsid).

Phase IV — Action Plan

The exegete presents an executable action plan for an individual Muslim, or a community to
address the elected present-day phenomenon.

&
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We ask Allah jis;%e2 by the virtues of His Names, and Lofty Attributes, to inspire, through
this work, the locked hearts, the blind eyes, and the mute ears to receive the final truth, and
believe in, accept, and comply with the commands entailed, and that they do that with sincerity,
truthfulness, and love.

Imam Karim Abu Zaid

QBN
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Introduction

Justice for All through Fair Governance is the higher aim of Surat An-Nisa,’ and its
primary sign is achieving justice and mercy for all fellow humans. Therefore, Muslims must
extend mercy and justice beyond all limitations. And since these qualities are of the broader
subject of ethics, it is essential to examine the subject matter and its relationship with beliefs and
worship.

In essence, Islam has come to transfer humanity from a chaotic world lacking morals and
ideals to a refined human world. The Muslim community (Ummah) is not a bloc, crowd, or hostile
entity that establishes its relations with others based on superiority and ideological oppression.
Instead, in the Islamic concept, it is a refined project of human civilization that embodies the
meanings of noble superintendence, and witnessing for humanity on earth,

(143520 {TAE Ko 20015555 o St Wl B8 i a5 )

“Thus, We have made you [true Muslims — real believers of Islamic Monotheism, true
followers of Prophet Muhammad and his Sunnah (legal ways)], a Wasat (just) (and the best)
nation, that you be witnesses over mankind and the Messenger (Muhammad) be a witness

()
over you.”

And this is the meaning of the best community (Ummah) Allah 15522 brought out for the
refinement of Mankind in the following verse:

&
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“You [true believers in Islamic Monotheism, and real followers of Prophet Muhammad and
his Sunnah (legal ways, etc.)] are the best of peoples ever raised up for mankind.””

Allah 15622 described Muslims as the best Ummah because they are proactive in enjoining
what is good and forbidding what is evil based on their belief in the Oneness of Allah 1&x-2z.
Hence, the divine guidance, and Muslims' actions achieve goodness for humanity, and confer
Muslims as the best community.

(1) Quran (2:143)
(2) Quran (3:110)
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Legislation, directives, commands, and prohibitions in the religion of Allah 1522 stem from
one principle: the correct belief, which is the origin of the principles, the source of virtues, and
good deeds and morals are an integral part of it.

Therefore, Belief (Iman) is first, and the Legislation (Shari'ah) of behavioral provisions is
second. Hence, we can acknowledge the wisdom behind the Qur'anic Scripture's final order. First,
the Twins, Al-Bagarah and Al-Imran, as they laid the foundations of the belief system (Ageedah).
Then came An-Nisa,” The First Sign of the soundness of this belief system (Ageedah), which is a
highly moral, and materialistic system to rule society and regulate the relations between its
members.

The belief element (Ageedah), on which religion is based, makes morality compelling,
effective, and cheerful. Therefore, a person is not enthusiastic about submitting to the rules of
behavior based on logic unless he considers the laws of life as commands revealed by the Divine
Essence.

It is due to the sanctity that Faith (Iman) confers in the moral system in Islam, and this
holiness creates awe in the soul to control man's actions in private and public. But, unlike the
man-made legal system, which does not have this sanctity. Hence, community members are keen
on deceiving if it becomes feasible for them to escape punishment. Furthermore, man-made law's
control is limited to public behaviors, and does extend to members' secret affairs and inner selves.

Furthermore, Beliefs inspire us through developing inward motives sufficient to establish an
ethical community in which rights are respected, and duties are fulfilled in their entire realm. But,
on the other hand, the outward reasoning imposed by the laws, or the authority of governments is
insufficient to establish the aspired virtuous community. Instead, unfortunately, people soon
neglect to fulfill these rights once they are assured of escaping the punishment due to violation.

The relationship between Faith (Iman) and objective morality is a Positive Correlation, that
is a relationship between two variables that move in tandem—that is, in the same direction.
A positive correlation exists when one variable decreases as the other variable decreases, or one
variable increase while the other one increases. If faith increases, morals rise, and come close to
perfection as much as faith increases, and if faith weakens, morals weaken.

The Prophet = said, “The best of you is those with the best character.””’ Abu Hurairah
reported that the Messenger of Allah = said, “The most complete of the believers in faith are those
with the most excellent character, and the best of you are the best in behavior to their women.””

(1) Sahth al-Bukhari 3366
(2) Sunan al-Tirmidhi 1162
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Therefore, “Morality and faith are two partners. Faith (Iman) and good morals are one thing
that does not accept separation, and they do not separate from each other, as they are an indivisible
unity. Religion nourishes, and develops morals, and revives them, just as water nourishes, and
grows crops.

On the contrary, bad manners are like water that dissolves ice, and spoilers of good deeds, as
vinegar spoils honey. So, the Prophet “* ruled hellfire for a woman who fasts and prays a lot, is
harmful to her neighbors, and Paradise (Jannah) is for a woman who does little to fast and pray,
who is kind to her neighbors: Abu Hurairah 2. reported: A man said, “O Messenger of Allah, a
woman prays in the night, fasts in the day, does many deeds and gives charity, yet she harms her
neighbors with her tongue.” The Messenger of Allah = said, “There is no good in her. She is
among the people of Hellfire.” The man said, “O Messenger of Allah, another woman prays the
obligatory prayers and gives bits of food in charity, yet she does not harm anyone.” The Prophet =
said, “She is among the people of Paradise.””

In another narration, the Prophet = defined the bankrupt one as the one who comes in the
Hereafter with good deeds. However, his harm exceeded his good deeds, so he cursed, insulted,
betrayed, and committed treachery, and injustice. Hence, bad manners eat up the good deeds.

Abu Hurairah 2. reported: The Messenger of Allah = said, “Do you know who is bankrupt?”
They said, “The one without money or goods is bankrupt.” The Prophet == said, ”Verily, the
bankrupt of my Ummah is those who come on the Day of Resurrection with prayers, fasting, and
charity, but also with insults, slander, consuming wealth, shedding blood, and beating others. The
oppressed will each be given from his good deeds. If his good deeds run out before justice is
fulfilled, then their sins will be cast upon him, and he will be thrown into the Hellfire.””

Therefore, if we contemplate the Qur’anic text, and the Prophet's tradition (Sunnah), we find
that Ethics is linked to three primary pillars of Faith (Iman) that are the subject of the consensus of
the divine messages, which are belief in Allah (%22, His Messengers }iai,gla, and the
Resurrection.

To further clarify, let’s cite some texts from the Qur’an and Sunnah that pair ethics with one
of the three primary pillars of Faith (Iman): -

Ethics and The Belief in Allah gsaez

Regarding the belief in Allah 1522, our keenness on having virtuous morals, and avoiding
bad morals is because we believe that Allah (=%, commanded us to do so. Hence, we practice it
as part of our sincere belief in Allah (=522, or as one of the requirements that Allah 1cxc2. has

9
~

(1) Al-Adab al-Mufrad 117 || Sahih (authentic) according to Al-Albani

(2) Sahth Muslim 2581




% Magasidic Tafsir Volume 5 %

imposed on us and obligated us to do. Consequently, it is one of the essential foundations on
which the moral system in Islam is based — if not the most critical, and important — it is the
foundation of faith in the rest of the Pillars of faith, or as some have called it, the “Belief Basis.”
This foundation loses its sanctity and the greatness of its impact on humans, and ethics cannot be
applied in a practical, and accurate application, in secret, and in public, unless this foundation
takes place in the hearts of human beings, and they sincerely believe in it. Throughout the Qur’an,
Allah 1522 addresses the believers by ascribing Faith (Iman) to them:

[104:5,20 5] { 15550 /,\&\\:PL}
“Oh, you who Believe!”®"

Since Faith (Iman) is a combination of belief and action, one of the characteristics of the
believers is to adhere to these morals; this indicates the strong connection of these morals with
Faith.

The following narration (Hadith) indicated that ethics and belief are closely linked, making
the noble character a branch of it, and an integral part:

On the authority of Abu Hurairah .=, who reported that the Prophet “ said: “Faith has sixty to
seventy branches, the best of which is to declare there is no God but Allah, the least of which is to
remove something harmful from the road, and modesty is a branch of faith.”"”

The Prophet = linked the belief of “there is no God worthy of worship except Allah” with a
noble moral virtue, “modesty,” and a small favor that a Muslim does, which is keeping harm from
the way of people.

Ethics and The Belief in the Messenger £

As for the connection of morals with belief in the Messenger ==, we find that it originates from
the first pillar, the belief in Allah i1&%2.. The Messenger of Allah =, the role model for Muslims,
was a supreme example of good manners, and a practical translation of everything in the Qur‘an.
Hence, people inherited good character from him, and they still do, and Islam spread with his
model, and still does. He was tolerant, and not stingy, brave, and did not back down, fair, and did
not transgress, truthful, and did not lie, and honest in all his cases, and did not betray. Allah
e, said,

; PSSP P P
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(1) Quran (2:104)
(2) Sahth al-Bukhart 9, Sahth Muslim 35
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“You have a good example in the Messenger of Allah.”"”

Furthermore, sufficiently, what his enemies said about him before his companions are
testimonials, and his biography is a broad, and comprehensive field for those who want to know.

So, the purpose of the Prophet's = entire mission is to control, and perfect morals. Jabir ibn
Abdullah = reported: The Messenger of Allah = said, “Verily, Allah has sent me with the
perfection of noble morals and completion of good deeds.”"”

These words are the goal of the Prophet Muhammad's == mission, which seeks nothing more
than to foster the virtues, and illuminate the horizons of perfection before people's eyes so they
may pursue attaining objective morality with insight.

Hence, the Prophet “* is an envoy for humanity's guidance, goodness, and mercy. Once the
Muslim community sinks into immorality, it depicts their failure to adhere to Allah's 1&xs
example, the Messenger . The Prophetic Tradition (Sunnah), and his biography (Seerah) dazzled
the world. They showed the greatness of this religion, as there is no exception to it in regard to
good manners between Muslims and their Lord, and humans.

Since the Muslim believes that Allah 1% sent the Messenger “= to convey directives, and
to command him to practice morals, hence, as part of his belief in the Prophet's = prophethood, he
observes what the Messenger = commanded of virtues, and avoids what he has forbidden of vices.
Consequently, the Muslim practices morals by following the example of His infallible Prophet =,
who was sent to perfect morals, so he completed them most perfectly.

Ethics and The Belief in the Hereafter

Belief in the Day of Judgment is one of the six pillars of Islamic Faith (Iman), which
positively affects the human's soul, life, and behavior in this world. The belief in the Last Day
represents the crossroads in human life between slavery to whims and desires, and attachment to
spiritual values, and superiority over earthly matters. Belief in life after death profoundly impacts
a person's life, behavior, and morals. The believer in the Hereafter does good, even if it seems
unprofitable to him in this world, and avoids evil, even if it appears profitable, because he values
matters by their final consequences, not by the extent to which they agree with his whims and
instincts. A person cannot be righteous if he is a disbeliever in the Last Day because the denial of
the afterlife and the reckoning uproots the sense of responsibility from his heart and brings him
down from the level of honorable humanity to the level of the lowest of animals.

(1) Quran (33:21)
(2) Al-Mu’jam al-Awsat 7073 || Hasan (fair) according to Ibn Hajar
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The believer in the hereafter, and accountability on the Day of Judgment watches his actions
and holds himself accountable. Therefore, he is keen not to waste his eternal happiness in
exchange for transient worldly gain. There are fundamental differences between the believer in the
hereafter and the one who doesn't believe in it regarding morals, standards, and the way they
regard good, and bad manners. The good deed in the eyes of the unbeliever in the hereafter is
everything that brings him to gain and profit in this world, and all his concern is to satisfy his
desires. He is not embarrassed to use unjust means to achieve his goals. On the other hand, in his
view, an evil deed is everything that harms his worldly interests or prevents him from satisfying
one of his lusts.

Belief in the Hereafter is a guard for noble moral values, a barrier which prevents being
rushed into the frantic struggle over worldly goods, a struggle in which values, sanctities, morals,
and Allah’s 5% commands and prohibitions are trampled upon without embarrassment or
modesty. And for its connection to belief in the Last Day, in terms of retribution for it as a reward
or punishment, Muslims practice virtuous morals, believing that Allah 1:x- will reward them
for it with an excellent reward, and that it is a path to Paradise.

Ethics and Ibadat (Worship)

For Faith in Allah %522 and the Last Day to remain a living force in the conscience that
drives good and impedes evil, Allah 1% has imposed worship (Ibadat), set boundaries to
renew, increase, and strengthen faith, and identified good morals as signs of its soundness. Islam
has attached great importance to morals, and disciplined behavior, and condemned the severe
separation between morals and acts of worship (Rituals). You will see a highly disciplined person
in the mosque in his prayers, bowing, and prostration, and he is another person in his work and
dealings with people! And his tongue, when he is referred to as a slanderer, it is asked, is this the
same so-and-so? He says: It does not matter, the worship is acceptable, and the religion is inside
the mosque, but life is one of my privacies, and | do what | want for it! How much do we suffer
from this distorted model!? He tempts people through his worship and persecutes them with his
bad manners.

The acts of worship legislated in Islam, and considered pillars of belief in it, are not vague
rituals that bind a person to the unknown unseen and assign him to perform evasive actions and
meaningless movements, no, no. A person is to live with correct morals, and to continue to adhere
to these morals, no matter how life changes in front of him.

When Allah 1% commanded the five daily Salah (prayers), it showed the wisdom of its
establishment to keep away from vices, and purify from foul words and evil deeds, which is
Salah's reality (prayer).

e
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“And establish prayer. Indeed, prayer forbids indecency and immorality.”(l)

The imposed Zakat is not a tax taken from pockets; instead, it is to cleanse oneself from the
filth of stinginess, purify one's wealth from possible unlawful earnings, and purify the community
from inferiority, destructive envy, and malice. Hence, elevating the community to a nobler level
by instilling feelings of tenderness, and compassion, and consolidating the relations of
acquaintance and familiarity between the various classes. The Qur'an states the purpose of paying
zakat by saying:

de
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“Take alms from their wealth to purify them and purify them with it.”"”

Likewise, Islam legislated fasting. It did not consider it a temporary deprivation of certain
foods and drinks, but rather a step to permanently depriving the soul of its forbidden desires, and
reprehensible whims.

And in recognition of this meaning, the Messenger == said: “He who does not give up false
speech and acting upon it, God does not need for him to give up his food and drink.”"”
Furthermore, we may mistakenly assume that the rituals performed during Hajj and Umrah are
devoid of moral implications: Jabir Ibn Abdullah = narrated that the Prophet “* said, “The
accepted Hajj has no reward but Paradise. It was said, “O Messenger of God “: What can make
the Hajj accepted? He said: “Feeding the food and spreading the greetings of peace.”w

Objective Versus Subjective

Islam, the Qur’an, and Sunnah, understood, and implemented by the first three generations, is
the source of morality. Then, morality is objective, and absolute, which means universal standards
of right or wrong always apply to all people, irrespective of their culture, or beliefs. The
understanding of our righteous predecessors of the following verse substantiates the objectivity of
morals in Islam:

(40000 5] {3l 0 5635

(1) Al-Ankabut: 45
(2) At-Tawbah: 103
(3) Sahih Al-Bukhari
(4) Musnad Ahmed
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“And verily, you are on an exalted (standard of) character.”"

Al-"Awfi zi= reported from lbn "Abbas .=, “Verily, you are on a great religion, and it is
Islam.” Likewise, Mujahid iz, Abu Malik i, As-Suddi =i, and Ar-Rabi” bin Anas =i, Ad-
Dahhak =i, and Ibn Zayd = also interpreted the verse the same way.(z)

Also, Sa'd bin Hisham .= asked A'ishah w:: about the character of the Messenger of Allah =,
so she = replied: “Have you not read the Qur'an?' Sa'd .= said: ‘Of course.” Then she . said:
‘Verily, the character of the Messenger of Allah was the Qur'an.”’(3)

Hence, we can define Objective Morality, in the simplest terms, as the belief that morality is
universal, and is not subject to cultural, or individual interpretation. On the contrary, subjective, or
relative morality is based on the theory that truth, and rightness differ for different people, or
cultures. Our morals are all human-made and can vary from person to person. However, there are
firm morals shared by most of humanity, whether they believe in the subjectivity, or the
objectivity of morality, such as the prohibition of killing, lying, cheating, stealing, etc.

Balance and Moderation

Morals in Islam are balanced, and do not prevail over one aspect at the expense of another.
When we carefully look at the Prophetic model, we find the effect of the outstanding balance in it,
and it is he who cries in the presence of his Lord while his chest is humming like that of a
cauldron.

Abu Mutarrif .= reported: | saw the Messenger of Allah = while he was praying. His chest
made a sound like a boiling water pot from his crying.(d) This demonstrates his tenderness in
crying in Salah, at the same time the following narration demonstrates his bravery in the
battlefield: Ali = said about him: When the danger intensified and the people met each other in
battle, we would seek protection by the Messenger of Allah =. None of us would be closer to the
enemy than him."”

Likewise, the following two narrations demonstrates his gentleness as he expresses his love
for one of his companions, he = said to Muadh =.: (By Allah, I love you, Muadh).@ at the same
time he displayed his dismay at one of his companions when he = said to his beloved (Usamah .».),

(1) Quran (68:4)

(2) Tafsir Ibn Kathir Surat Al-Qalam (68:4)

(3) Sahih Al-Bukhari

(4) Sunan Abu Dawood 904 || Sahih (authentic) according to Al-Albani
(5) Musnad Ahmad 1347 || Sahih (authentic) according to Al-Arna’ut

(6) Abu Daud and An-Nasaa’i and Ahmad.
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the son of the special one (Zaid :»), angrily: (Do you intercede for one of Allah’s limits, O
Usamah?)."”

Morals, with their complementarity, are balanced, calling for pride, and humility, victory, and
forgiveness. Generosity, without extravagance, or stinginess, courage, without recklessness, or
cowardice, and leniency, without weakness; thus, the features of the Islamic personality with
balanced morals are formed.

Inclusiveness

From the teachings of Islam emerged a series of virtuous morals that encompasses every angle of
the human lives, and ethical morals were the beginning point of the call to Allah i&Esz.
Objective Morality is the purpose of the mission of the Prophet . Abu Hurairah = reported that
the Messenger of Allah = said, “l was sent to perfect good character.”"”

Morals in our Islam are inclusive: They include all aspects of life: a person’s relationship with
his Lord, with people, with his wife, children, and parents, at home, and work, when he is alone,
and in solitude, in buying, and selling, peace, and war, the outward, and the inward. All of these
aspects have morals that call the Muslim to excel in virtuous behavior in all areas of life, and in an
integrated manner.

Fair Governance

The witnessing Muslim community must fulfill justice, and equality for all segments in the
community since Islam disapproves of the difference between the honorable and the lowly in
terms of justice, and equality.

Aishah i narrated that Quraish became concerned about the case of the Makhzumi woman
who had stolen, and they said: “Who will speak to the Messenger of Allah = concerning her?”
They said: “Who would dare to do that other than Usamah bin Zaid .=, the beloved of the
Messenger of Allah “*?” So, Usamah . spoke to him, and the Messenger of Allah = said, “Are
you interceding concerning one of the legal punishments of Allah i%;:-:2? “Then he stood up and
addressed (the people) and said: “O people! Allah destroyed those who came before because when
one of their nobles stole, they let him off, but when one of the weak people among them stole,
they would carry out the punishment on him. By Allah, if Muhammad's daughter Fatimah were to
steal, I would cut off her hand.” (Sahih) (One of the narrators) Muhammad bin Rumbh =i said: “I
heard Laith bin Sa'd == say: 'Allah 1% protected her (Fatimah) from stealing, and every
Muslim should say this.""”

(1) Sahih Al-Bukhari
(2) Al-Adab Al-Mufrad Book 14, Hadith 273 || Sahih (Al-Albani)

(3) Sunnan Ibn Majah
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Contrary to the pre-Islamic laws, Islam decided to treat people equally regarding rights, and
duties. Islamic social justice protects individuals, and community’s civil rights. They have the
right to contract, and own property, to education, and to work, Muslim, and non-Muslim. Islamic
law has one scale that applies to all people, and this equality is confirmed by the explicit Qur’anic
texts. Sufficient are Al-Bagarah, and Al-Imran as testimonials to encourage the believers to fulfill
the principle of equality. Allah 1% said,

1514 vas 3 ’”Vﬁu\”"y’@&:\s,&; ;.i,& 4e 55 ’;\MJMJ/ /\,:,u;s\,;gli\:& ifsats!
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“0 you who believe! Stand out firmly for justice, as witnesses to Allah, even though it be
against yourselves, or your parents, or your kin, be he rich or poor, Allah is a Better
Protector to both (than you). So, follow not the lusts (of your hearts), lest you may avoid
justice, and if you distort your witness or refuse to give it, verily, Allah is Ever Well-
Acquainted with what you do.”"”

Even the Prophet == was always urging that equality prevails for all members of the Muslim
community, and others. Abu Sa’id al-Khudri .= reported: The Messenger of Allah = said, “A

nation will not be sanctified if the weak cannot take their rights without surmounting obstacles.””

The issue of equality did not end with the end of the Revelation, or the death of the Messenger
% instead, this principle continued asa slogan for the rightly guided caliphs Abu Bakr Al-Siddiq
., Umar Ibn Al-Khattab =, Uthman Ibn Affan .=, and Ali Ibn Abi Talib =

Nested Order of Surat An-Nisa’

One of the characteristics of the chapters (Suwar) of the Qur'an is that they cover more than
one subject, and are not limited to a specific issue, or topic. Instead, the Chapter employs various
means, from beliefs, rituals, characteristics, rulings, admonitions, stories, parables, and debates, to
verdicts, and we transition between them without separation. But unfortunately, this quick shift
may leave us assuming that there is discord. On the contrary, these means are assembled to
convey multiple topics, different in their essence and composition; their meanings are coherent,
and consistent, evolving within one pivotal purpose without discord. It is, thus, contrasted with
human authorship approaches that depend on subjects’ tabulation, and arrangement.

On the contrary, books written by humans are divided into parts, chapters, sections, and
subsections, and each section addresses a topic, and deals with it individually without mixing it

(1) Quran (4:135)
(2) Sunan Ibn Majah 2426 || Sahih (authentic) according to Al-Albani
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with another. However, this may not be the case with each Qur’anic Chapter. Sometimes we may
find a chapter's different topics are, technically, addressed into separate sets of verses (parts), and
arranged, whether in a descending, or ascending order, as we illustrated in Surat Al-Bagarah, and
Al-Imran. And sometimes, the discussion of all these different parts is in a nested order or
intertwined with each other. Meanwhile, the context is coherent throughout the entire Chapter,
which will be noticed in both An-Nisa,” and Al-Ma’idah.

Perhaps, one of the most prominent pearls of wisdom on integrating these different meanings
contained in the multiple means within the individual Chapter is that the Book of Allah i&xs2 is
a cure for the hearts, and the human soul. Therefore, the treatment has to be compatible with the
fragments of human souls, coinciding with their multiple states. It must be placed in a precise
order to track the paths of human souls, and the treatment of their various intrusions. Hence, it was
necessary to associate the enticement (Targheeb) with intimidation (Tarheeb), glad tidings,
warnings, the mention of this world in comparison with the scenes of Judgment Day and paving
the way for legislative rulings with a foundation of faith that incites human souls to abide by faith,
so that souls initiate what they need when they receive revelation. Furthermore, to answer
questions, the human souls are wondering, seeking explanations, and nourishing the souls with
emotions that souls long for, such as tranquility, peace, serenity, love, hope, and sincerity. All of
this is balanced, and coordinated, like a medicine that a pharmacist assembles to treat a particular
person's disease.

There is unity of the subjects within the individual chapters, and we mean by this unity the
coherence of the structure of the Qur’anic Chapters, and the consistency of the complex meanings
that it includes within one pivotal purpose without discord, discrepancy, disorder, dissonance, or
disintegration. In other words, the coherence of the subjects of the Qur’anic chapters (Suwar), and
the coherence of its structure and meanings serve one purpose. Some researchers may refer to the
coherence of the verses within the individual Chapter by the title, and by the general context of
the Surah.

However, “Coherence” denotes the unity of the subjects within each Chapter. Coherence
implies the complementarity, and proportionality from both moral, and rhetorical standpoints,
unlike (the general context) in which the antecedents, and suffixes of the verse are meant.
Furthermore, coherence is more comprehensive for the parts of the Surah. It refers to the unity of
the arrangement and indicates the precision of the construction of the chapter (Surah) from
Objective consistency, which only shows the proportionality of its topics.

Many writers referred to Coherence with the concept of the unity of the objective. But
again, we prefer to refer to the unity of the subjects with the term Coherence, because using the
objective unity may stipulate that each Chapter has one topic, which is not the case. In reality,
each Qur’anic Chapter presents multiple subjects.
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However, despite their diversity, these subjects are woven into a fabric, united like a string of
beads, without dissonance, to convey a unified message, or a higher aim (Magsid). However, they
may not interconnect in an integrated objective unit around the higher purpose. And this is what
some researchers express as the subject of the Surah; they mean the central theme, or goal around
which all its topics revolve.

We can quickly realize this feature which distinguishes the chapters of the Qur'an through the
science of connectivity (Munasabat), which is concerned with the aspects of the connection
between the verses, and the science of the higher aim (Magasid) of each Chapter.

There are several benefits behind realizing the unity of the different subjects within each
Chapter of the Qur’an, one of which is understanding the meanings of its verses, and clarifying the
clues hidden within them. Several tools’ exegetists utilize to uncover this unity are:

e Perceiving the unity of the verses within each Qur'anic Chapter.
e Revealing the axis around which all its topics revolve.

e Highlighting the links that connect its parts, which is among the essential elements that
help to understand the meanings of the verses, and to clarify the clues hidden within them.

e Realizing the miraculous nature of the Qur’an through uncovering the coherence of its
topics, and the consistency of each Chapter's parts so that they all boil down to one
purpose.

Pursuing the Higher Aim of Surat An-Nisa’

Surat An-Nisa' is the second longest chapter (Surah) in the Qur’an after Surat Al-Bagarah. It
is the fourth chapter in the order of the Mushaf (The compiled written Qur’an). Moreover, it is the
third chapter of the lengthy seven, according to the following narration (Hadith):

Aishah i narrated that the Prophet = said: “Whoever takes the first seven lengthy chapters
from the Qur’an, he is a well-grounded scholar (Habr).”"”

Surat An-Nisa’ was revealed in Madinah to set up the Muslim community's moral system to
preserve social, ethical, and financial rights, remove the sediments of ignorance, and focus on the
rights of women, and the weak. Hence, when we contemplate this Surah, it is most concerned with
the application of justice when fulfilling the rights of others.

(1) Musnad Ahmad (24575) || It was regarded as Hasan by Al-Albani in Sahih Al-Jami’ (5979).
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Allah 1&:-2 began with the rights of the weak because they are the rights that people
transgress against, so Allah ;- started with them to glorify them, and to give prominence to
their affairs. The woman in the pre-Islamic era, for example, men used to inherit them like the rest
of their belongings. If her husband died, his eldest son put a garment on his father's wife. Then, he
could marry her, or give her in marriage to someone else, and keep her dowry. These were
manifestations of the severity of women's humiliation and oppression. Therefore, Surat An-Nisa'
restored women's rights, triumphed the rights of other weak segments, and confirmed their rights.

Before the advent of the Prophet Muhammad's == final message, societies faced the threat of
destruction due to the brutal darkness of ignorance (Jahiliyah). Since Polytheism is the origin of
ignorance (Jahiliyah), and is deep-rooted, it will beget bad morals, such as arrogance,
discrimination, Killing, adultery, and stealing. Consequently, Islam came to correct beliefs, save
morals, spread the values of justice, and equality, and control people's lives with an integrated
system. The radical moral transformation Islam presents embodies the application of the
provisions of the Qur'an, and its appeal to the bearer of the message. Therefore, it was necessary
to come down with detailed, and comprehensive requirements that deal with all aspects of family,
and social life, define the ties of society, and establish the desires of interdependence among its
components. So, Surat An-Nisa' was revealed to be appropriate for the general atmosphere. So,
Surat An-Nisa' called everyone to gather on the tolerant religion of Al-ﬂaneefiyyah,(l) and to
remind us of the gifts of righteousness, the righteousness of the path, and the safety of all people,
in which there is no precedent.

For the above reasons, and many more, we derived the higher aim of Surat An-Nisa' as,
“Justice for all through fair governance.”

QAN

(1) Al-Haneefiyyah, the religious way followed by Ibrahim. Al-Hanf, in the language, means inclination. So, the
meaning of Al-Haneefiyyah to turn away from shirk (polytheism) towards Tawheed (Monotheism).
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Overview

The Magasidic Tafsir progresses from the previous Volume “The Twins” (Al-Bagarah and
Al-Imran) higher aim, which is Allah's 1%:-2 appointment to the Muslim community as
witnesses to humankind, through the actualization of Tawheed (Monotheism), to this Volume
“The 1% Sign” (An-Nisa') and the next “The 2" Sign” (Al-Ma’idah) of their success as witnesses,
which are standing firm for objective morality, and the fulfilling of covenants, and contracts. And
good morals are communities’ landmarks, their source of pride, and what distinguishes one
community from another. Furthermore, morality radiates communities™ culture, whether religious,
or secular, and attracts other communities' attention; the higher its morals, the higher its culture,
and the more they excel in delivering good character, the more attention they get.

When Muslims were moral models, through their morals, they demonstrated to others the
loftiness, and greatness of this religion, which prompted many non-Muslims to embrace Islam out
of desire and love for it. Their morality significantly affected the spread of Islam in all parts of the
earth, and the people’s acceptance of the religion. This is because of what they see of the good
morals of Muslims that they possess in their dealings with others, whether they are merchants,
students of knowledge, or fighters in the cause of Allah 1 %=:%. How many non-Muslims became
Muslims after Muslims approached them with morals, and how many have strayed away from
Islam due to the immoral treatment they received at the hands of Muslims. In our book “Know
Your Lord,” we mentioned the following: -

“Sadly, we may frequently hear a Muslim say, “I would rather deal with Christians, or Jews,
but not Muslims because of their bad character.” Of course, it is wrong to say that about Muslims,
despite the lawfulness of dealing with non-Muslims, in general. This statement shows that good
character radiates one’s Faith (Iman) before its content testifies to truth, or falsehood. Hence,
regardless of the caller’s (Da’ee) contents of Faith (Iman)—nhis good, or bad character will radiate,
or degrade his Faith (Iman), respectively. Such is the case with many Christians and Jews in the
West who build their faith on translated second-person testimonials, and thousands of conflicting
manuscripts full of errors, and contradictions.””

The story of Abu Dharr Al-Ghifari .2, one of the first ten people to accept Islam, is a
testimony to the prominence of good character. Abu Dharr . was distressed by the custom of idol
worshiping that proliferated at that time in Arabia. He was one of those who abandoned idolatry to
worship Allah i1z, following the way of the patriarch and Prophet Ibrahim =zicc (Abraham).
When the news reached Abu Dharr .= that a man in Makkah claimed Prophethood, he
immediately sent his brother, Unais .=, to Makkah to investigate. Unais 2. spent days in Makkah
carefully examining the Prophet’s = behavior and social interactions. He returned to his brother,

(1) “Know Your Lord” by Karim Abu Zaid Pages (2)
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Abu Dharr . and reported, “I have seen him exhorting people to virtues, and his speech was not
like poetry.”

Notice that the first attraction the Prophet “ had was his excellent character. His speech was
substantial, and commanded virtues, rather than indulgences like poetry, and gossip. This is what
non-Muslims should see in a practicing Muslim, and it will become the magnet that attracts them
to Islam.”"”

Likewise, the more nations’ morals are degraded, their values are lost, their culture
degenerates, and their prominence among nations is gone. Nevertheless, disbelieving nations
maintain higher status amongst the nations due to their adherence to the virtues of morals, such as
justice, and the preservation of rights, and others. When good morals, such as honesty, trust,
justice, and advice are spread in society, people will be safe; rights are preserved, and the bonds of
love are embraced among the community members. As a result, vice will be reduced, virtue will
be increased, and the acceptance of Islam, and the call to Tawheed will be successful.

If we reflect upon the conditions of the present-day Muslim community (Ummah), we will
notice a severe deficiency in the moral aspect. Today, Muslims live in a state of moral chaos, and
a behavioral diaspora because of their distance from the source of objective morality, which is
Islam's teachings. We no longer see objective morality bound to the Qur’an and Sunnah in the
Muslim community, except as a rare amount preserved by some who are disciplined with the
teachings of Islam.

The disbelievers and hypocrites who are keen on stopping the spread of the message of Islam,
and wish to hinder its successes, identified Muslims™ morals to be a significant contributor, so they
enlisted to break them by armies of corruption, and sedition. Furthermore, they are working hard
to corrupt the morals of Muslims with all the cunning, material means, and temptation demons
they were given.

Moral corruption, and crises are the most alarming crises present-day Muslims are facing.
This severe problem has spread chronically, and terribly throughout most of the Muslim world,
among young people, and others, as we see, daily. So, what are the causes of this problem? And
who is responsible for it? What is the solution, and treatment for this incurable disease?

Moral corruption, distance from, and abandonment of good morals and ethical values, and
getting used to low morals, their practice, and their prevalence among people is the manifestation
of being distant from the belief in Allah 1% and the Day of Judgment and belittling the acts of
worship (Ibadat) such as Salah, Zakah, and Haijj.

(1) Know Your Lord by Karim Abu Zaid Page (3)
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The Qur’anic Magsid which addresses this dilemma is derived from this extraordinary
Qur’anic chapter, Surat An-Nisa’. It was revealed in Madinah to set up the Muslim community's
moral system to preserve social, ethical, and financial rights, remove the sediments of ignorance,
and focus on the rights of women, and the weak. Hence, when we contemplate this Surah, it is
most concerned with the application of justice when fulfilling the rights of others.

The Causes of Moral Corruption

The first, and last reason, and the origin of all causes is our distance from Allah’s i&xs
divine guidance, which can only be found in the Qur’an and Sunnah, based on the understanding
of our righteous predecessors. The only way to protect individuals and communities from
abominations, and immorality is adherence to the moral standards set by divine guidance. If a
person turns away from the teachings of Islam, he becomes one who walks in darkness without
light, not knowing where he came from, or where he is going. Other reasons come under the
primary reasons, and they are as follows:

1. Since Morality in Islam is Objective, and not Subjective, which means they are bound
to the Qur’an and Sunnah, the spread of ignorance, and the absence of knowledge led
to the corruption of morals. The corrupt belief system is the most prominent manifestation
in this field, and corruption of belief is the basis of all corruption.

2. The absence of the doctrine of enjoining good, and forbidding evil, which is a safety
valve for society from corruption.

3. The Internet's easy access to unhidden, bold materials through mobile phones, and
computers, while lacking complete control over them inspired many Muslims, especially
the youth, to be fond of Western moral standards that are subjective, and contrary to
Islamic teachings and common sense.

4. The dysfunctional family system, and the family disintegration push the children to the
street so that the street becomes a refuge for them, and a shelter for poor upbringing and
morals. Furthermore, this led to losing the role of parents in cultivating morals in the
children. Improper upbringing, parents’ indifference, such that the proper upbringing of
the children is a secondary, and not a major matter, and some parents may be satisfied with
providing their children with material needs only,

5. The absence of the role of the Masjids and schools in the lives of the Muslim
community whether because the Masjid, and the school are not offering activities to
occupy the children’s free time with what is useful, hence, they end up being occupied
with what is harmful. And the great void that the youth find pushes them to search for
what occupies them, which may be a scourge that affects both the parents, and children.

&
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6. The Imams and religious figures face a fierce war at the hands of the hypocrites in the
Muslim communities; they direct all their arrows against them, leading to the distortion of
their image in the hearts of the community members, and consequently, losing their
influence on the youth.

7. The role of the media in moral corruption: The media has the lion’s share of moral
corruption today. And when we talk about the media, we talk about television, the Internet,
films, series, and others. And the Internet, especially, in recent years, is a double-edged
sword, which contributed to the emergence, and spread of corruption in many ways, and
we do not need to dwell on that because it is well-known.

8. The harmful use of the culture of technology, Wi-Fi, and Satellite promote moral
corruption since they gained easier, and faster access to every single Muslim in this era.
Indeed, some evils enter our homes through poor content broadcasted on TV screens,
under the title of family series. They promote bad habits, and spread stagnant cultures, thus
raising a corrupt, and decadent generation.

9. The weakness of the guidance, and education, and lack of rationalization of the media,
as many channels and media do not perform their role in the areas of guidance, counseling,
and education in the required manner. This contributed to the destruction of values and
principles.

Manifestations of Bad Morals

Disbelievers, and hypocrites knew that the primary source that provides Muslims with great
Islamic morals is the belief in Allah 15522, and the Last Day, so they resolved to distort that
source by spreading religious misconceptions and doubts amongst the Muslims.

In a speech by Samuel Zwemer,”’ Head of the missionary body in Bahrain, in the early
twentieth century CE, addressing the Jerusalem Missionary Conference, which he chaired in the
year 1953 CE, he stated the following: “The primary mission of evangelization work financed by
the Christian nations targeting the Muslim nations is not to convince Muslims to become
Christians. Instead, your mission is to persuade Muslims to renounce Islam, so they relinquish
their connection with Allah, and the morals He commands.””

They struck the Muslim community (Ummah) at the core of its morals through the spread of
satellite channels, Wi-Fi-supported types of tools, and their invasion of Muslim homes, and the

(1) Samuel Zwemer (1867-1952) was an influential figure in Christian mission to Muslims. He influenced subsequent
generation of missionaries to the Muslim world.
(2) https://www.zwemercenter.com/items/samuel-m-zwemers-approach-to-muslim-ministry/
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use of these channels by some people in a way that violates faith, honor, chivalry, and morals.
Moreover, these outlets corrupt the Muslim family in a way that can go unnoticed. They lead to
the arousals of desires, deficiencies in morality, lewdness, the spread of nudity, and the imitation
of non-Muslims. Consequently, we started seeing unfamiliar, strange, and un-Islamic behaviors in
the Muslim world amongst women, adorned with clothes, and yet, as naked, when the Messenger
of Allah = says about such people: “Curse them, for they are cursed.”"”

Also, amongst men, we have seen young Muslims loitering in the streets, provoked by such
immoral images. Although, the Prophet == warned against doing that, Abu Sa’id al-Khudri .=
reported: The Messenger of Allah = said, “Beware of loitering in the roads.” They said, “O
Messenger of Allah, we have nowhere else to sit and talk.” The Prophet said, “If you insist, then
give the road its rights.” They said, “What are its rights, O Messenger of Allah?”” The Prophet
said, “Lower the gaze, refrain from harm, return greetings of peace, enjoin good and forbid evil.”"”
Hence, they harm the Muslim women whether they accept to become a tool of corruption in the
societies, or are devoted Muslims. Therefore, with the spread of men imitating women, and
women imitating men, adultery, sodomy, and other vices, we ask Allah i1z to protect us, our
spouses, and our offspring from the corruption.

Many of these channels have made themselves mouthpieces for sedition, and spreading chaos,
and disorder in societies by spreading lies, and hosting petty people to talk about significant
matters that concern the Muslim community (Ummah) and affect its present and future. To the
extent that we could easily find the following Prophetic signs, as the Prophet « said, “There will
come years of deceit in which the liar will be believed, the truthful will not be believed, the traitor
will be trusted, the trustworthy will be betrayed, and al-Ruwaybidah will speak in it. It was said:
Who is al-Ruwaybidah, O Messenger of God? He = said: The frivolous man talks about the affairs
of the ordinary people” * The invasion of Islamic morals is on several fronts:

1. One of the manifestations of moral corruption, and the most popular observed, is the
spread of profanity which may be offensive to public modesty, and rejected by the divine
law, as well as by the traditions, and customs, so insulting, cursing, and slander are habits
that have become widespread in the streets and public places

2. Some young men imitate women in voice, or dress, in addition to what some women
show, intending to seduce men, and other manifestations that criticize customs and morals,
which we usually see in public places, and in front of people. Another manifestation of
moral corruption is committing sins publicly, such as adultery, drinking alcohol, drug use,
and other things contrary to morals, which a person may do surreptitiously.

(1) Musnad Ahmed #7083 authentic according to Al-Albani

(2) Sahih al-Bukhari 2465, Sahth Muslim 2121

(3) Musnad Ahmad.
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3. The Third manifestation of moral corruption is bad manners in dealing with others
with offensive, and abusive words, and the accompanying bad manners, or vile deeds that
indicates poor morals, and corruption, including internal corruption that drives one to
begrudge, and harbor hostility and hatred for his brother, which leads him to do plots and to
harm others. And this also expresses the moral corruption that has deepened within this
person.

4. The Fourth manifestation of moral corruption is contentment with what is seen from
the previous manifestations that contradict our Shari’ah, and what we were brought up
on in a conservative, and committed Muslim society, so that corruption becomes a natural,
ordinary, and not reprehensible matter for some, even if they do not do it, but rather, they
accept it and do not forbid it. And sometimes they even defend it on the grounds that this is
personal freedom. What freedom is this that harms you and gnaws like rottenness in your
family and your children. And what freedom is this that contradicts the teachings of our
religion, and our Shari’ah!

Overview of Surat An-Nisa’

Surat An-Nisa' is the fourth chapter of the Noble Qur'an, one of the seven long ones. The
chapter was revealed in Madinah towards the middle of the Madani period. It was revealed after
the three defensive battles, Badr, Uhud, and the Battle of the Trench, and the Muslims had to
engage in blocking the attacks, defending their city. Following that, the Prophet « announced the
offensive pattern of Jihad. According to the Britannica encyclopedia “Jihad (Arabic: “struggle” or
“effort”), also spelled jehad, in Islam, is an admirable struggle, or effort. The meaning of the
term Jihad depends on the context. It has often been erroneously translated in the West as “holy
war.” Jihad, particularly in the religious, and ethical realm, primarily refers to the human struggle
to promote good, and to prevent what is wrong.”

The pattern of Qur’anic scripture is to reveal chapters, or verses, about laws and rules to
establish disciplined societies right after verses and chapters that talk about wars and Jihad. For
example: -

Surat AI-Hujjurat(l) discusses social, and moral etiquettes to deal with respect towards the
Prophet =, and each other, in daily life. The chapter has an injunction against acting on news
without verification, a call for peace and reconciliation, and injunctions against defamation,
suspicion, and backbiting. Therefore, the chapter succeeded Surat Muhammad"” and Al-Fath,”
whose central theme is military campaigns, and waging war against disbelievers and

(1) Chapter 49
(2) Chapter 47
(3) Chapter 48
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hypocrites. Another example is the entire Juz’ 28 (Al-Mujadalah) succeeded by chapter Al-
Hadeed"”’ which aimed at mobilizing the vulnerable Muslims to defend their faith.

Likewise, Surat An-Nisa' was revealed to represent part of the revelation's effort in building,
establishing, protecting, and maintaining the first Muslim community. Hence, it is centered around
establishing human rights, which follows the second half of Surat Al-Imran, which discussed the
battle of Uhud to present the human rights of the different segments of the Muslim community. In
essence, Jihad is an act of worship intended for Allah's ;%2 sake to achieve specific objectives.
Forceful engagement, and armed conflicts (Jihad) are not an aim in themselves; instead, they are
means to purposes, such as:

« To achieve peace, establish, and defend rights,

» Spreading religion, and resisting injustice and corruption in the country and its people,
 Establishing the freedom of religion,

» Guarantying the conveyance of guidance (Dawah),

« Repelling evil, protecting the rights of people,

» And safeguarding sacred things,

 Striving to obtain Allah's 1552 closeness,

« Testing the believers, and examining them,

» Exposing the hypocrites,

« Exalting the word of Allah 1% on earth,

« Humiliating the way of disbelievers,

* Repelling aggression and loss of lives,

« Establishing justice,

* Protecting the lives of Muslims and their countries,

« Rescuing the weak,

» Liberating the oppressed captives,

 Securing the freedom to spread Islam,

« Eliminating sedition,

* Resisting occupation, and defeating the occupier,

« Punishing those who break contracts, and covenants.

Therefore, if these purposes are achieved through other means than Jihad, such as treaties, peace,
and security, then fighting is unnecessary.

The Name of the Chapter

The name An-Nisa' (women) was mentioned eleven times in the Surah. Hence, we conclude
that An-Nisa' is the name of the noble Surah, which confirms the higher aim of the entire chapter.
It was named Surat An-Nisa' by the Prophet =, and his companions:

(1) Chapter 57
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Abu Talha .= reported: 'Umar b. al-Khattab .. delivered a sermon on Friday and made a
mention of Allah's Messenger == and he also made a mention of Abu Bakr .2, and then said: | do
not leave behind me any problem more difficult than that of Kalalah. I did not ask Allah's
Messenger == more repeatedly than in the case of the problem of Kalalah, and he never showed
more annoyance to me than in regard to this problem, so much so that he = struck my chest with
his fingers, and said: 'Umar, does the verse revealed in the summer season, at the end of Surat al-
Nisa' not suffice you? 'Umar .= (then) said: If I lived, I would give such verdict about (Kalalah)
that everyone would be able to decide, whether he reads the Qur'an, or he does not.”’

On the authority of the mother of the Believers, Aishah .-z, who said: Surat Al-Bagarah, and
Surat An-Nisa' were not revealed except while I was with him,” meaning, The Prophet %

However, Surat At-Talaq shares the same name, according to Abdullah Ibn Masud =, and
some of our predecessors. They call Surat At-Talag also Surat An-Nisa'; however, they
distinguished it from the longer version of Surat An-Nisa.’

On the authority of Ibn Masud =.: “Surat An-Nisa,” the shorter, referring to Surat At-Talaq
was revealed after the long one, referring to the actual chapter of An-Nisa.”"”

Significance of Surat An-Nisa'

Surat An-Nisa' establishes that objective morality is built upon the Oneness of Allah 552,
the Mighty and Sublime, singling Him out with servitude, and lordship. Surat An-Nisa' is geared
to get Muslims to focus on building the family, which is the basis of a strong, and sound society,
by organizing all the affairs of the Muslim community, and by purifying it from immorality, and
corruption. And consequently, building the state of Islam on strong, and solid foundations, whose
basis is justice between people, fulfilling trust to their people, and adjudication of Allah's 1uxs
divine law (Shari’ah) in all matters of life, as well as regulating international relations.
Furthermore, it warns Muslims against leniency in the rights of orphans and kinship and warns
them not to unjustly consume people's wealth.

Surat An-Nisa' warns against hypocrites, and others who will destabilize the Muslim
community, emphasizing the significance of Jihad for the sake of Allah i@ to defend the
Islamic principles, and to save these principles from every imbalance, deviation, exaggeration, and
negligence. Furthermore, to convey these principles to other people, correct their distorted beliefs,
or establish the Hujjah (evidence) against them.

(1) Sahih Muslim 1617
(2) Sahih Al-Bukhari 4993
(3) Sahih Al-Bukhari
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The Prophet & Wept as Surat An-Nisa’ Was Recited

Abdullah ibn Mas’ud = reported: The Prophet = said to me, “Recite to me.” | said, “O
Messenger of Allah, | recite to you while it was revealed to you?” The Prophet = said, “Yes.” |
recited Surat An-Nisa' until | reached this verse,
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“How will it be when We bring a witness from every nation, and We bring you as a witness
1
over these?”"’

The Prophet = said, “Enough for now!” | turned to him and saw his eyes welling with tears.”

Surat An-Nisa' confirms that salvation on the Day of Judgement is linked to belief and actions,
not to beliefs devoid of actions.

Masruq ::= reported: The Christians and Muslims boasted to one another. Some of them said,
“We are better than you.” The others said, “We are better than you.” Allah =% revealed:

//‘\
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“It will not be according to your wishful thinking, nor by that of the people of the Book.”"”

Surat An-Nisa' spoke of major sins, such as idolatry, losing hope, and not fearing Allah
Jsss. Ibn Abbas = reported: A man came to the Messenger of Allah *= and he said, “What are
the major sins?” The Prophet « said, “To associate partners with Allah, to despair of relief from
Allah 1@, and to feel safe from the plan of Allah -2, These are the worst of
enormities.”"”

Surat An-Nisa' Declared the Heinousness of Killing

Ibn Abbas = reported: The Prophet = said, “The one murdered will come with the scalp and
head of his killer in his hand on the Day of Resurrection, his jugular vein flowing with blood, and
saying: O Lord! This one has killed me! And he will draw near to the Throne.” They mentioned
repentance to Ibn Abbas ., and he recited this verse,

(1) Quran (4:41)

(2) Sahih al-Bukhari 5050, Sahth Muslim 800

(3) Tafsir al-Tabart 4:123

(4) Tafsir Ibn AbT Hatim 5201. || Hasan (fair) according to Al-Suyuti
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“Whoever kills a believer intentionally, his recompense is Hell.”"”

Ibn Abbas .: said, “This verse has not been abrogated, or replaced, so where is his
repentance?”(z)

Ibn al-Qayyim :i:= said, “The reality of this matter is that the killed is connected to three
rights: a right of Allah, a right of the killed, and a right of the heir. If the killer surrenders himself
willingly, and voluntarily to the heir, regretting what he had done, fearing Allah, and repenting to
Him sincerely, the right of Allah is forgone by repentance. The right of the heir is to demand
retribution, restitution, or pardon. The right of the killed remains, which Allah will compensate
for him on the Day of Resurrection from His penitent, good-doing servant, and set matters right
between them. Thus, the right of the killed is not invalidated, nor is the repentance of the killer.”"”

Ibn Masud @, Ibn Abbas @ and Surat An-Nisa’

There is a special connection between two of the Prophet’s = companions and Surat An-Nisa'’;
they are Abdullah Ibn Masud =, and Abdullah Ibn Abbas .:.:

Abdullah Ibn Masud .« said the following about Surat An-Nisa". “Whoever recites Al-Imran
is rich, and who recites An-Nisa,” it is an adornment.”"”

Also, we mentioned above that the Prophet = asked Abdullah ibn Mas'ud .= to recite to him
the Qur’an, and Abdullah Ibn Masud = chose to read from Surat An-Nisa.””"”

Al-Hakim == recorded that 1bn Abbas = said, “Ask me about Surat An-Nisa,” for | learned
the Qur’an when I was still young.”(6)

Abdullah 1bn Abbas = said Allah 1= revealed eight verses within this Surah (chapter), he
means An-Nisa,” which are better for this Muslim community (Ummah) than everything upon
which the sun rises or sets':

(1) Quran (4:93).

(2) Sunan al-Tirmidhi 3029 Sahih (authentic) according to Al-Albani

(3)Al-Jawab al-Kafi 1/147

(4) Sunnan Ad-Darami

(5) Sahih al-Bukhari 5050, Sahth Muslim 800

(6) Al-Hakim 2:301 || Al-Hakim said, “This Hadith is Sahih according to the criteria of the Two Sahihs, and they did

not collect it.”
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“Allah wishes to make clear (what is lawful and what is unlawful) to you, and to show you
the ways of those before you, and accept your repentance, and Allah is All-Knower, All-
. %)
Wise.”
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“Allah wishes to accept your repentance, but those who follow their lusts, wish that you
(believers) should deviate tremendously away from the Right Path.”"”
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“Allah wishes to lighten (the burden) for you; and man was created weak (cannot be patient
to leave sexual intercourse with Woman).”“)
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“If you avoid the great sins which you are forbidden to do, We shall remit from you your
(small) sins, and admit you to a Noble Entrance (i.e. Paradise).”(B)
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“Surely! Allah wrongs not even of the weight of an atom (or a small ant), but if there is any
good (done), He doubles it, and gives from Him a great reward.”"
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(1) 1on Jarir in his Tafsir (8/257), and Al-Bayhaqi in Al-Shu’ab (5/427), Al-Qurtubi (5/161, 162), and Fath Al-Qadir.
1/626)

(2) Quran (4:26)

(3) Quran (4:27)

(4) Quran (4:28)

(5) Quran (4:31)

(6) Quran (4:40)
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“Verily, Allah forgives not that partners should be set up with Him in worship, but He
forgives except that (anything else) to whom He pleases, and whoever sets up partners with
Allah in worship, he has indeed invented a tremendous sin.”"
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“And whoever does evil or wrongs himself but afterwards seeks Allah's Forgiveness, he will
find Allah Oft-Forgiving, Most Merciful.””
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“Why should Allah punish you if you have thanked (Him) and have believed in Him. And
Allah is Ever All-Appreciative (of good), AII-Knowing.”(B)

Abdullah 1bn Masud . said, “There are five verses in Surat An-Nisa' that make me happier

tha(n) this world and all that is in it, and | knew that if the scholars passed by, they would know
. 4
it.”

Despite the age difference between the two companions, amazingly, 1bn Masud . identified
five verses from Ibn Abbas’ = list of eight, which display the companions' sentiments regarding
their understanding of the Qur’an.
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“If you avoid the great sins which you are forbidden to do, We shall remit from you your
(small) sins, and admit you to a Noble Entrance (i.e. Paradise).”(B)
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“Surely! Allah wrongs not even of the weight of an atom (or a small ant), but if there is any
good (done), He doubles it, and gives from Him a great reward.”"

(1) Quran (4:48)

(2) Quran (4:110)

(3) Quran (4:147)

(4) Mujam At-Tabarani
(5) Quran (4:31)

(6) Quran (4:40)
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“Verily, Allah forgives not that partners should be set up with Him in worship, but He
forgives except that (anything else) to whom He pleases, and whoever sets up partners with
Allah in worship, he has indeed invented a tremendous sin.”"
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“If they (hypocrites), when they had been unjust to themselves, had come to you
(Muhammad) and begged Allah's Forgiveness, and the Messenger had begged forgiveness
for them: indeed, they would have found Allah All-Forgiving (One Who accepts repentance),
Most Merciful.”"”
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“And whoever does evil or wrongs himself but afterwards seeks Allah’s Forgiveness, he will
find Allah Oft-Forgiving, Most Merciful.”"”

These eight verses, according to Abdullah Ibn Abbas =, and Ibn Masud .. are verses in Surat
An-Nisa' that cover several Islamic fronts, such as the reward, gmdance, and glad tidings of
forgiveness, regardless of the magnitude of the sins, and they give hope of receiving Allah’s
522 Mercy always; never despair. Hence, they are better for this Ummabh than everything upon
which the sun rises and sets, according to Abdullah Ibn Abbas =, and they are more beloved to
Abdullah 1bn Masud -2 than the entire world.

Two messages come to us from two of the Prophet’s compamons ., of whom the Messenger
of Allah = supplicated for one of them, that is, Abdullah lbn Abbas ::.:

Ibn Abbas .= reported: The Messenger of Allah = put his hand on my shoulder and said, “O
Allah, gl(v)e h|m understanding in the religion and teach him the interpretation of the
Qur’an.”4

And as for the other, Abdullah Ibn Masud =, the Prophet = commanded the rest of the
Muslim community to learn the Qur’an from him: Abdullah ibn->’Amr = related that the Prophet

(1) Quran (4:48)

(2) Quran (4:64)

(3) Quran (4:110)

(4) Musnad Ahmad 2874. Grade: Sahih (authentic) according to Ahmad Shakir

&




Magasidic Tafsir Volume 5 M

% said, “Learn the Qur’an from these four, Abdullah-ibn-Mas’ud, Salim-the freed slave of lbn-
Huzaifah, Ubay-ibn-Ka'b, and Muaz-ibn-Jabal (2 A

The above statements by the Messenger of Allah = regard the two companions as faithful
disciples, and that they have a good command of the Qur’anic scripture.

The two messages are a well-placed stimulus. We must reflect upon these eight verses
because they represent the afterlife and show the insignificance of this world. There is no
ambiguity. These are the Companions who excelled in this. That is why these verses are genuinely
worthy of reflecting upon carefully, reflecting on them clearly, and for the servant to exert his
efforts in them, and to fully devote himself, if possible.

Al-Razi == said after mentioning the statements of both companions regarding these eight

verses: “Oh Allah, by your Grace and Mercy, make us worthy of it, O Most Generous and Most
Merciful of the Merciful.” And work with it in a way that pleases Allah the-AImighty.(z)

QAN

(1) Sahih Al-Bukhari 3806
(2) Tafsir Al-Razi Surat An-Nisa’
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Overview

In Phase Il, we provide logical, and textual evidence to validate our choice of the Qur’anic
scripture to address the present-day phenomenon. As we mentioned, Surat An-Nisa' was revealed
in Madinah. It sets up the Muslim community's moral system to preserve social, ethical, and
financial rights, remove the sediments of ignorance, and focus on the rights of women, and the
weak. Hence, when we contemplate this surah, it is most concerned with the application of justice
when fulfilling the rights of others. For example, the entire chapter began with the rights of the
most vulnerable type in the society, that is, the orphan, because the members of the community
can easily transgress against them since they lost their father who is the main guardian, and
protector of their rights.

Logical Validation

Let us begin with logical validation. We will illustrate such evidence by translating an article
by Sayyid Qutb ==, the author of Fi Thilal Al Quran (Under the Shade of the Qur’an), while
introducing this noble chapter.

Sayyid Qutb = said, “Surat An-Nisa' illustrates the divine revelation methods to reform the
Muslim community's moral system, based on concrete beliefs in Allah and the Hereafter,
employing the means in the form of rituals (Ibadat). It instructs a new lifestyle amid the deep-
rooted pre-Islam system (Jahiliyah). It also protects the Muslim community's moral system by
commanding the principles of loyalty and disavowal.”

Surat An-Nisa' depicts the actions, and reactions of the Muslim community members as they
interact with the divine revelation, as it leads their efforts gradually towards the ascending path
from the low slope to reach high moral excellence. While the Muslim community is ripening,
members face strong currents of greed, desires, fears, and desires, and walk on challenging roads
confronted with the resistance of the enemies lurking along the complex path!

Surat An-Nisa' works diligently, and effortlessly to erase the features of the pre-Islamic
society (Jahiliyah) — from which the Muslim community was drawn — and to discard its remains,
by acclimating the elements of the Muslim community, purifying it from the sediments of
ignorance in it, and clearing its personality.

Surat An-Nisa' also works in its appeal to defend its distinctive members of the Muslim
community by explaining the nature of the divine instruction coming from the All-Knowing, and
the All-Wise, Allah icx-2. It also identifies the enemies monitoring the Muslim community,
beginning with the polytheists, disbelievers, and the People of the Book, aided by the internal
enemies who are engaged, starting with the weak in faith, to their inspirers from the hypocrites.
The chapter reveals their methods, tricks, and machinations. It explains the corruption of their
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perceptions, techniques, and strategies, alongside elaborating on legislations that regulate means
to confront them and spoil their tactics through executable steps.

At the same time, we witness the remnants of ignorance as they challenge the divine
directives, values, and guidelines, aiming to obliterate the new and beautiful features of Islamic
morality. We also see the war the divine revelation is waging to clean up the community from the
relapses of ignorance, which is not less intense, deep, or spacious than the battle it wages with
weapons and artilleries against the declared enemies of the Muslim community.

Moreover, when we look closely at the sediments that the Muslim community carried from
the pre-Islamic culture (Jahiliyah) from which it came, we become amazed at how deep these
sediments are, to the extent that they continue prevailing throughout revelation, about which we
have suggested that the verses of Surat An-Nisa' were revealed towards the middle, to the end of
the Madani period. So, it is surprising that we still see these sediments solidified up to that
advanced era of the revelation.

Afterward, we become further amazed at the far, and lofty position this divine guidance led
the Muslim community to, saving them from that low incline, represented by those sediments, and
raising them to that high peak. The excellent standard that humanity has never risen to is based on
that unique, and wondrous divine approach that alone can lift the human being from the abyss of
ignorance (Jahiliyah) to the transcendence of divine guidance, little by little, with ease, and grace,
steadfastness, and patience, and coordinated and balanced steps.

Whoever carefully reflects upon this unique phenomenon in the history of humanity sees part
of Allah's J1&:- divine wisdom in choosing, at that time, the “illiterates” in the Arabian
Peninsula for this great message. The Arabs, during the time of revelation, represented the bottom
of complete ignorance (Jahiliyah) with all its components, Belief, conceptual, mental, intellectual,
moral, social, economic, and political, in order to manifest the impact of the divine revelation on
them. And to send this message loud and clear to humanity until the Day of Judgment what the
divine guidance achieved, which no other man-made direction can accomplish with all the
techniques that the earth has known.

Furthermore, to identify the crystal-clear line of this approach throughout all of its stages from
the bottom to the top, with all its phenomena, and experiences. And to let humanity see until the
Day of Judgment where it finds the path that takes its hand to the high level of moral standards, or
whenever it lapses back to the culture of pre-Islam (Jahiliyah), or whether it was in one of its
stages, or was in the foothills of the inclines from which the “illiterates” were saved!

Thus, the divine revelation can capture the human being, whether as an individual, or a
community, from any level, or degree of pre-Islamic practices (Jahiliyah), lifting them to the
domain of divine excellence, from a backward, primitive society, such as the Arab society, which
the revelation treated first, as an example, to the present day civilized industrial society, such as
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the modern western Jahiliyah. The Pre-Islamic system (Jahiliyah) is not a past period of history. It
is every system by which human beings are enslaved to human beings. Unfortunately, this feature
is represented today in all the curricula of the earth, without exception. In all the approaches
humanity embraces today, people take from people like themselves, perceptions, principles,
hierarchies, values, laws, and regulations, and traditions. It is ignorance with all its components.
Jahiliyah is the slavery of humans to humans, where they worship each other, without Allah

Islam is the only way of life in which people are freed from human slavery. Because they
receive perceptions, principles, standards, values, laws, and traditions from their Creator — so if
they bow, or prostrate, then they prostrate, and bow down to Allah 1= alone. And if they
obey the laws, they only obey Allah 1% alone. If they submit to the system, then they submit
to Allah J1s%e alone. And then they are truly liberated from the slavery of people to become
willfully enslaved by Allah J%:%22., without a partner.

It is understood that every divine command, prohibition, or directive mentioned in the Qur’an,
or the Sunnah of the Prophet == was to confront a situation that occurred in the pre-Islamic culture
(Jahiliyah), and it was envisaged, and constitutionalized either to prevent the existence of a pre-
Islamic practice, or to obliterate an existing one.

Nevertheless, this approach has to come without violating the fundamental interpretive maxim
“the generality of the wording of the divine revelation overrides the specificity of the reason that
caused it.” Therefore, the Qur’anic and Hadithic texts came to work at all times to treat all people
in every place until the Day of Judgment. And in this lies the miracle. The divine revelation that
came to face specific conditions, of specific people, at one particular time is valid, and compatible
with recovering other people at different times and places, regardless of the stage of their fallen
abyss.

Hence, when we read the Qur'an, we can discern from it the features of the pre-Islamic society,
through its commands, prohibitions, and directives. We can also determine the new features that
the revelation seeks to create and establish in the new Muslim community.

So, what do we find — in Surat An-Nisa' — from the features of the pre-Islamic society that
have remained deposited in the Muslim community since the divine approach picked them up
from the foot of the pre-Islamic era? And what do we find of the new features intended to be
instilled, and established in the developing Muslim community at the time of the revelation?

We find a society where the rights of orphans — especially orphaned women — are unjustly
transferred into the laps of their parents, and guardians. We find that extravagance, and greed are
practiced regarding the wealth of the most vulnerable segment in the community, fearing that the
orphans will grow up, and take their wealth back! Furthermore, young women with inherited
wealth are imprisoned by their guardians in order to keep their inheritance so that guardians may
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take them as wives, greedy for their money, not having any desire for them! Or that they may give
them in marriage to their children for the same purpose!

We find a society where the young, the weak, and women are mistreated. They are not given
their actual share of the inheritance. Most of the estate is occupied by strong men who can bear
arms. Only crumbs can be obtained by the weak. And these crumbs that young orphans, and older
women receive are the ones for which they are detained, and imprisoned to benefit the male
children, or for the elders of the guardians so that the money does not go away and does not go to
strangers!

And we find a society that puts women in a disrespectful position, and treats them with cruelty,
and injustice in all stages of their lives. For example, in inheritance, society deprives her of
receiving it — as we said — or imprisons her for what a man gets from it. Furthermore, strong
men bequeath women, precisely as the man bequeaths baggage, in the following fashion: “When
her husband dies, one of his heirs would come and claim his guardianship by throwing a blanket
over her, so everyone knows now that she is his property. Then, if he wants, he can marry her
without a dowry. If he wants, he may give her in marriage to someone else, and confiscate her
dowry! Or he can leave her without marriage, so she is neither a wife, nor divorced until she
ransoms herself from him, and is released from her captivity! Consequently, we find a society in
which family rules are disturbed because of the decline in the status of women in it, in addition to
the confusion of the laws of adoption, and their conflicts with the rules of kinship, and lineage, on
top of the chaos in unlawful sexual practices, and the spread of adultery.

And we find a society where money is consumed unjustly in usurious transactions. Rights are
usurped. And safety is denied. There are frequent raids on individual’s wealth, and lives. And
there is less justice in it, so only the strong can attain it. Just as money is not spent in it except to
show off to people, and to gain pride, the weak in need do not get what the rich and powerful get
from this spending!

The above are only some of the features of the pre-Islamic cultures (Jahiliyah) — that this
chapter deals with. From this pre-Islamic culture (Jahiliyah), Islam picked up a group to whom
Allah j%:-22 willed goodness, and destined to hand them the lead over mankind, so they formed
the Muslim community, and established the Islamic moral system based on the fundamentals of
belief in Allah 1%%-2, and the Day of Judgment. Thus, they reached a peak that humanity has
never attained. Yet, it is still hoped that humankind may try when it is determined to take the road.

In this chapter, we find some of the features that the Islamic divine guidance seeks to establish
in the Muslim community members after purifying them from the remnants of ignorance by
employing executive legislation, which guarantees the protection of these features, and their
survival in the Muslim community. At its outset, we find an affirmation of the reality of Allah's
Jdsssz divinity, His absolute Oneness, humanity's existence, and the unity of its origin from one
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male (Adam ==i.t), and one female (Hawwa’ w=z5) from which Allah 15522 created the rest of
the human race. And humanity’s existence is based on the family and bonded with one another
through the womb."”
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“0O mankind! Be dutiful to your Lord, Who created you from a single person (Adam), and
from him (Adam) He created his wife [Hawwa (Eve)], and from them both He created many
men and women and fear Allah through Whom you demand your mutual (rights), and (do
not cut the relations of) the wombs (kinship). (Szurely, Allah is Ever an All-Watcher over

yOU.”

The Chapter’s Name

In the Pre-Islamic era (Jahiliyah), women were abused by men's oppression, and she was
humiliated, low in hope, and despairing of mind. How many free women were bought and sold as
beasts and goods! How many mothers were forced into prostitution, and a sister was forced to
marry without consent? She was inherited, and did not inherit, and she was owned, and did not
own, and the men would say at that time: “He who protects the wealth and defends the tribe
inherits.” Men used to look at women with contempt, and they treated them as ungrateful animals,
doubted their humanity, and argued about their humanity. The Arab tribes used to kill the girl
while she was alive, for no reason except that she was a girl!
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“And when the news of (the birth of) a female (child) is brought to any of them, his face
becomes dark, and he is filled with inward grief! * He hides himself from the people because
of the evil of that whereof he has been informed. Shall he keep her with dishonor, or bury

her in the earth? Certainly, evil is their decision.”"”

For this reason and circumstance, Allah %2 named this chapter Surat An-Nisa.” And for
the above reasons, and many more, we derived the higher aim of Surat An-Nisa' as, “Justice for
all through Fair Governance.”

(1) The entire article is translated with an abridgment from the introduction to Surat An-Nisa “In the Shade of the

Qur'an” - Fi Thilal Al Qur'an - Surat An-Nisa

(2) Quran (4:1)
(3) Quran (16:58-59)
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The Period of Revelation

The Higher aim of Surat An-Nisa' is to organize the internal affairs of the Muslim community
by preserving social, and financial rights, removing the residues of pre-Islamic practices
(Jahiliyah), and focusing on women's rights, and the weak. We can substantiate the above-
mentioned higher aim by the period of revelation towards the middle of the Madani period,
according to several scholars of Hadith. Therefore, Allah 1=:%. revealed Surat Al-Nisa' within
seven years after the Hijrah. We can substantiate that because many of the detailed rulings in Surat
An-Nisa' were introduced briefly in Surat Al-Bagarah, such as those regarding orphans, women,
and inheritances. However, Allah 1% detailed these rulings in Surat An-Nisa.’

The Chapter’s central theme

Surat An-Nisa' concentrates diligently, and effortlessly on erasing the remnants of the pre-
Islamic culture. Allah 1z:%-2 and His Messenger == were keen on saving the Muslim community
from the abyss of Jahiliyah — and discarding its residues; in adapting the features of the Muslim
society, purifying it from the deposits of ignorance in it, and clearing its personality.

Surat An-Nisa' diligently defends its distinct evolving entity by identifying its enemies who
seek to dilute the Muslim community, from among the polytheists, the People of the Book, and the
hypocrites, and by revealing their means, tricks, and machinations. And it makes a statement
regarding the corruption of their perceptions, approaches, and methods. Furthermore, the chapter
institutes regulations, and legislations to combat their tactics, and to organize the internal front to
become a shield against their attempts of dilution.
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Overview

In phase Three, establishing the means, the exegete examines the actual body of the Surah to
gather verses that share the same theme, and support a single higher aim. The exegete must
maintain consistency between sub-categories of objectives in different groups of verses. All
evidence must be valid according to orthodox Islamic sciences and must contribute to achieving
the primary higher aim of the vital chapter.

The Road map to Surat An-Nisa'

Surat An-Nisa' consists of an introduction, a concluding message, and two main parts
addressing issues as follows: -

Part | addressed three major sections, the first is the rights of the weak and vulnerable, then
12 means to deliver justice in the society, and finally, 12 obstructors of justice in the society.

Part 11 addressed three main issues: First, to validate the concept that disturbing the principles
of Loyalty and Disavowal (Al-Wala' and Al-Bara’) jeopardizes the application of
the Shari’ah (Allah's J1&%-2 immutable divine law), and consequently, the delivery of the rights
to the wvulnerable and weak will be uncertain. Second, the principles of Loyalty and
Disavowal (Al-Wala' and Al-Bara’) are components of Faith (Iman), and two pillars of the
universal declaration of Faith (Shahadah). Consequently, it is a binding contract that members of
the Muslim community must strive to fulfill, and the Muslim community shall suffer severe
consequences if this contract is unfulfilled. Third, fulfilling the rights of non-Muslims, whether
disbelievers, or people of the book, is the Muslim community's responsibility. However, this does
not conflict with regarding them as disbelievers, respectfully refuting their false beliefs, and
calling them wisely to Islam.

Before we present the means, which deliver the Chapter’s higher aim, let us recall what
we stated regarding the nested order of the subjects of Surat An-Nisa.” In general, the
Qur’anic chapters sometimes deliver different topics technically addressed into separate sets of
verses (parts), and arranged, whether in a descending, or ascending order, as we illustrated in
Surat Al-Bagarah and Al-Imran.

However, in Surat An-Nisa,” the discussion of all the different topics is in a nested order, or
intertwined with each other, because they are correlated, as we will see; delivering the rights to the
vulnerable in society, which is the higher aim of the entire Chapter, has means and yet, there are
obstructors of justice in the community. One of the means to deliver justice is to protect the
principles of Loyalty and Disavowal. Since it is a binding contract, Muslims must strive to fulfill
it. But fulfilling the rights of non-Muslims does not conflict with regarding them as disbelievers,
respectfully refuting their false beliefs, and calling them wisely to Islam. However, despite Surat
An-Nisa's subjects' nested order, the context is coherent, and consistent throughout the Chapter.
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Introduction

Life under the shade of ignorance (Jahiliyah) threatened societies with self-destruction due to
the fierce and complete darkness. Therefore, this ignorance, which was rooted in every dogmatic
deviation, characterized the nightmare of this ignorance. And as this ignorance encircled society in
terms of chaos, it imposed commotion in all aspects of life. So, Prophet Muhammad “* came with
the Qur'an to correct beliefs, save morals, spread the values of justice and equality, and control
people’s lives in an integrated system.

The new society in Madinah began to embody this revolutionary transformation by applying
the provisions of the Qur'an. Therefore, it was necessary to reveal comprehensive, and detailed
rulings dealing with all aspects of family and social life, defining the bonds of society, and
establishing the desire for solidarity between its components,

After Surat Al-Fatihah clarified the straight path of the rightly guided, Surat Al-Bagarah
provided the crushing reality of those with whom Allah (=% is angry, and Surat Al-Imran
exposed the tactics of the misguided in casting doubts and suspicions about Islam. Thus, Surat An-
Nisa' was revealed to:

o Call everyone to gather on the tolerant Hanif"’ religion and to remind humanity of the gift
of guidance which provides a clear framework for protecting the rights of the oppressed,

o Lead all people to the path of noble morals of honesty, trustworthiness, loyalty, justice,
humility, and caring for rights,

o Enlighten them with the facts, provisions, and goals of this Qur'an,

« Strengthen their resolve to extend a helping hand to tortured humanity to worship Allah
A0 alone,

e Save humanity from the furnace of misguidance and the swamps of vices with the
righteousness of souls,

o Frame them on the truth to be upright on the command of Allah 1%, the Blessed and
Most High, as a path, methodology, life, and reality without concealment or equivocation.

For these goals, and in that circumstance, Surat An-Nisa' was revealed.

Surat An-Nisa' incorporates a group of legislative, and important rulings concerning women,
the Muslim home, the family, the authority, and the entire community. The chapter focuses on
addressing all kinds of bonds that link the components of human society, such as the ties of
kinship, and the ties of intimacy through the bonds of lineage, breastfeeding, intermarriage, or the

(1) Hanif (Arabic: <axs, Romanized: hanif; plural: <4is, hunafa'), meaning “renunciate,” is someone who maintains

the pure monotheism of the patriarch Abraham.
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principles of loyalty and disavowal. Furthermore, what needs to be considered regarding the
brotherhood of Islam, or what covenants impose in dealing with the people of the Thimma."”’

Imam Al-Suyuti == said: “As for Surat An-Nisa,’ it included the provisions of the causes and
ties between people, regardless of their differences.” So, look at the opening of the chapter and the
ingenuity of the initiation, as the opening verse forewords to its rulings regarding orphans,
orphaned women, marriage, divorce, prohibitions of adultery, and the law of inheritances. These
rulings and legislations protect religion, life, lineage, intellect, and wealth. Therefore, Allah
As5s2 opened this chapter with the command of righteousness, and consciousness of Allah
Jds5s2, and urging us to worship Him with sincerity, and the order to uphold kinship ties. He
explained the reasons for establishing and caring for those relationships on solid foundations of
righteousness and justice.

Since Allah J=:%e. spreads human beings in the countries of the globe — He reminds us of
the exact origin of one male and one female, so they return to one source, which necessitates
sympathy and affection for each other, and reveals cooperation and love under the umbrella of the
final religion. So, the command came with piety, coupled with the connection of wombs, and the
prohibition of severing them, to confirm that the necessity of those rights is like the necessity of
fulfilling Allah's 1%- Rights.

The introduction is the first verse of the chapter which indicates two very important points:

1. Among the aspects of greatness, and distinction of the Islamic divine law (Shar’iah) is the
observation of the rights of others. Therefore, Surat An-Nisa' prioritized the rights of the
weak over others since people are more drawn to consume their rights since they are
defenseless, such as orphans, the poor, people with special needs, insane individuals, and
others. Therefore, the Legal system confirms that Islam is a religion of kindness, mercy,
love, and affection, which guarantees all segments of society their right to a decent, just,
and fair life.

(&)

Muslims, non-Muslims, believers, unbelievers, righteous, and unrighteous, inviting them to
reflect upon the divine legislation, commanding them to adhere to it since they are living
under the Islamic rule (Shari’ah), we see that legislation in this chapter applied to all
people, and was not restricted to a specific group, unless referred to otherwise. We also
notice that two Madani chapters start with the call to the entire humanity. The first is at the
beginning of Surat An-Nisa’; it marks the commencement of the creation of Adam ==t and

2. When we contemplate the Madani verses where Allah 1=%-2 addresses all humanity,

(1) (Thimma) in Arabic means compact, and immunity. (People of Thimma) are the free non-Muslim people under
Muslim rule. This includes Heavenly Religions people, i. ., Christian and Jews). They have been called (People
of Thimma) because they had paid (Jizyah: tribute) so they became safe for their souls, honor, properties at the

custody of Muslims.
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Hawwa’ w2z to remind humanity of the kinship ties they have as a result of being created

from one male and one female. The second call to humanity marks the beginning of the

resurrection, reminding humanity that only those who responded to the calls of the
Messengers shall be successful on this day.

QBRI
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Part One: The Vulnerable

Since Surat Al-Nisa' affirms that justice and mercy for the weak are among the most critical
signs of success for the Muslim community which Allah i%%-. appointed to witness over
mankind, the chapter mentioned many types of the oppressed, and the weak: orphans, fools,
women, slaves, and maidservants, and non-Muslim minorities. Then it mentions the means to
deliver justice to all segments of the community, then finally, the obstacles which may delay, and
repel justice from being implemented in the Muslim community.

We divided Part One into three main sections, as: -

e The rights of the weak in the community.
e 12 Means to deliver justice in society.
e 12 obstructions to delivering justice in the society.

The Rights of the Weak

The first section of part One of Surat An-Nisa' identified many types of the oppressed, and
the weak, including orphans, women, enslaved people, and non-Muslim minorities who live
among Muslims whom people may oppress. So, justice and mercy for the weak are the basis of the
responsibility of the witnesses on earth. And the first manifestation of justice the witnesses can
display is in the home with women. So, if a man is just with his wife, and has mercy on her, he
will be able to do justice in his society with the rest of the people, no matter how different their
classes are. And Allah iz:-2 wants to see justice for all people, regardless of color, race, or
ethnic background.

It also warns the believers against leniency in the rights of wombs, orphans, women, and men,
not to consume people's money unjustly, and to do justice among people. This Part also states that
the provisions of the Shari’ah are not intended to introduce hardship upon Muslims, but rather to
guide them to the right path, and the correct approach, and to relieve them of the arduous
provisions that nations before them imposed on them.

Vulnerable types

The orphans, and the orphaned women.
The fools.

The women.

The ten rights verse.
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e Non-Muslim minorities.

The Orphans: (Verses 2, 3, 6, 9, 10, 127)

This great chapter, Surat An-Nisa,” addressed many critical social issues, such as women,
family, society, state, peace, and war. In this chapter, Allah 1% corrected the pre-Islamic
conditions of people, in terms of oppression, injustice, and turning away from truth and justice
when dealing with orphans, especially orphaned women among them. Therefore, this noble
chapter gave great attention to this aspect: the rights of orphans. Accordingly, the first
commandment in the surah, after the general command to fear Allah 1=, and to fear Him in
upholding the Kinship ties, is to take care of the rights of the orphans, preserve their wealth, be fair
with orphans, and protect bequests for them.

Jahiliyah’s arbitrariness in dealing with orphans is exposed at the very beginning of this
chapter. The consumption of their wealth unjustly and extravagantly prevents orphan girls from
marrying, to keep their inheritance. In some cases, guardians would force orphan girls into
marriage to confiscate their wealth or have them marry relatives to keep their wealth in the family.
In some cases, marrying them without paying them Dowries and expenses, not even their share
from the husbands, because their marriage to them is not out of the desire for them, but rather a
desire for what they have so that this money does not go away to strangers.

(25, ] {8 (A 56 ) (,’Q zj\r’,’A T'\::éiﬂ)M.Ll\aux,i\\}!m\!j’}\@‘\;\:j}

“Give orphans their property, and do not exchange the bad for the good, and do not eat up
their property by mixing it with your own. This surely is a mighty sin.»"

Mugatil ==, and al-Kalbi == said: “This was revealed about a man from Ghatafan who had
in his possession an abundant fortune which belonged to his orphaned nephew. When this orphan
reached the age of puberty, he claimed this fortune, but his uncle refused to give it to him. As a
result, they took their dispute to the Messenger of Allah =, and then this verse was revealed.
When the uncle heard this verse, he said: ‘We obey Allah 1% and we obey His Messenger “;
we seek refuge in Allah i%@. from the great peril,” and he handed the wealth over to his
nephew. The Messenger of Allah = said: “Whoever is saved from the stinginess of his ego and
turns it over like this will abide in Allah’s 1%%.2. Garden.” When the youth received his fortune,
he spent it in the way of Allah 1522, exalted is He, which prompted the Prophet “* to say: ‘The
reward is confirmed, but the sin still persists.” Some asked: ‘O Messenger of Allah! We know that
the reward is confirmed, but how is it that the sin still persists when he is spending his wealth in

(1) Quran (4:2)
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the way of Allah 15%-:.?” He “* said: ‘The reward is confirmed for the youth while the sin
persists for his father.”"”

In the above verse, Allah %22 directs the guardians of the orphans to spend out of the
latter's property while they are still minors, and to restore it to them when they attain
maturity. The order not to exchange the bad for the good has several meanings. On the one hand,
it means that one should not replace honest by dishonest living. At the same time, it also means
that one should not exchange one's own property which is of little value for the more valuable
property of the orphans.”

<7 3
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“And if you fear that you shall not be able to deal justly with the orphan-girls, then
marry (other) women of your choice, two or three, or four but if you fear that you shall
not be able to deal justly (with them), then only one or (the captives and the slaves) that

your right hands possess. That is nearer to prevent you from doing injustice.”m

Aishah .z said, regarding the words of Allah 1= (And if ye fear that ye will not deal
fairly by the orphans): “This was revealed about any custodian under whose care is a female
orphan who possesses some wealth and does not have anyone to defend her rights. The custodian
refuses to give this orphan in marriage out of greed for her money, harms her, and treats her badly.
And so, Allah, Exalted is He, says (And if ye fear that ye will not deal fairly by the orphans, marry
of the women, who seem good to you...) as long as they are lawful to you, and leave this one.”"”

Al-Suddi = said: “People used to be wary of the wealth of orphans, but took liberty with
women, and married whoever they liked. And sometimes they were fair to them, and sometimes
they were not. So, when they asked about the orphans and the verse (Give unto orphans their
wealth), regarding the orphans, was revealed, Allah, Exalted is He, also revealed (And if ye fear
that ye will not deal fairly by the Orphans).(5) He says here: ‘Just as you fear that you will not deal
fairly by the orphan, so should you fear that you do not deal fairly by women. Therefore, marry
only as many as you can fulfil their rights, for women are like orphans as far as weakness and

(1) Asbab al-Nuztl Surat An-Nisa’ Quran (4:2) || Author: Alf ibn Ahmad al-Wahidi
(2) https://www.islamicstudies.info/tafheem.php?sura=4&verse=6&to=6

(3) Quran (4:3)

(4) Asbab al-Nuzil Surat An-Nisa’ Quran (4:3) ||Author: Alf ibn Ahmad al-Wahidi

(5) Sahih Muslim
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incapacity are concerned.” This is the opinion of Ibn ‘Abbas .2, according to the narration of al-
Walibi .

Aishah w22 said, “The people asked Allah's Messenger = his instructions after the revelation

of this Divine Verse, whereupon Allah 12 revealed: “They ask your instruction regarding
women.”
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“They ask your legal instruction concerning women, say: Allah instructs you about them,
and about what is recited unto you in the Book concerning the orphan girls whom you give
not the prescribed portions (as regards Mahr and inheritance) and yet whom you desire to
marry, and (concerning) the children who are weak and oppressed, and that you stand firm

for justice to orphans. And whatever good you do; Allah is Ever All-Aware of it.”"”

Aishah . further said, “And the Statement of Allah jsas:

[127:s0) 550 ] {?Q_’;};g 3 55

. 3
“Yet whom you desire to marry.”( )

As anyone of you refrains from marrying an orphan girl (under his guardianship) when she is
lacking in property and beauty.” Aishah .z added, “So they were forbidden to marry those

orphan girls for whose wealth and beauty they had a desire unless it is with justice, and that was
because they would refrain from marrying them if they were lacking in property and beauty.”"”
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“And try orphans (as regards their intelligence) until they reach the age of marriage; if then
you find sound judgement in them, release their property to them, but consume it not

(1) Asbab al-Nuzul Surat An-Nisa’ Quran (4:3) ||Author: Al ibn Ahmad al-Wahidi
(2) Quran (4:127)

(3) Quran (4:127)

(4) Sahih Al-Bukhari — The Book of Tafsir Hadith # 4574
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wastefully, and hastily fearing that they should grow up, and whoever amongst guardians is
rich, he should take no wages, but if he is poor, let him have for himself what is just and
reasonable (according to his work). And when you release their property to them, take
witness in their presence; and Allah is All-Sufficient in taking account.””’

This was revealed about Thabit ibn Rifa‘ah .= and his uncle. Rifa‘ah .= died When his son
Thabit 2. was very young. The uncle of Thabit .= went to the Messenger of Allah * and said:
“The son of my brother is an orphan under my care, what is lawful for me from his wealth? And
when should I give him back his wealth?”” And so, Allah =% revealed this verse.”’

(9 s ] {38 1 IS AT A8 8 £ AE (R GL, B0 2l 5187 T 22005
“And let those (executors and guardians) have the same fear in their minds as they would
have for their own, if they had left weak offspring behind. So let them fear Allah and speak
right words.””

Furthermore, we must remember that we could die and leave weak, young children behind,
fearing injustice and loss for them. So, let them be conscious of Allah ix:- in the matter of
orphans, and let them do what they would like others to do to their offspring after them. Hence,
we must watch out for those under our hands, orphans, and others by preserving their money,
raising them well, and protecting them from harm, so that Allah iz;a-2 will treat us equally by
placing our weak children at the disposal of the right people after we die.

FAAE TR T -
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“Verily, those who unjustly eat up the property of orphans, they eat up only a fire into their
bellies, and they will be burnt in the blazing Fire!”"

Mugatil ibn Hayyan .= said, “This above verse was revealed about a man from Ghatafan
called Marthad ibn Zayd .. This man had devoured the fortune of his young, orphaned nephew

who was under his charge and so Allah Jz5c., Exalted is He, revealed this verse about him.”"

(1) Quran (4:6)

(2)Asbab al-Nuzal Surat An-Nisa’ Quran (4:6) |[Author: Ali ibn Ahmad al-Wahidi
(3) Quran (4:9)

(4) Quran (4:10)

(5) Asbab al-Nuziil Surat An-Nisa’ Quran (4:10) ||Author: Ali ibn Ahmad al-Wahid
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The Fools: (Verse 5)

The fools here are those who waste their money, spend it in what they should not, and
misbehave in its development and fruition. lbn Jarir = said it is general, in regard to every fool,
young and old, male and female. Allah 1% said,

A2
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“And give not unto the foolish your property which Allah has made a means of support for
you, but feed and clothe them therewith, and speak to them words of kindness and justice.”(”

In the previous verses, Allah 1%, commanded us to give orphans their money, and women
their dowries, and He came in His saying: (And do not give your money to the foolish). As if
Allah %2 is stating a condition regarding the two previous commands, give every orphan his
money when he reaches maturity, and every woman her dowry, unless one of them is foolish. He
does not dispose of his money well, and then he refrains from giving it to him lest he waste it, and
you must keep it for him or guide him. Instead, he said: (your money), and he did not say: their
money, although the speech is for the guardians, and the money is for the foolish. The wisdom
behind that is as follows: -

If the money of the foolish is lost and the fool has nothing left of his money to spend, then his
guardian must spend on him his own money. Also, when these fools reach adulthood, and their
money is preserved for them, and they dispose of it in the manner of the adults and spend it in the
legitimate aspects of public and private interests, the guardians’ wealth will be spared. The above
displays solidarity among the Muslim community members since they consider each of its
members' interests as the interests of others.

The Women

The first justice is in the home with women. If a person is just with his wife and has mercy on
her, he will be able to do justice in his society with the rest of the people, no matter how different
their classes are. Surah An-Nisa' is replete with women’s rulings and rights. And this is an honor
from Allah e for women when Allah J1c:-2 singles them out with a chapter of the Qur’an
that is the second longest chapter of the Qur’an, after Surat Al-Bagarah. It is evidence of Allah's
Js522 care and honoring of women. Whenever women adhere to divine law, they are honored,
and respected. However, women will be humiliated, and compromised according to what they
abandon from Allah's i%:-:2 divine law and follow their desires. Moreover, when they obey
devils from the jinn and mankind who seduce them and supply them with sources of destruction,
torment, and destruction in this world and the Hereafter.

GO

(1) Quran (4:5)
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The obligation of dowry and justice for multiple wives: (Verse 3)

Among the rulings for women in Surat An-Nisa' is the obligation of the dowry, and justice for
multiple wives. And whoever is unable to do justice is satisfied with one wife. And women’s
dowry is a right for them, and not for their guardians or husbands, just as any money for a woman
by inheritance, gift, or work is hers, and no one has anything in it except with the willingness of
the soul. Among these rulings is a statement of these provisions came at the beginning of the
chapter. Allah ;%222 said,
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“And if you fear that you shall not be able to deal justly with the orphan-girls, then marry
(other) women of your choice, two or three, or four but if you fear that you shall not be able
to deal justly (with them), then only one or (the captives and the slaves) that your right
hands possess. That is nearer to prevent you from doing injustice.”“)

Narrated "Urwa bin Az-Zubair =i=: That he asked Aishah - regarding the Statement of
Allah e

P ) :/: v . 2
[3:st 5,5 ] {M\éx,ﬁﬁ&y\;&é@)}

“And if you fear that you shall not be able to deal justly with the orphan-girls.”(z)

She wa said, “O son of my sister! An orphan girl used to be under the care of a guardian

with whom she shared property. Her guardian, being attracted by her wealth and beauty, would
intend to marry her without giving her a just Mahr, i.e., the same Mahr as any other person might
give her (in case he married her). So, such guardians were forbidden to do that unless they did
justice to their female wards and gave them the highest Mahr their peers might get. They were
ordered (by Allah, to marry women of their choice other than those orphan girls.”"”

The imposition of bequeathing to women: (Verses 7, 11, 12, 176)

Among the rulings on women in Surat An-Nisa' is the imposition of bequeathing to them,
changing the custom of the people of Jahiliyyah who did not give inheritance to women and

(1) Quran (4:3)
(2) Quran (4:3)
(3) Sahih Al-Bukhari — The Book of Tafsir Hadith # 4574
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children due to their weakness. And the wealth of the deceased was eaten by the strong among his
heirs or relatives. So, Allah 1= imposed the inheritance for every heir, regardless of his
strength, or weakness, or how blg, or small he is. And Allah 1&x-2 explained the rights of
women in the inheritance. Allah 1522 said,
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“There is a share for men and a share for women from what is left by parents and those
1
nearest related, whether the property be small or large — a legal share.” )

The commentators of the Qur’an said: “Aws ibn Thabit al-Ansari .= died and was survived by
a wife whose name was Umm Kujjah .-z, and three daughters he had from her. Two men, who

were the cousins and executors of Thabit’s .= will, and inheritance, whose names were Suwayd -
and ‘Arfajah .2, took all his wealth and falled to give anything to his wife or daughters. This is
because in the pre-Islamic period, women, and children, even if they were male, did not inherit
anything, for only older men did. They used to say: ‘Only those who fight riding horses, and
capture booty are entitled to inherit.’

Umm Kujjah ..z went to the Messenger of Allah == and said: ‘O Messenger of Allah! I am
the widow of Aws |bn Malik, and he has left me with daughters on whom I do not have anything
to spend. Their father had left behind a considerable fortune which is now with Suwayd = and
‘Arfajah = who have failed to give to me, or my daughters, anything when they are still under my
care. They do not feed me or even care about them.” The Messenger of Allah ** summoned them,
and in their defense, they said: ‘O Messenger of Allah! Her children cannot ride a horse, withstand
any responsibility, or harm an enemy!” The Messenger of Allah ** said: ‘Leave for now, I shall
wait for what Allah relates to me concerning their matter,” and they left. Then Allah revealed the
above verse.”"”

Then, Allah J=%2. indicated the inheritance of the daughter and the mother, in contrast to
the statement of the mhentance of the son and the father; Lest the rights of women be eaten by
inheritance. Allah iz said,

> %
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(1) Quran (4:7)
(2) Asbab al-Nuzil Surat An-Nisa’ Quran (4:07) ||Author: Ali ibn Ahmad al-Wahid
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“Allah commands you as regard your children’s (inheritance); to the male, a portion equal
to that of two females; if (there are) only daughters, two or more, their share is two thirds of
the inheritance; if only one, her share is half. For parents, a sixth share of inheritance to
each if the deceased left children; if no children, and the parents are the (only) heirs, the
mother has a third; if the deceased left brothers or (sisters), the mother has a sixth.”"

Then, Allah 1=%c. indicated the inheritance of the wife in light of the statement of the
inheritance of the husband. Allah =522 said,
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“In that which your wives leave, your share is a half if they have no Ch2I)|d but if they leave a
child, you get a fourth of that which they leave. !
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“In that which you leave, their (your wives) share is a fourth if you leave no child; but if you
leave a child, they get an eighth of that which you leave.”"”

Then, Allah iz%.. identified the inheritance of the sister in light of the statement of the
Kalalah's inheritance. Allah iz%-2. said,
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[12:c0 5,50] { ;Au\g; Jg:f:
“If the man or woman whose inheritance is in question has left neither ascendants nor

descendants, but has left a brother or a sister, each one of the two gets a sixth; but if more
than two, they share in a third.”"

(1) Quran (4:11)
(2) Quran (4:12)
(3) Quran (4:12)
(4) Quran (4:12)




% Magasidic Tafsir Volume 5 %

50 explains the sister's inheritance

And at the end of the Chapter, in the last verse, Allah
from the Kalalah in contrast to the statement of the brother's mhentance. Allah j&0s2 said,
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“They ask you for a legal verdict. Say: “Allah directs (thus) about Al-Kalalah (those who
leave neither descendants nor ascendants as heirs). If it is a man that dies, leaving a sister,
but no child, she shall have half the inheritance. If (such a deceased was) a woman, who left
no child, her brother takes her inheritance. If there are two sisters, they shall have two-
thirds of the inheritance; if there are brothers and sisters, the male will have twice the share

of the female.”"”

Outlawing inheriting women forcibly: (Verses 19, 20, 21)

And among the rulings on women in Surat An-Nisa’ is that Allah (5% abrogated women’s

mistreatment in all its forms, such as, Allah 1552 outlawed inheriting women forcibly, forbade
marrying them without their consent, which was prevalent in the pre-Islamic era, and commanded

good treatment of them, and not violating their rights.
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“0 you who believe! You are forbidden to inherit women against their will, and you should
not treat them with harshness, that you may take away part of the Mahr you have given
them, unless they commit open illegal sexual intercourse. And live with them honorably. If
you dislike them, it may be that you dislike a thing and Allah brings through it a great deal
of good. * But if you intend to replace a wife by another and you have given one of them
a Cantar (of gold i.e. a great amount) as Mahr, take not the least bit of it back; would you
take it wrongfully without a right and (with) a manifest sin? * And how could you take it

(1) Quran (4:176)
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(back) while you have gone in unto each other, and they have taken from you a firm and
strong covenant?”"”’

Narrated Ibn "Abbas .-.: regarding the Divine Verse:

[19:000 5, ] {GAEEETE 2 PRSI M P, (.iu,ﬁy Al

“0O you who believe! You are forbidden to inherit women against their will, and you should
not treat them with harshness, that you may take away part of the Mahr you have given
them.”"”

“(Before this revelation) if a man died, his relatives used to have the right to inherit his wife,
and one of them could marry her if he would, or they would give her in marriage if they wished,
or if they wished, they would not give her in marriage at all, and they would be more entitled to
dispose of her affairs, than her own relatives. So, the above Verse was revealed in this
connection.””

The commentators of the Qur’an said: “In the pre-Islamic era, and the beginning of the
Islamic eras, if a man died and was survived by his wife, it was the custom that his son from
another wife, or his relative from his clan would come and throw his cloak on that woman, and
this gesture entailed that he had a better right over her than she had on her own person or that
anyone else had on her.

If he then wished to marry her, he married her without giving her any dowry, except for the
dowry which was given to her by her deceased husband. Alternately, he could marry her to
someone else and take all her dowry, giving her nothing in exchange. Or he could leave her
unmarried to hurt her so that she would buy herself from him in exchange for what she inherited
from her deceased husband, or wait until she died so that he inherits from her.

Forbiddance to marry stepmothers: Verses (22)

Among the provisions for women in Surat An-Nisa' is that Allah %22 identified women
who were forbidden for men to marry and began with the stepmother. Because men used to inherit
them from their fathers, they would marry them. Allah i%;:-2 said,

7//// /
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(1) Quran (4:19-21)
(2) Quran (4:19)
(3) Sahih Al-Bukhari — The Book of Tafsir Hadith # 4579
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“And marry not women whom your fathers married, except what has already passed;
. . . 1
indeed, it was shameful and most hateful, and an evil way.”( '

Said Ash‘at ibn Sawwar = “When Abu Qays :». who was one of the righteous people of
Medina died, his son Qays = proposed to the wife of his father. She said to him: ‘But I consider
you like my son. I will consult the Messenger of Allah = to see what he commands. When she
went and informed him, Allah %522 revealed this verse.”

Forbidden for marriage: (Verses 23,24)

Allah jz%22 then lists the women forbidden to marry:
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“Forbidden to you (for marriage) are: your mothers, your daughters, your sisters, your
father’s sisters, your mother’s sisters, your brother's daughters, your sister’s daughters,
your foster mother who gave you suck, your foster milk suckling sisters, your wives'
mothers, your step daughters under your guardianship, born of your wives to whom you
have gone in — but there is no sin on you if you have not gone in them (to marry their
daughters), — the wives of your sons who (spring) from your own loins, and two sisters in
wedlock at the same time, except for what has already passed; verily, Allah is Oft-Forgiving,
Most Merciful. Also (forbidden are) women already married, except those (captives and
slaves) whom your right hands possess.”@

Then, after clarifying the forbidden women, Glory be to Him, He clarified the permission of
all women to marry, and the payment of the dowry that Allah %% made obligatory for them.

Allah iz said,

(1) Quran (4:22)
(2) Quran (4:23-24)
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“All others are lawful, provided you seek (them in marriage) with Mahr (bridal money given
by the husband to his wife at the time of marriage) from your property, desiring chastity,
not committing illegal sexual intercourse, so with those of whom you have enjoyed sexual
relations, give them their Mahr as prescribed; but if after a Mahr is prescribed, you agree

. . . 1
mutually (to give more), there is no sin on you.”( :

Then Allah 15522 explained that whoever cannot provide for the provision of marriage for a
free woman, to marry a female slave with the permission of her master. Furthermore, He made it
clear that the punishment of the female slave is half of the limit of the free woman if she does
what necessitates the punishment.
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“And whoever among you does not have the means to marry free, believing women, they
may marry believing girls from among those whom your right hands possess (captives and
slaves), and Allah has full knowledge about your faith. You are one from another. Wed them
with the permission of their own folk (guardians, Auliya,” or masters), and give them their
Mahr according to what is reasonable. They (the captive and slave-girls) should be chaste,
not adulterous, nor taking boy-friends. And after they have been taken in wedlock, if they
commit illegal sexual intercourse, their punishment is half that for free (unmarried) women.
This is for him among you who is afraid of being harmed in his religion or in his body. But it
is better for you to practice self-restraint, and Allah is Oft-Forgiving, Most Merciful.””

Excusing women from migrating, and Jihad: (Verses 97, 98, 99)
Among the rulings on women in Surat An-Nisa' is that Allah 1% excused women for not

migrating; due to their weakness, as jihad has been removed from them, and made one of the tasks
of men.

(1) Quran (4:24)
(2) Quran (4:25)
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“Verily! As for those whom the angels take (in death) while they are wronging themselves
(as they stayed among the disbelievers even though emigration was obligatory for them),
they (angels) say (to them): “In what (condition) were you?” They reply: “We were weak

and oppressed on earth.” They (angels) say: “Was not the earth of Allah spacious enough for
you to emigrate therein?” Such men will find their abode in Hell — What an evil

destination! * Except the weak ones among men, women, and children who cannot devise a

plan, nor are they able to direct their way. For these there is hope that Allah will forgive
them, and Allah is Ever Oft Pardoning, Oft-Forgiving.”m

Ibn Abbas = said: “My mother was among those whom Allah 1&:-:2 excused,” meaning in
emigration.@

Issues in marital affairs: (Verses 1, 3, 19, 34, 35, 128, 129, 130)(3)

Allah 1522 sent down the Noble Qur'an to purify souls, and to reform man's relations with
others. Through it, man knows his Lord, and fulfills His rights to Him. Through it, man is guided
to the right path in dealing with people, near, and far. Furthermore, one of the most significant
human relationships that the Qur'an took care of explaining, regarding its rulings and morals, is
the marital relationship, which is the factory of pure life, and the source of pure generations.

Whoever reads the Qur’an and reflects on it will find that Allah i=:%- has taken great care
of this life bond in terms of building it, preserving it, and showing effective solutions to its
problems. One of the Qur’an chapters that has given attention to marital life is Surat An-Nisa.’
Since it was revealed in Madinah, the environment was suitable for elaborating on its Islamic
rulings, and laws, rights, and addressing its problems.
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“0O mankind! Be dutiful to your Lord, who created you from a single person (Adam), and
from him (Adam) He created his wife [Hawwa (Eve)], and from them both He created many

(1) Quran (4:97-99)
(2) 1bn Jarir At-Tabari Surat An-Nisa’
(3) Translation with an abridgment: https://www.alukah.net/sharia/0/126579/
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men and women, and fear Allah through Whom you demand your mutual (rights), and (do
not cut the relations of) the wombs (kinship). Surely, Allah is Ever an All-Watcher over

you 95D

In the first verse of the chapter, there is an indication that the man is the root of the woman,
and she is a branch of him, and the root must sympathize with his branch, and the branch must
yearn for its root, and benevolence, closeness, and kindness last between them.

In this chapter, Allah 1%%- urged marriage, which is the reason for the survival of human
offspring, the correct factor for man’s chastity, and maintenance, and the purity of his soul, and
body, so it called people to marry good women.
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“And if you fear that you shall not be able to deal justly with the orphan-girls, then
marry (other) women of your choice, two or three, or four but if you fear that you shall
not be able to deal justly (with them), then only one or (the captives and the slaves) that
your right hands possess. That is nearer to prevent you from doing injustice.”(z’

It means marriage to lawful women, who are not forbidden in terms of lineage, affinity,
breastfeeding, or the eternally forbidden, such as marrying a woman and her aunt at the same time.

In addition, choosing a woman who has the four attractive qualities for marriage, as per the
Messenger of Allah i%:-., who said, according to Abu Hurairah =, who reported: The
Messenger of Allah 1:x- said, “A woman is married for four reasons: her property, her status,
her beauty, and her religion. Thus, give precedence to one with religion.”” Likewise, the Prophet
= commended the guardians of the women to choose a husband for their daughters who has good
character and religion. Abu Hurairah = reported: The Messenger of Allah = said, “If someone
proposes marriage to you whose religion and character satisfies you, then you should accept it. If
you do not do so, there will be trials on the earth and the spread of corruption.”w

As mentioned in the previous noble verse, after urging the marriage of good spouses, and
there is the permissibility of polygamy, for a man to marry up to four wives, as long as he can do
so with wealth, money, and justice. As for the one who is unable to do so, he is commanded to
suffice with one:

(1) Quran (4:1)

(2) Quran (4:3)

(3) Sahih al-Bukhari 4802, Sahth Muslim 1466

(4) Sunan al-Tirmidhi 1084 || Grade: Sahih (authentic) according to Al-Albani
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“But if you fear that you shall not be able to deal justly (with them ,(then only one ,or
(the captives and the slaves) that your right hands possess .That is nearer to prevent you
from doing injustice.””

This permissibility is one of the great features of Islam. It protects human society from
excessive corruption, and moral deviation, reduces the rate of spinsterhood, and poverty,
multiplies the offspring, which helps to multiply the servants of Allah .x-2, and helps the
progress, and development of societies.

Also, this noble verse called for justice between wives. Since justice is one of the reasons for
the righteousness of marital life, its breach is a demolition tool that comes to the wall of marital
life with cracks, and rifts that may lead to collapse, and the separation, and dispersion of the
family. And the required justice is in the division between the wives, in the overnight stay, and
maintenance. As for heartfelt love, and lust, the husband is excused if he tends to one of them
more than the others, since he has no control over that. Allah %5 said, towards the end of this
noble Surah,

(12905, {('*'“;;)3) B G| A U TA L e K P
“You will never be able to do perfect justice between wives even if it is your ardent desire.””

But Allah -2 said, after offering the excuse to the man in the case of love and lust:

207, AisZ
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“So do not incline too much to one of them (by giving her more of your time, and provision)
so as to leave the other hanging (i.e., neither divorced, nor married).” )

That is, if you incline to one of them, do not exaggerate in inclination, in totality, so this other
one remains attached, neither married, nor divorced. Then, Allah i%:-:2 urges the correct
methodology for the man, and He said:

(1) Quran (4:3)
(2) Quran (4:129)
(3) Quran (4:129)
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“And if you do justice, and do all that is right, and fear Allah by keeping away from all that
is wrong, then Allah is Ever Oft-Forgiving, Most Merciful.”"”

If you reform your affairs, divide with justice what you possess, and fear Allah iz in all
circumstances, Allah 1222 will forgive you for inclining towards some women over others. So
let him who has more than one wife fear Allah ix:-.. Let him consider the right of justice
between them as he pleases his Lord, Blessed, and Exalted be He. The marital bond is a small
company that must have a manager who manages its affairs, fixes its affairs, and deals with its
problems, if any, and there is no doubt that the most capable of both sexes to assume this family
function is the man.

[34:cL1 5,0 {r:fg;;i’w\,,w\ T pam L2 B 32 AT A5 000

“Men are the protectors and maintainers of women, because Allah has made one of them to
excel the other, and because they spend (to support them) from their means.”"”

This guardianship is the degree mentioned in Allah’s =% saying:
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“And due to the wives is similar to what is expected of them, according to what is reasonable,
and men have a degree over them.”"”

The eminent traditionist-exegete, Ibn Jarir At-Tabari ==, after quoting all the transmitted
opinions, concluded that the strongest view is that men are being instructed to unconditionally
fulfill their duties and responsibilities in full, while being forgiving of women if they fall short in
their duties, i.e., it is a degree of responsibility, rather than a privilege. At-Tabari ==, and others,
have narrated this view, with an isnad from lbn Abbas .=, an eminent exegete from among the

Companions of the Prophet * 2 ¢

The husband must perform this management well, as Allah (%% watches over it, and
considers his family’s rights. However, because this life job is an assignment, it does not mean
tyranny, and arbitrariness. And Allah 1% gave the man this task because of the innate, mental,

(1) Quran (4:129)

(2) Quran (4:34)

(3) Qur’an (2:228)

(4) Tafsir Ibn Jarir At-Tabari (d. 310 H) Qur’an, Al Bagarah (2:228)
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and physical characteristics that made him worthy of it, not the woman. If he handed over the
reins to the woman, the family's ship would sink in the turbulent waves of life. Therefore, the
woman should thank Allah iz%- when He looked at her weakness, and the conditions of her
soul, and mind, so He forgave her for this excellent task.

The marital life will not be upright except through good cohabitation, which is based on
fulfilling the rights called for by the wise Shari’ah. And among the greatest of that is her good
treatment, kind companionship, and kind words, and actions with her. So, Allah 1&:22 says in
this noble Surah:

[19:00 5] { Caspaddly S0 731E5)

“And live with them kindly.”"

Ibn Kathir .= said, “It was the character of the Prophet “* to live in a beautiful manner with his
wives, being cheerful and kind to them, generously spending on them, and laughing with them.”"”

Aishah ... reported: The Messenger of Allah = said, “The best of you is the best to their
families, and | am the best to my family. When your companion dies, then do not abuse him.”"”

Furthermore, the Prophet == was kind to his family, caressed his family, was kind to them,
expanded his spending on them, and made his women laugh to the extent that he used to compete
with Aishah ....., the Mother of the Believers, courting her with that. So, Aishah ... reported: She
was with the Prophet == while on a journey. Aishah ..... said, “I raced him on foot, and | outran
him, but when | gained some weight, | raced him again, and he outran me. The Prophet
said: This is for that race.””

His wives gathered every night in the house of the one with whom the Messenger of Allah =
stayed, and he would eat dinner with them sometimes, then each one would go to her house. And
he would sleep with his wife in one cover. He would put the cloak over his shoulders, and sleep
with the loincloth. And when he prayed the night prayer, he would enter his house, and spend
some time with his family before sleeping, so that he could comfort them with that.

If the wife falls short in worldly matters — which occurs in marital life on the part of the
husband, and the wife as well — then the husband must be patient. Inquisition is not an honorable

(1) Quran (4:19)

(2) Tafsir Ibn Kathir Surat An-Nisa, (4 :19)

(3) Sunan al-Tirmidhi 3895 || Grade : Sahih (authentic) according to Al-Albani
(4) Sunan Abi Dawid 2578 Grade: Sahih (authentic) according to Al-Albani
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thing, and his patience, without resorting to divorce, may lead to much good. As good offspring,
and consequences may become what pleases him, and what he loves. Allah 1% said,
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“And live with them honorably. If you dislike them, it may be that you dislike a thing and
Allah brings through it a great deal of good.”m

Abu Hurairah 2. reported: The Messenger of Allah = said, “A believing man does not despise
a believing woman. If he finds something in her character he dislikes, he will be pleased by
something else.””

Islam is a religion of justice, since Allah ;%22 commanded the husband to fulfill the wife's
rights, He also commanded her to fulfill the rights she owes her husband. Allah 1522 clarified
that the cost of living is upon the husband, and Allah 1&:-:2 also clarified what the wife owed.
Allah 1z%22 mentioned that a woman should be righteous in her religion, perform the rights of
Allah 15222, and the rights of her husband.
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“Therefore, the righteous women are devoutly obedient (to Allah, and to their husbands),
and guard in the husband's absence what Allah orders them to guard (e.g., their chastity,
their husband's property, etc.).”<3)

It is the husband's right over his wife that she be obedient to him in all he commands her to do,
except for disobedience to Allah 1=-.. Marital life is not stable except with the wife's
obedience to her husband in what is good, and if she does that, then what is the best that awaits
her with Allah iz in terms of reward and contentment?

Abu Hurairah .2 reported: The Messenger of Allah = said, “If a woman prays her five prayers,

fasts her month of Ramadan, guards her chastity, and obeys her husband, she will enter Paradise
from any gate she wishes.”"”

As mentioned in the chapter, one of the husband's rights over his wife is that she guards her
chastity, except for with her husband. So, she does not cheat on him, by committing adultery, and

(1) Quran (4:19)

(2) Sahih Muslim 1469

(3) Quran (4:34)

(4) Sahih Ibn Hibban 4252 Grade: Sahih (authentic) according to Al-Albani
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does not extend her eyes to anyone else. It is also his right over her to protect his money, not to
squander it, and not to spend from it except in what is permissible, without extravagance, and with
the permission of her husband, unless he is stingy in obligatory spending, in which case, she takes
from it according to her needs, and the needs of his children, even without his knowledge.

Narrated Aishah .-..: Hind bint "Utba said, “O Allah's Messenger! Abu Sufyan is a miser, and

he does not give me what is sufficient for me and my children. Can I take of his property without
his knowledge?” The Prophet = said, “Take what is sufficient for you and your children, and the
amount should be just and reasonable.”"”

Marital life is a human relationship that is not free from problems, and disagreements, and
matters that may disturb the peace of a stable life, in which strife, and hatred, abandonment, and
alienation may occur, and things may go beyond that. And the existence of this chagrin in the
serenity of marital life may be one of its reasons: weak adherence of the spouses to the marital
rights called for by Islamic law.

In this noble Surah, Surat An-Nisa,” there is an effective remedy for the problem of discord
between spouses, which is one of the problems of marital life. The verses addressed the woman's
recalcitrance, hatred of her husband, and refusal to obey him. Also, the husband's recalcitrance,
his leaving his wife, and his turning away from her. This treatment hopes that the matrimonial
ship will reach the shore of safety, and the shores of standard life stability. It showed the medicine
that eliminates the disease of marital discord, which passes through phased doses, which may
sometimes reach separation, and divorce. If all the solutions offered are not possible, divorce
becomes the final solution to a hellish, and unbearable life.

The husband is keen on fulfilling his wife's rights when he sees her disobedience, and turning
away from his obedience, and rebellion from his lawful commands, in light of his ability, and lack
of impediments to implementation. Therefore, Allah 1&%-2 mentioned, in verses, stages to treat
this problem: a guiding mental treatment, a psychological treatment, and a physical treatment.

The first stage is admonishing and advising her to return to the bosom of obedience, and to
avoid being disobedient to her husband. If this treatment does not help, the second stage is
commanded.

The second stage is her abandonment in the bed; he is to sleep in one bed while she is in
another, which psychologically affects some women who are accustomed to closeness with their
husbands. If she is not affected by abandonment, then will come the third stage, in which it is
permissible to hit her with a disciplined beating without harming her, so there is no slapping,
breaking, or wounding. According to some psychologists, this treatment may benefit some women,
but not others.

(1) Sahih al-Bukhari 5364
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“As to those women on whose part you see ill-conduct, admonish them (first), (next), refuse
to share their beds, (and last) beat them (lightly, if it is useful).”m

If the wife returns to obedience, then it is not permissible for her hushand to wrong her with
any of the above, or otherwise; whoever does that, then Allah 1= will take revenge on those
who transgressed, and wronged.
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“But if they return to obedience, seek not against them means (of annoyance). Surely, Allah
is Ever Most High, Most Great.”"”

These above three solutions are within the home. However, suppose the problem is not
resolved. In that case, there is an external solution, which is to bring two arbitrators from the
spouses’ families, on the condition that they are of sound mind, and want what is good for the
spouses, so that they look into the case, and rule with the most just, and appropriate ruling.
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“If you fear a breach between them twain (the man, and his wife), appoint (two) arbitrators,
one from his family, and the other from her's; if they both wish for peace, Allah will cause
their reconciliation. Indeed, Allah is Ever All-Knower, Well-Acquainted with all things.”(g)

If neither the internal, nor the external treatment solves the problem, then there may be
nothing left but divorce. But, if it is the solution, let it be a legitimate divorce without injustice,
taking place at its appropriate time, as indicated by Islamic jurists, if the divorce takes place
according to Islamic law, without violation, or oppression, being the solution to the marital dispute.

Pl
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“But if they separate (by divorce), Allah will provide abundance for every one of them from
His Bounty. And Allah is Ever All-Sufficient for His creatures’ needs, All-Wise.”"

(1) Quran (4:34)
(2) Quran (4:34)
(3) Quran (4:35)
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Allah 1z%22 has promised righteous spouses who decide to dissolve their marriage according
to Islamic law (Shari’ah), devoid of violation and oppression, being the sole solution to the marital
dispute, abundant provision of His infinite bounties.

Suppose the problem of disobedience is with the husband, and the wife fears that he will leave
her, or he has already left her, in that case, the remedy is a just reconciliation between the spouses,
which makes their souls happy regarding division, and expenditures, and provisions, and the
return of affection and good cohabitation. If this reconciliation occurs, then it is better than
divorce. The spouses must accept that they may have to miss out on some interests, marital life
can continue despite the absence, or lack thereof of those interests. And the husband should do
good to his wife, and fear God regarding her. The consequence of injustice is dire, and the denial
of due rights is painful.
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“And if a woman fears cruelty or desertion on her husband's part, there is no sin on them
both if they make terms of peace between themselves; and making peace is better. And
human inner-selves are swayed by greed. But if you do good and keep away from evil, verily,
Allah is Ever Well-Acquainted with what you do.””

The Ten Rights: (Verse 36)

The verse of the ten rights is the thirty-sixth verse of Surat An-Nisa,” which includes the ten
rights of Allah 15522, and His creations. Ibn Jarir == said regarding the verse of the ten rights:
“Our Lord has commanded all His faithful servants to offer justice, mercy, and kindness towards
parents, kinsfolk, orphans, Al-Masakin (the poor), the neighbor who is near of kin, the neighbor
who is a stranger, the companion by your side, the wayfarer (you meet), and those whom their
right hands possess. Furthermore, Allah [15:%-2 commanded His faithful servants to keep His
commandments, and then preserve the commandments of His Messenger =.”
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(1) Quran (4:130)
(2) Quran (4:128)
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“Worship Allah and join none with Him in worship, and do good to parents, kinsfolk,
orphans, Al-Masakin (the poor), the neighbor who is near of kin, the neighbor who is a
stranger, the companion by your side, the wayfarer (you meet), and those (slaves) whom
your right hands possess. Verily, Allah does not like such as are proud and boastful.””’

A great verse that includes Allah’s 1222 rights, and His servants' rights. Scholars call it the
“verse of the ten rights.” Allah Jx-, Blessed and Exalted be He, inaugurated it with the
command to worship Him alone, with no partner. Since He is the Creator, the Provider, the
Benefactor, and the Most Merciful, He is alone the One worthy of worship and obedience. As the
Messenger of Allah = said to Mu'adh .=, “O Mu'adh, do you know what the right of Allah upon
His servants is?” | said, “Allah and His Messenger know best.” The Prophet said, “To worship
Him alone and to associate none in worship with Him. And do you know what their right upon
Him is?” | said, “Allah and His Messenger know best.” The Prophet said, “Not to punish them if

they do s0.”"”

So, the right of Allah i%%-2 is the highest, and most significant of rights, and the most
deserving of precedence. After that, is the right of the created beings, and the most affirmative of
them, and the worthiest of them in that are the parents, for they are the most deserving of people in
good company. We notice that in the Qur’an, Allah 1% often combines His rights with the
parents’ rights. Abu Hurairah = reported: A man asked the Messenger of Allah =, “Who is most
deserving of my good company?”” The Prophet said, “Your mother.” The man asked, “Then who?”
The Prophet “* said, “Your mother.” The man asked again, “Then who?” The Prophet “ said,

“Your mother.” The man asked again, “Then who?” The Prophet = said, “Your father.”"”

Then he added to the kindness to the parents, the kindness to the kinship of men and women.
Ibn Abbas = reported: The Messenger of Allah = said, “Verily, the womb is a branch taken from

the Name of the Most Merciful. He will maintain whoever maintains its relations, and He will cut
off whoever cuts off its relations.””

Anas = reported: The Prophet = said, “Verily, the womb has an iron hook attached firmly to
the Throne, speaking with a penetrating tongue: O Allah, keep relations with whoever keeps
relations with me, and sever relations with whoever severs them with me. Allah Almighty says: |
am the Gracious, the Merciful. I derived the womb from My Name. Whoever keeps relations with
it, | keep relations with him. Whoever cuts off relations with it, I cut off relations with him.”"”

(1) Quran (4:36)

(2) Sahth al-Bukhart 7373, Sahth Muslim 30

(3) Sahth al-Bukhari 5626, Sahth Muslim 2548

(4) Musnad Ahmad 2953 || Sahih (authentic) according to Al-Arna’ut

(5) Musnad al-Bazzar 6495 || Hasan li ghayrihi (fair due to external evidence) according to Al-Albani
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Upholding kinship ties is through delivering what is possible of good and warding off as much
as possible of evil according to one’s energy, and from that is giving charity to the needy among
them, helping them, praying, and sending salutations of peace to be upon them.

Then, Allah 1622, Blessed and Exalted be He, recommended the orphans because they have
lost someone who takes care of their interests and spends on them. So, Allah %% commanded
us to be kind to them. Then Allah 1&;:-:2 said: (And the needy), and they are the needy who do
not find what is sufficient for them, so Allah i1&%-:2 commanded to help them with what is
sufficient for them and removes their necessity.

Then the Blessed and Most High, Allah %%, recommended the neighbor, and He said:
“And the neighbor of kinship,” and he is the neighbor with whom you are related. Neighbors —
Muslim covenants are three: a neighbor who has one right, a neighbor who has two rights, and a
neighbor who has three rights. As for the one who has one right, he is a polytheist neighbor who
has no mercy, and he has the right to the neighborhood. As for the one who has two rights, he is a
Muslim neighbor. He has the right to Islam, and the right to be a neighbor. As for the one with
three rights, he is a Muslim neighbor with a kinship; he has the right to the neighborhood, the right
to Islam, and the right to kinship.

Then the Allah 15522 said, and the companion by the side, the woman, or the companion in
travel.” Furthermore, each of them has rights that the Shari’ah came to enjoin and urge to perform.

Then the Allah 1&:-2 said: And the wayfarer, and he is the passer-by who travels; God —
Almighty and Majestic — has commanded to do good to him.

Then the Allah 15522 concluded the list of rights with the enslaved, He said, Glory is to Him:
“and your right hands do possess,” because they are weak-willed, and captives in the hands of
people. For this reason, it was proven that the Messenger of Allah ©* — admonished his Ummah
during the illness of death: Ali .2 reported: The final words of the Messenger of Allah “= were,
“The prayer, the prayer! Fear Allah regarding those under custodianship of your right hands!"”’ So
he repeated it until his tongue overflowed with it.

Non-Muslim Minorities: (Verses 105-113)

Finally, we reach justice for non-Muslim minorities in the Muslim society. It happened that
because one of the Muslims, during the time of the Prophet = stole, and accused a Jew. Another
Muslim knew about the matter and bore false witness so that the Muslim would not be punished
under the pretext of brotherhood. For us to grasp in depth what happened in the following story,
we have to go back to the time before the Hijrah, and the deadly conflict between the two primary
tribes in Madinah, Al-Aws, and Al-Khazraj.

(1) Sunan Abi Dawad 5156 || Sahih (authentic) according to Al-Albani
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After strenuous efforts made by the Messenger = in spreading his heavenly message in
Makkah during the season of Hajj, six young men believed in him. Yet, they said to him: O
Messenger of Allah =, we are from the Aws, and if Khazraj hears of our belief in your call,
possibly they will not believe in you. Because for forty years we have been fighting amongst
ourselves, so why don't you come before us the next year? Maybe we will be able to convince
some of the youth of the Khazraj? Indeed, the Messenger = returned to them in the next year, and
three of the Khazraj joined the Aws youths. The Prophet “* migrated to Madinah during this
highly volatile and dangerous situation, the fierce wars between the Aws and the Khazraj. In
addition to the Jews plotting conspiracies against him, this tense atmosphere needed the skill of a
leader, the genius of a Messenger, and a heart of great mercy to manage matters. The Messenger
= possessed all of these; however, the situation was dangerous.

And you can imagine the difficult situation, one of the Al-Khazraj stole the shield of one of
the Al-Aws, What a calamity! A theft that occurred in the newly established community of
believers would commiserate the Muslims, and worst of all, a fuse of war would erupt between the
Aws and the Khazraj. The entry of the Aws and the Khazraj to Islam does not mean that the
wounds had completely healed between them, the situation was very critical, and the Prophet ==
had to take a decisive stand against the thief. Meanwhile, three of the Khazraj came and said: No,
O Messenger of Allah, the thief is not one of us (we are the Khazraj), but one of the Jews, and we
have the evidence. And in fact, the Messenger = sent people to search the house of the Jew, and
they brought him, so Al-Khazraj asked the Messenger = to ascend the pulpit and acquit their
companion, and to reprimand the Aws for slandering the house of a believer from Al-Khazraj. The
Aws reprimanded them for their actions, and leaned towards the Jew, and the Jew said: (I did not
steal, O Messenger of Allah, but it was brought to me).

According to the Muslim community, accusing the Jew saved their unstable community from
an inevitable disaster, a great disaster between the Aws and the Khazraj! The accused was a Jew,
and the acquitted was a Muslim, and the Muslims slept and were satisfied with this result, but
some did not sleep. Knower of the unseen, Allah 1522, sent Jibreel =zt at dawn that night to
prove the pillars of justice. He is Just and does not accept injustice. An immediate heavenly
intervention to establish justice although the accused (the innocent) was a Jew, Jibreel =it came

down and said: O Messenger of Allah, the Jew is innocent, and Al-Khazraji is the thief!

A companion named Rifa'a .». from Al-Aws was rewarded a shield from the spoils of war in
one of the battles. Bashir (the thief) was also a Muslim, but from Al-Khazraj. And Rifa'a's .
nephew witnessed the theft (Qatada =), who would testify in front of the Messenger =, and was
known for his honesty, and trustfulness. He was one of the trusted Muslims, and the Messenger =
would accept his testimony, and no suspicion would remain around him. The thief (Bashir)
realized that he would be proven guilty of the theft since denial would not save him in the
presence of an eyewitness. He thought of hiding the shield in the backyard of his Jewish neighbor,
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so he climbed the wall of his house, and buried the shield in his garden. Then, he returned to his
family, confessed to them the theft, and asked them to testify against the Jew, and accuse him of
theft; otherwise, great misfortune would happen.

Three of them agreed to testify, and the fourth refused, and said: It was a betrayal of the
Messenger of Allah =, and Islam. Bashir believed that this was closer to reality. Furthermore, if
these three testified in favor of Bashir against the Jewish neighbor, the suspicion would be
removed from the Muslims and transferred to the Jewish community since they were enemies of
the Muslim community.

Banu Ubayrak, the thief's clan, went to their leader, Usaid bin Urwah .=, and they went to the
Messenger of Allah = and complalned about Qadatah's 2. accusation of Bashlr So, Qatada =
came to the Messenger of Allah **, who said to him: (You have only accused the people of a
house of honor, and you accused them of theft?!) So, he reprimanded him severely, so Qatada .=
became distressed by that and went back to his uncle and said: | wish | had died and had not
spoken to the Messenger of Allah “. Then Allah 1552 revealed the following to His Prophet
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“Surely, We have sent down to you (O Muhammad) the Book (this Qur'an) in truth that you
might judge between men by that which Allah has shown you (i.e. has taught you through
Divine Inspiration), so be not a pleader for the treacherous. * And seek the Forgiveness of
Allah, certainly, Allah is Ever Oft-Forgiving, Most Merciful. * And argue not on behalf of

those who deceive themselves. Verily, Allah does not like anyone who is a betrayer of his
trust and indulges in crime. * They may hide (their crimes) from men, but they cannot hide
(them) from Allah, for He is with them (by His Knowledge), when they plot by night in
words that He does not approve, And Allah ever encompasses what they do. * Lo! You are
those who have argued for them in the life of this world, but who will argue for them on the
Day of Resurrection against Allah, or who will then be their defender? * And whoever does
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evil or wrongs himself but afterwards seeks Allah's Forgiveness, he will find Allah Oft-
Forgiving, Most Merciful. * And whoever earns sin, he earns it only against himself. And
Allah is Ever All-Knowing, All-Wise. * And whoever earns a fault or a sin and then throws
it on to someone innocent, he has indeed burdened himself with falsehood and a manifest
sin. * Had not the Grace of Allah and His Mercy been upon you (O Muhammad), a party of
them would certainly have made a decision to mislead you, but (in fact) they mislead none
except their own selves, and no harm can they do to you in the least. Allah has sent down to
you the Book (The Qur'an), and Al-Hikmah (Islamic laws, knowledge of legal and illegal
things i.e., the Prophet's Sunnah — legal ways), and taught you that which you knew
not. And Ever Great is the Grace of Allah unto you (O Muhammad).”m

After Salatul Fajr, the Messenger of Allah ** ascended the pulpit and told the Muslims that
Allah 1ze. — the All-Knowing, the All-Aware — had informed him of the truth, and that the
Jew was innocent, and the thief was Bashir. He recited to them the verse that Jibreel szt had

brought:
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“And whoever does evil or wrongs himself, but afterwards seeks Allah's Forgiveness, he will
find Allah Oft-Forgiving, Most Merciful.”"”

Although, through the above verse, Allah 152 was giving Bashir a second chance, but he
decided to do the worst thing, which was fleeing to the aid of the disbelievers. Allah 1=
revealed the following verse:
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“And whoever contradicts and opposes the Messenger (Muhammad) after the right path has
been shown clearly to him and follows other than the believers' way. We shall keep him in
the path he has chosen and burn him in Hell — what an evil destination.”"”

After that, the verses were revealed emphasizing justice:

(1) Quran (4:105-113)
(2) Quran (4:110)
(3) Quran (4:115)
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“0O you who believe! Stand out firmly for justice, as witnesses to Allah, even though it be
against yourselves, or your parents, or your kin, be he rich or poor, Allah is a Better
Protector to both (than you). So, follow not the lusts (of your hearts), lest you may avoid
justice, and if you distort your witness or refuse to give it, verily, Allah is Ever Well-

Acquainted with what you do.”"”

Because of the importance of justice with Allah 1522, neither my clan when it is separated,
nor my family in their disputes is more important than Allah 1=%-2 — Glory is to Him — when
it comes to justice, and repelling injustice.

We dedicate this story to everyone who testifies falsely in the courts, to every wrongdoer who
lost someone's right, to every husband who wronged his wife, and to everyone who swears a false
oath in the courts. Furthermore, the following narration (Hadith) asserts the gravity of the sin: -

Abu Bakrah .= reported: The Messenger of Allah “* said, “Shall | not inform you of one of the
gravest of the cardinal sins?" We said: “Yes, O Messenger of Allah!" He said, “To join others as
partners with Allah in worship and to be undutiful to one's parents.” Then, the Messenger of Allah
% sat up from his reclining position (to stress the importance of what he was going to say) and
added, “I warn you that making a false statement and giving false testimony. | warn you against
making a false statement and giving false testimony.” The Messenger of Allah = kept repeating
this (warning) till we wished he should stop.(z)

And when the Messenger = came down from his pulpit, the owner of the shield, and the
witness repeatedly shouted: “I Believe in Allah 15522, and “the shield is for Allah 155222, So
here is the religion they embraced that guarantees justice for all people and repels injustice from
them.

This incident occurred while the Messenger =, the revelation, and Jibeel ==t were present,
and the heavens intervened to establish justice, and repel injustice between people, among whom
are the disbelievers, the polytheist, the hypocrite, the Jew, and the Muslim whose faith has not yet
been strengthened, so what about us?! Where there is no Messenger, no revelation, nor Jibreel
szice, will we wait for others to establish justice for us and repel injustice from us? Or did Allah

A5 compensate us for that? Allah 1c:-2 is All-Watchful over our actions, small, and large,
and nothing is hidden from him.

(1) Quran (4:135)
(2) Al-Bukhari and Muslim
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12 Means to Deliver Justice

In the second section of part one, Allah %%, mentioned the means to deliver justice to the
different segments of the Muslim community, in particular, the oppressed and the
vulnerable. These means are as follows: -

1. Targheeb (Reward) and Tarheeb (terror)

The term Targheeb means “reward,” “inducement,” “seducing,” “incentive” or “luring,” and
the term “Tarheeb” means “scaring,” “Alarming,” or “frightening.” One of the most impressive
chapters of the Qur’an is Surat An-Nisa’; it is full of rulings and appeals and is loaded with
incentives (Targheeb) and scaring (Tarheeb). There is a repeated mention of the hypocrites, and
between these topics, some links are not hidden from the contemplators. The rulings are heavy on
those held accountable, and incentives, and scaring inspire, and push them to act upon these
rulings, and the hypocrites do not, since they are not affected by the incentive (Targheeb), nor the
scaring (Tarheeb) because their hearts are corrupted by hypocrisy. Meanwhile, whoever adheres to
some and neglects some, he has faith, and hypocrisy, according to his commitment, and
negligence. Let us mention just five areas where the incentive and the scaring were emphasized in
Surat An-Nisa’ after the mention of the law of inheritance, the warning against major sins, calling
to obey Allah i1&x-2 and His Messenger =, warnings about Satan and his plots, and warning
against compromising the doctrine of loyalty and disavowal:

After the laws of inheritance: (Verses 13, 14)

After Allah 1% mentioned the law of inheritance, then right away, comes two pivotal
verses (13-14) encouraging justice, by promising those who strive to abide by Allah's i1&x-
commands, and scaring, intimidating, and warning against abandoning injustice and transgressing
Allah's 155222 boundaries.
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“These are the limits (set by) Allah (or ordainments as regards laws of inheritance), and
whosoever obeys Allah and His Messenger (Muhammad) will be admitted to Gardens under
which rivers flow (in Paradise), to abide therein, and that will be the great success. * And
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whosoever disobeys Allah and His Messenger (Muhammad), and transgresses His limits, He
will cast him into the Fire, to abide therein; and he shall have a disgraceful torment.”"”

The Warning against major sins: (Verses 29, 30, 31)

After Allah 1522 warns against devouring the wealth of one another unjustly, and to refrain
from killing oneself, comes the encouragement to earn Allah’s =% forgiveness, and
intimidating by the mention of the hellfire:

~T z

,E} S e //C;) " iz /f/ - Ao % P d o A //,ib,.z PICA D PV ‘41 //:/ P
SRS S (2 oo 50 D sSal Y) Jhill el ORI BY Ul T GElE )

=2 0

z . TP s AP /E/’/ > A prf 2R oL R o 2o - s o e 5T
Q\g@%ﬁh\é&@bb\é:} \)L%ﬂ)é}dwjb‘)xgﬂl‘:&%é) @%)@QK@\QL

-
0o 8 <2

s L7 2 z S A sw Ao L, > o2 ~,
[29-31:cL) sjjw|{®u=,jyé,urﬁsﬁr,,\sy S e SIS 2 S8 LTl

“0O you who believe! Eat not up your property among yourselves unjustly except it be a
trade amongst you, by mutual consent. And do not Kill yourselves (nor kill one
another). Surely, Allah is Most Merciful to you. * And whoever commits that through
aggression and injustice, We shall cast him into the Fire, and that is easy for Allah. * If you
avoid the great sins which you are forbidden to do, We shall remit from you your (small)
sins, and admit you to a Noble Entrance (i.e. Paradise).”(z)

Obeying Allah j&%«:2 and His Messenger #: (Verses 66-70)

Allah iz depicted the obedience in the following verse obeying a proposed order to Kill
unjust ones if Allah 152 was to order such as killing oneself. However, obedience to Allah
Az and His Messenger = will surely grant us the company of the Prophets, martyrs, and the
truthful.
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“And if We had ordered them (saying), “Kill yourselves (i.e., the innocent ones Kill the guilty
ones) or leave your homes,” very few of them would have done it; but if they had done what

O

(1) Quran (4:13-14)
(2) Quran (4:29-31)
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they were told, it would have been better for them, and would have strengthened their
(Faith); * And indeed We should then have bestowed upon them a great reward from
Ourselves. * And indeed, We should have guided them to a Straight Way. * And whoso
obeys Allah and the Messenger (Muhammad), then they will be in the company of those on
whom Allah has bestowed His Grace, of the Prophets, the Siddiqun (those followers of the
Prophets who were first and foremost to believe in them, like Abu Bakr As-Siddiq), the
martyrs, and the righteous. And how excellent these companions are! * Such is the Bounty
from Allah, and Allah is Sufficient as All-Knower.”"”

Satan and his schemes: (Verses 117-122)

Allah j%%22 warns the believers against their sworn enemy:

iz »

Vs B3 55 32 ¥ 65 41225 (W) 14 fL_LA_‘d\\_),;.uo\,LIs”L/ ’3 Q;»,:Cd\}
3 ;.«/u:; 4}.\\ // /}-’/} ’}w/}.y" My\\_)\b\g )w//( /,;,/,./a./, ,} @La);;;
z z »%? AN ek - >4 _ >t T P
@bﬁﬁlw\}}ixbgwjpijxl@W'“yL.a\;.->->..«:>-.-\_,u4n\\ )):uALJ)(,Jz-J\

24 /' - KT Rt G AT s o /ﬁ/
wg_sf Cla algls XL /W\\ / ;M\h f.,d\)@wwg))f\;. . " é,\..ﬁj

/7/

[117-122 e s ] () s S Ga ST 52562 S5 T () d,\;.,.j:c:&\ v

“They (all those who worship others than Allah) invoke nothing but female deities besides
Him (Allah), and they invoke nothing but Shaitan (Satan), a persistent rebel! * Allah cursed
him. And he [Shaitan (Satan)] said: “I will take an appointed portion of your slaves; *
Verily, I will mislead them, and surely, I will arouse in them false desires; and certainly, |
will order them to slit the ears of cattle, and indeed I will order them to change the nature
created by Allah.” And whoever takes Shaitan (Satan) as a Wali (protector or helper)
instead of Allah, has surely suffered a manifest loss. * He [Shaitan (Satan)] makes promises
to them and arouses in them false desires; and Shaitan's (Satan) promises are nothing but
deceptions. * The dwelling of such (people) is Hell, and they will find no way of escape from
it. * But those who believe (in the Oneness of Allah — Islamic Monotheism) and do deeds of
righteousness, We shall admit them to the Gardens under which rivers flow (i.e. in Paradise)
to dwell therein forever. Allah's Promise is the Truth, and whose words can be truer than
those of Allah? (Of course, none).”"”

The doctrine of loyalty and disavowal: (Verses 144-147)

Compromising the doctrine of loyalty and disavowal jeopardizes the entire community:

(1) Quran (4:66-70)
(2) Quran (4:117-122)
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“0O you who believe! Take not for Auliya’ (protectors or helpers or friends) disbelievers
instead of believers. Do you wish to offer Allah a manifest proof against yourselves? * Verily,
the hypocrites will be in the lowest depths (grade) of the Fire; no helper will you find for
them. * Except those who repent (from hypocrisy), do righteous good deeds, hold fast to
Allah, and purify their religion for Allah (by worshipping none but Allah, and do good for
Allah’s sake only, not to show-off), then they will be with the believers. And Allah will grant
to the believers a great reward. * Why should Allah punish you if you have thanked (Him)
and have believed in Him. And Allah is Ever All-Appreciative (of good), AII-Knowing.”m

2. Purifying the Muslim community: (Verses 15, 16, 17, 18)

One of the primary purposes of this chapter is creating the family, which is the basis of a
healthy and robust society. It organizes the life of the Muslim community, purifying the society
from indecency and isolating the corrupt elements in it while opening the door of repentance to
whoever of these elements wants to repent and purify themselves. It aims at promoting morality
and chastity in society so that the family is established on a sound and solid basis, and then the
society — and its base is the family — is established on solid ground, and in a clean and chaste
atmosphere. The aim is to build the Islamic entity on solid foundations based on the fulfillment of
trust, justice in judgment among people, referring to Allah's J1x- divine law (Shari’ah) in all
matters of life, and regulating international relations. Hence, Allah 1522 encourages repentance
and calls Muslims to abide by His commands and not to fall into the schemes of those who follow
their whims and desires under calls such as liberalism, feminism, etc.

Punishment of adultery prescribed: Verses (15, 16)

Then Allah 155222 tells us what He wants for His servants of goodness, and what those who
follow their whims and desires want for them, which is to be consumed in evil and corruption.

Also, Surat An-Nisa' explained the limits that must be established for both men and women if
they commit adultery:

(1) Quran (4:144-147)
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“And those of your women who commit illegal sexual intercourse, take the evidence of four
witnesses from amongst you against them; and if they testify, confine them (i.e., women) to
houses until death comes to them, or Allah ordains for them some (other) way. * And the
two persons (man and woman) among you who commit illegal sexual intercourse, punish
them both. And if they repent (promise Allah that they will never repeat, i.e., commit illegal
sexual intercourse and other sins) and do righteous good deeds, leave them alone. Surely,
Allah is Ever the One Who accepts repentance, (and He is) Most Merciful.”"

Commentators differed in the interpretation of these two verses. For example, they say that
the two verses talk about the punishment of a man and a woman, married and unmarried, or each
text is specific to one of the genders, or a text is specific to married, and unmarried men and
women. Furthermore, do the two verses mention the punishment between men and women? Or are
these verses referring to men doing what is called “homosexuality” and women doing what is
called “leshianism”?

Encouraging repentance: (Verses 17, 18)
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“Allah accepts only the repentance of those who do evil in ignorance and foolishness and
repent soon afterwards; it is they to whom Allah will forgive and Allah is Ever All-Knower,
All-Wise. * And of no effect is the repentance of those who continue to do evil deeds until
death faces one of them and he says: “Now | repent;” nor of those who die while they are

disbelievers. For them, We have prepared a painful torment.””

(1) Quran (4:15-16)
(2) Quran (17-18)
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3. Appreciating the Legislations lightens the burden: (\Verses 26-28)

Allah J1&522 wants to make clear to the Muslim community, the laws of Islam, and to guide
Muslims to the ways of those before them, of the Prophets, in regard to permissibility and
prohibitions. Allah 1% said,
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“Allah wishes to make clear (what is lawful and what is unlawful) to you, and to show you
the ways of those before you, and accept your repentance, and Allah is All-Knower, All-
Wise. Allah wishes to accept your repentance, but those who follow their lusts, wish that you
(believers) should deviate tremendously away from the Right Path. Allah wishes to lighten
(the burden) for you; and man was created weak (cannot be patient to leave sexual
intercourse with Woman).”(l)

Allah 1522 informs of His great favors, bounties, and His excellent upbringing of His
faithful servants and the ease of His religion, so He said:

26;LM~\:>W {(‘gj “/} ,w

. . . 2
“Allah wants to make His legislations clear to you.”( )

That is all that you need to clarify the truth from falsehood, and the lawful, and the forbidden.

[26:: L) 55 {r%,\_.awu).,\\\:;:: S
“And to guide you to the ways of those before you”(s)

That is, those upon whom Allah ;%22 has bestowed favor. So, it is because of the Prophets,
and their followers, their praiseworthy ways, their righteous deeds, their complete merits, and their
complete success. Therefore, He carried out what He wanted; clarified for you, and clarified a
statement as He explained to those before you, and guided you with excellent guidance in
knowledge, and action.

(1) Quran (4:26-28)
(2) Quran (4:26)
(3) Quran (4:26)
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“And He wants to accept your repentance.””’

Allah iz2e2 is Kind to His faithful servants because of their weakness. And it is from His
absolute Mercy to accept the repentance of His servants. Furthermore, part of His Wisdom and
Mercy is that He legislated repentance for His faithful servants. He opened the doors of mercy for
them and for those who regretted sinning, humbled themselves before Him, and confessed their
shortcomings. And He guided them to repent from sin, and then He accepted their repentance.
Praise and thanks be to Him for that. He said, praising His Knowledge and Wisdom:

[26:000 5] { 282 22400
“And Allah is All-Knower, All-Wise.”"
Allah 1z is Full of Wisdom, so He blesses whoever acquires some of it such as His set
boundaries. And of His divine wisdom is that He turns to those who repent and abandons those

who are not willing to repent.

4. A reminder of the Prophet’s £ witnessing: (Verses 41, 42)

Allah 1z2s2 reminds the Muslims of their Prophet’s “* witnessing over them on the Day of
Judgment. Narrated Abdullah bin Mas'ud =.: The Prophet “* said to me, “Recite (the Qur’an) to
me.” | said, “O Allah's Apostle, shall I recite (the Qur'an) to you while it has been revealed to
you?” He said, “Yes.” So, | recited Surat-An-Nisa' (The Women), but when | recited the Verse:
'How (will it be) then when We bring from each nation a witness, and We bring you (O
Muhammad) as a witness against these people.' (4.41) He said, “Enough for the present,” | looked
at him and behold! His eyes were overflowing with tears.”
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“How (will it be) then, when We bring from each nation a witness, and We bring you (O
Muhammad) as a witness against these people? On that day those who disbelieved and

(1) Quran (4:26)
(2) Quran (4:26-28)
(3) Sahih Al-Bukhari
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disobeyed the Messenger (Muhammad) will wish that they were buried in the earth, but they
will never be able to hide a single fact from Allah.”"

5. Leaqislating acts of worship: (Verses 43, 101, 102, 103)

Islam regards acts of worship as means to develop good character, which will disseminate
justice, and mercy.
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“0 you who believe! Approach not As-Salat (the prayer) when you are in a drunken state
until you know (the meaning) of what you utter, nor when you are in a state
of Janaba, (i.e. in a state of sexual impurity and have not yet taken a bath) except when
travelling on the road (without enough water, or just passing through a mosque), till you
wash your whole body. And if you are ill, or on a journey, or one of you comes after
answering the call of nature, or you have been in contact with women (by sexual relations)
and you find no water, perform Tayammum with clean earth and rub therewith your faces

and hands (Tayammum). Truly, Allah is Ever Oft-Pardoning, Oft-Forgiving.’“2>
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“And when you (Muslims) travel in the land, there is no sin on you if you shorten
your Salat (prayer) if you fear that the disbelievers may attack you, verily, the disbelievers
are ever unto you open enemies.”"”
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(1) Quran (4:41-42)
(2) Quran (4:43)
(3) Quran (4:101)
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“When you (O Messenger Muhammad ) are among them, and lead them in As-Salat (the
prayer), let one party of them stand up [in Salat (prayer)] with you taking their arms with
them; when they finish their prostrations, let them take their positions in the rear and let the
other party come up which has not yet prayed, and let them pray with you taking all the
precautions and bearing arms. Those who disbelieve wish, if you were negligent of your
arms and your baggage, to attack you in a single rush, but there is no sin on you if you put
away your arms because of the inconvenience of rain or because you are ill, but take every
precaution for yourselves. Verily, Allah has prepared a humiliating torment for the
disbelievers. * When you have finished As-Salat (the prayer — congregational), remember
Allah standing, sitting down, and lying down on your sides, but when you are free from
danger, perform As-Salat (Igamat-as- Salat). Verily, the prayer is enjoined on the believers

. (1)
at fixed hours.”

6. Warning against following the cautionary (\Verses 44-53)

Surat Al-Bagarah regarded the Children of Israel as the cautionary tale for the monotheistic
witnessing community. Hence, Allah %522 reminds Muslims not to mimic, nor obey them while
commanding Muslims to fulfill the rlghts of the vulnerable, and to display mercy in their
treatment.
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(1) Quran (4:102-103)
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“Have you not seen those who were given a portion of the book (the Jews), purchasing the
wrong path, and wish that you should go astray from the Right Path. * Allah has full
knowledge of your enemies, and Allah is Sufficient as a Wali (Protector), and Allah is

Sufficient as a Helper. * Among those who are Jews, there are some who displace words
from (their) right places and say: “We hear your word (O Muhammad) and disobey,” and

“Hear and let you (O Muhammad) hear nothing.” And Ra'ina with a twist of their tongues

and as a mockery of the religion (Islam). And if only they had said: “We hear and obey,”

and “Do make us understand,” it would have been better for them, and more proper, but
Allah has cursed them for their disbelief, so they believe not except a few. * O you who have
been given the Scripture (Jews and Christians)! Believe in what We have revealed (to
Muhammad) confirming what is (already) with you, before We efface faces (by making them
like the back of necks; without nose, mouth, eyes, etc.) and turn them hindward, or curse
them as We cursed the Sabbath-breakers. And the Commandment of Allah is always
executed. *Verily, Allah forgives not that partners should be set up with Him in worship, but

He forgives except that (anything else) to whom He pleases, and whoever sets up partners

with Allah in worship, he has indeed invented a tremendous sin. * Have you not seen those

who claim sanctity for themselves. Nay — but Allah sanctifies whom He pleases, and they
will not be dealt with injustice even equal to the extent of a Fatila (a thread in the long slit of

a date-stone). * Look, how they invent a lie against Allah, and enough is that as a manifest

sin * Have you not seen those who were given a portion of the Scripture? They believe
in Jibt and Taghut and say to the disbelievers that they are better guided as regards the way
than the believers (Muslims). * They are those whom Allah has cursed, and he whom Allah
curses, you will not find for him (any) helper, *Or have they a share in the dominion? Then
in that case they would not give mankind evergl)a Nagira (speck on the back of a date-
stone).”

7. Follow the exemplary (Prophet Ibrahim sz, and his offspring) (\VVerses 54, 55)

Allah jz%22 rebukes, in the cautionary tale, the children of Israel, for refraining, out of envy,
from following the final revelation, which confirms their books. Meanwhile, Allah iz praises

Muslims for following Prophet Ibrahim =Zic and his family since they are those mentioned in
the moral tale: (Ibrahim and his family).

-
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“Or do they envy men (Muhammad and his followers) for what Allah has given them of His
Bounty? Then We had already given the family of Ibrahim (Abraham) the Book and Al-

(1) Quran (4:44-53)
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Hikmah (As-Sunnah — Divine Inspiration to those Prophets not written in the form of a
book) and conferred upon them a great kingdom. * Of them were (some) who believed in
him (Muhammad), and of them were (some) who averted their faces from him
(Muhammad); and enough is Hell for burning (them).”(l)

8. Obeying the appointed authority: (verses 58, 59-77-81)

Islam organizes the political system, and there must be an authority in charge of the Muslim
community to protect the rights of the weak, oppressed, and religious minorities. Furthermore, this
authority becomes the front people seek to resolve their internal, or external conflicts, and become
the arbitrating entity. They are also entitled to declare war against the violators of rights, if
necessary. Hence, one of the means to deliver justice to society is to obey this authority in
charge.
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“Verily! Allah commands that you should render back the trusts to those, to whom they are
due; and that when you judge between men, you judge with justice. Verily, how excellent is
the teaching which He (Allah) gives you! Truly, Allah is Ever All-Hearer, All-Seer. * O you
who believe! Obey Allah and obey the Messenger (Muhammad), and those of you (Muslims)
who are in authority. (And) if you differ in anything amongst yourselves, refer it to Allah
and His Messenger, if you believe in Allah and in the Last Day. That is better and more
suitable for final determination.””
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“And if two parties or groups among the believers fall to fighting, then make peace between
them both, but if one of them rebels against the other, then fight you (all) against the one
that which rebels till it complies with the Command of Allah; then if it complies, then make
reconciliation between them justly, and be equitable. Verily! Allah loves those who are

(1) Quran (4:54-55)
(2) Quran (4:58-59)
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equitable. * The believers are nothing else than brothers (in Islamic religion). So, make
reconciliation between your brothers, and fear Allah, that you may receive mercy.”m
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“Have you not seen those who were told to hold back their hands (from fighting) and
perform As-Salat (Igamat-as-Salat), and give Zakat, but when the fighting was ordained for
them, behold! a section of them fear men as they fear Allah, or even more. They say: “Our
Lord! Why have you ordained for us fighting? Would that you had granted us respite for a
short period?” Say: “Short is the enjoyment of this world. The Hereafter is (far) better for

him who fears Allah, and you shall not be dealt with unjustly even equal to the Fatila (a
scalish thread in the long slit of a date-stone). * “Wheresoever you may be, death will
overtake you even if you are in fortresses built up strong and high!” And if some good

reaches them, they say, “This is from Allah,” but if some evil befalls them, they say, “This is
from you (O Muhammad). “Say: “All things are from Allah,” so what is wrong with these
people that they fail to understand any word? * Whatever of good reaches you is from Allah,
but whatever of evil befalls you, is from yourself. And We have sent you (O Muhammad) as
a Messenger to mankind, and Allah is Sufficient as a Witness. * He who obeys the Messenger
(Muhammad), has indeed obeyed Allah, but he who turns away, then we have not sent you

(O Muhammad) as a watcher over them. * They say: “We are obedient,” but when they

leave you (Muhammad), a section of them spends all night in planning other than what you
say. But Allah records their nightly (plots). So, turn aside from them (do not punish them),
and put your trust in Allah. And Allah is Ever All-Sufficient as a Disposer of affairs.”"”

Allah 122 identified great rewards for those who obey Allah js:c: and those He
appointed in authority, provided that they do not command them to disobey Allah 15522 and His
Messenger “=. The following verse refers to this reward: -

(1) Quran (49:9-10)
(2) Quran (4:77-81)
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“And whoso obeys Allah and the Messenger (Muhammad), then they will be in the company
of those on whom Allah has bestowed His Grace, of the Prophets, the Siddiqun (those

followers of the Prophets who were first and foremost to believe in them, like Abu Bakr).” v

This verse was revealed about Thawban .-, the freed slave by Allah’s Messenger . Thawban
= loved the Prophet = dearly such that he could not bear not seeing him for long periods. One day,
Thawban = showed up with his complexion changed, he had lost weight, and the signs of sadness
were evident on his face. The Messenger of Allah ** said to him: ‘O Thawban, what has made
your complexion change?’ He said: ‘O Messenger of Allah, I am not suffering from any harm or
pain, except that when | do not see you, | miss you, and feel intense longing for you which does
not cease until I meet you. Then | remember the Afterlife, and | fear that | will not see you there. |
know that you will be raised high up with the Prophets, whereas if | enter the Garden, | will be in
a rank much lower than yours, and if I do not enter the Garden, it will be certain that I will never
see you.” And so, Allah, Exalted is He, revealed the above verse.”?”

9. Contentment with Allah’s {5522 legislation: (Verses 32, 119)

Then, Allah 1522 has directed men and women to be content with the rights and duties He
has allotted to them in His Words. Women should not wish for men's characteristics, rights, and
duties, and men do not wish for women's characteristics, rights, and duties. Therefore, each has
rights and duties in the complementarity, and harmony between men and women. Allah 122
said,
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“And wish not for the things in which Allah has made some of you to excel others. For men,
there is reward for what they have earned, (and likewise) for women, there is reward for
what they have earned, and ask Allah of His Bounty. Surely, Allah is Ever All-Knower of

everything.”"”

(1) Quran (4:69)
(2) Tafsir Ibn Jarir
(3) Quran (4:32)
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Mujahid == reported that Umm Salamah ... asked: “O Messenger of Allah! [how is it that]

the men go out in military conquests, and we do not; and how come we have half of the

inheritance.” And so, Allah 1% revealed this verse (And covet not the things in which Allah

A5 has made some of you excel others). ‘Ikrimah 2. reported that the women asked about

Jihad, saying: “We wish that Allah had prescrlbed mllltary conquest for us so that we acquire the

same reward that men do,” and so Allah &;:2 revealed this verse (And covet not the things in
which Allah 1522 hath made some of you excel others).
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“Verily, I will mislead them, and surely, | will arouse in them false desires; and certainly, |
will order them to slit the ears of cattle, and indeed I will order them to change the nature
created by Allah.” And whoever takes Shaitan (Satan) as a Wali (protector or helper)
instead of Allah, has surely suffered a manifest loss.”"”

10. Jihad in the cause of Allah jsxez: (Verses 71-76)

Let us recall the reason for the first divine permission given to Muslims to fight non-Muslims,
“because they were wronged.” The verse specified the manifestations of injustice:
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“Permission to fight is given to those (i.e. believers against disbelievers), who are fighting
them, (and) because they (believers) have been wronged, and surely, Allah is Able to give
them (believers) victory. Those who have been expelled from their homes unjustly only
because they said: “Our Lord is Allah.” — For had it not been that Allah checks one set of
people by means of another, monasteries, churches, synagogues, and mosques, wherein the
Name of Allah is mentioned much would surely have been pulled down. Verily, Allah will

help those who help His (Cause). Truly, Allah is All-Strong, AII-I\/Iighty.”(z)

Expulsion from homes without rights, and non-acceptance of those who disagreed with them
in their religion (unless they say our Lord is Allah [%:%2:2.) were the reasons behind legislation of

(1) Quran (4:119)
(2) Quran (22:39-40)
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Jihad for the first Muslim community. Then Allah 1%%-. mentions that the merit of Jihad is
prevention of oppression, For, had it not been that Allah &2 checks one set of people by
means of another, monasteries, churches, synagogues, and mosques, wherein the Name of Allah
AE5=2 is mentioned much would surely have been pulled down.
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“0 you who believe! Take your precautions, and either go forth (on an expedition) in
parties, or go forth all together. * There is certainly among you he who would linger behind
(from fighting in Allah's Cause). If a misfortune befalls you, he says, “Indeed Allah has
favored me in that I was not present among them.” * But if a bounty (victory and booty)
comes to you from Allah, he would surely say — as if there had never been ties of affection
between you and him — “Oh! I wish I had been with them; then | would have achieved a
great success (a good share of booty).” * Let those (believers) who sell the life of this world
for the Hereafter fight in the Cause of Allah, and whoso fights in the Cause of Allah, and is
killed, or gets victory, We shall bestow on him a great reward. * And what is wrong with you
that you fight not in the Cause of Allah, and for those weak, ill-treated, and oppressed
among men, women, and children, whose cry is: “Our Lord! Rescue us from this town
whose people are oppressors; and raise for us from You one who will protect us, and raise
for us from You one who will help. * Those who believe, fight in the Cause of Allah, and
those who disbelieve, fight in the cause of Taghut (Satan, etc.). So, fight, you, against the
friends of Shaitan (Satan); Ever feeble indeed is the plot of Shaitan (Satan).”(l)

11. Hijrah (migration): (\VVerses 97-100)

We must remember that the primary reason for the migration of the Prophet = and his
companions from Makkah to Al-Madinah was the polytheists' persecution of the Messenger = and
his companions. They killed dozens of them, and harmed hundreds. Furthermore, their attempt to
assassinate the Messenger = ended with plundering the wealth of Muslims, confiscating their
money and homes, and selling them in favor of the usurping polytheists. As a result, Muslims'
lives were not secure, nor was their money, or their religion, so under the torture and persecution

(1) Quran (4:71-76)
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of oppressors, there had to be a way out of that complicated equation to a more equitable one.
Hence, migration is necessary for the weak and oppressed to find another place where the laws
protect their rights.
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“Verily! As for those whom the angels take (in death) while they are wronging themselves
(as they stayed among the disbelievers even though emigration was obligatory for them),
they (Angels) say (to them): “In what (condition) were you?” They reply: “We were weak
and oppressed on earth.” They (Angels) say: “Was not the earth of Allah spacious enough
for you to emigrate therein?” Such men will find their abode in Hell — What an evil
destination! * Except the weak ones among men, women and children who cannot devise a
plan, nor are they able to direct their way. * For these, there is hope that Allah will forgive
them, and Allah is Ever Oft-Pardoning, Oft-Forgiving. * He who emigrates (from his home)
in the Cause of Allah, will find on earth many dwelling places and plenty to live by. And
whosoever leaves his home as an emigrant unto Allah and His Messenger, and death
overtakes him, his reward is then surely incumbent upon Allah. And Allah is Ever Oft-
Forgiving, Most Merciful.””’

12. Establishing the testimony for Allah ji&;@e:2: (Verse 135)

Allah J&%s2 is reminding the witnessing Muslim community of their duty, that is, to
establish the testimony for Allah i%:-:2. So, as long as we have specific knowledge about
something that we have seen with our eyes, and experienced by ourselves, let us perform our
testimony on it according to the reality and the incident that we have seen ultimately, without
distortion, increase, or decrease if we believe in Allah 1%%- and the Last Day. But if our fear of
Allah 1522 is gone, and the Greatness of Allah (55222 is weakened in our hearts, our testimony
would lack truthfulness. Ibn Kathir == said, commenting on the following verse: Allah 15522
commands His believing servants to stand up for justice and fairness, and not to deviate from it,
right, or left. They should not fear the blame of anyone, or allow anyone to prevent them from
doing something for the sake of Allah iz, They are also required to help, support, and aid

each other for Allah's 15522 sake. Allah 55522 said,

(1) Quran (4:97-100)
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“0O you who believe! Stand out firmly for justice, as witnesses to Allah, even though it be
against yourselves, or your parents, or your kin, be they rich or poor, Allah is a Better
Protector to both (than you). So, follow not the lusts (of your hearts), lest you may avoid
justice, and if you distort your witness, or refuse to give it, verily, Allah is Ever Well-
Acquainted with what you do.”"”

Allah j5:22 calls the believers in this verse to stand up in judgment between people with
justice, and to be witnesses (witnesses for Allah i;:-:2). Believers do not bear witness for the
rich because of their riches, or the poor because of their poverty. Instead, they bear witness for the
sake of Allah 1z%., the One who is more worthy of both. Hence, we should not compromise
our testimony, favoring the poor out of mercy for him, nor with the rich out of hope for him. lbn
Kathir :i:= explained the above verse as follows:"”

“35 el SJ/W] {5”:,2“/.1;3}

“(As witnesses to Allah) is similar to His statement.”"

ts
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“(And establish the testimony for Allah).”

Testimony should be delivered precisely, for the sake of Allah 1%, thus making the

testimony correct, truly just, and free of alterations, changes, or deletions. This is why Allah
AEe said,

[135:cLdl 55] {@ii/}éﬁj}

“(Even though it be against yourselves).”"

(1) Quran (4:135)

(2) Tafsir Ibn Kathir Surat An-Nisa verse # 135
(3) Quran (4:135)

(4) Quran (65:2)

(5) Quran (4:135)
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Meaning, give correct testimony, and say the truth when you are asked about it, even if harm
will affect you as a consequence. Indeed, Allah iz:- shall make a way out, and give relief for
those who obey Him in every matter. Allah's =% statement,

[135 i) { SN0 s L0
“(Or your parents, or your kin).”"
Means even if you have to testify against your parents and kin, do not compromise for their

sake. Rather, give the correct, and just witness even if they are harmed in the process, for the truth
presides above everyone, and is preferred over everyone. Allah's [5::-2 statement,
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“(Be they rich, or poor, Allah is a better Protector to both).”®
Means, do not favor someone (in your testimony) because he is rich, or feel pity for him

because he is poor, for Allah 1522 is their caretaker, a better Protector of them than you, and
has better knowledge of what is good for them. Allah's %52 statement,
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“(So, follow not the lusts, lest you may avoid justice).”®

Means, let not desire, lust, or the hatred you have against others, lure you into injustice in
your affairs. Rather, stand for justice in all situations. Allah 1% said,
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“(And let not the enmity and hatred of others make you avoid justice. Be just: that is nearer
to piety).”"

When the Prophet “= sent Abdullah bin Rawahah -2 to collect the tax on the fruits and produce
of the Jews of Khaybar, they offered him a bribe so that he would go easy on them. He said, “By
Allah! | have come to you from the dearest of the creation to me (Muhammad %), and you are

(1) Quran (4:135)
(2) Quran (4:135)
(3) Quran (4:135)
(4) Quran (5:8)
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more hated by me than an equivalent number of apes and swine. However, my love for him (the
Prophet *) and hatred for you shall not prevent me from being unjust with you." On that, they said,
“This (justice) is the basis which the heavens and earth were created. " We will mention this
Hadith later in Surat Al-Ma'idah (chapter 5) In Sha Allah. Allah's 1% statement afterwards,

(13500 5,] {1425 35155005
“(And if you Talwu or Tu ridu)”"

Means, “Distort your testimony, and change it” according to Mujahid ::=, and several others
among the Salaf. Talwu, includes distortion, and intentional lying.

12 Obstructions to Delivering Justice

We conclude part one with the third section, which addresses the obstacles that may deter
Muslim community members from delivering justice and mercy to those they are obliged to, the
weak, vulnerable, and oppressed. We will notice that rotten character is a factor, besides groups,
and individuals who may destabilize the Muslim community. They are like mites in the Muslim
community's body, aiming to undermine its pillars, and shake its structure, such as the hypocrites,
disbelievers, people of the book, and those who aid, and follow their schemes and plots. Hence,
Allah 155522 warns the leaders of the Muslim community against them.

1. Bad character: (\Verses 37-39)

At the beginning of this volume, we emphasized the tight correlation between beliefs as an
inspiration to develop and sustain good character, and the act of worship as means to charge
oneself in order to reveal this good character, seeking Allah's i1&%-2 maximum reward. The
following group of verses identifies stinginess as an example of a deterrent to fulfilling the rights
mentioned in the previous ten rights verses. Furthermore, they developed this character due to
their lack of belief in Allah 12 and the Hereafter, leading them to show off with their
spending, nullifying their sincerity, and inviting Satan to their company.
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(1) Quran (4:135)
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“Those who are miserly and enjoin miserliness on other men and hide what Allah has
bestowed upon them of His Bounties. And We have prepared for the disbelievers a
disgraceful torment. * And (also) those who spend of their substance to be seen of men and
believe not in Allah and the Last Day [they are the friends of Shaitan (Satan)], and whoever
takes Shaitan (Satan) as an intimate; then what a dreadful intimate he has! * And what loss
have they if they had believed in Allah and in the Last Day, and they spend out of what
Allah has given them for sustenance? And Allah is Ever All-Knower of them.”"

Most Qur’anic exegetes said: the following verses were revealed about the Jews when they
concealed the description of Muhammad =, Allah 1552 bless him and give him peace, and did
not reveal it to people, even though they had it written in their Scriptures.” And Ibn ‘Abbas =,
and lbn Zayd = said: “This was revealed about a group of Jews who used to go to some men from
the Helpers, mixing with them and giving them advice. For example, they used to say to them:
‘Do not spend your wealth, for we fear poverty for you, and so Allah 1x- revealed (Who
hoard their wealth and enjoin avarice on others).”(z)

Likewise, Allah =% condemned those stingy with their money to spend it on what Allah
J5522 has commanded them to do. Wealth is a means to uphold kinship ties, and kindness to
parents, relatives, orphans, and the needy. The Prophet = also condemned stinginess, and names it
among the causes of the Muslim community’s decline. Jabir = reported: The Messenger of Allah
“ said, “What disease is more harmful than miserliness?”"” Abu Sa’id al-Khudri . reported: The
Messenger of Allah = said, “Two qualities are never combined in a believer: miserliness and bad
character.”” Abdullah ibn Amr reported: The Messenger of Allah = said, “Beware of greed,
for it was only greed that destroyed those before you. It commanded them to be miserly, and they
did so. It commanded them to sever their family ties, and they did so. It commanded them to
behave wickedly, and they did s0.”” Abu Hurairah - reported: The Prophet = said, “Beware of
committing injustice, for injustice will be darkness on the Day of Resurrection. Beware of
obscenity, for Allah %2 does not love obscenity and immorality. Beware of greed, for it
tempted those before you and caused them to make lawful what is unlawful, to shed blood and

. . . 6
sever their family ties.”"”

2. Compromising acts of worship (lbadat): (\Verse 43)

Acts of worship (Ibadat), such as Salah, Zakah, Hajj, and others are a means to develop good
character, and inspire us to fulfill our rights. The most prominent moral characteristic of the

(1) Quran (4:37-39)

(2) Asbab al-Nuzil Surat An-Nisa’ Quran (4:37-39) || Author: Ali ibn Ahmad al-Wahidi

(3) Al-Adab al-Mufrad 296 || Grade: Sahih (authentic) according to Al-Albani

(4) Sunan al-Tirmidhi 1962. || Sahih li ghayrihi (authentic due to external evidence), according to Al-Albani
(5) Sunan Abi Dawad 1698 || Sahih (authentic), according to Al-Albani

(6) Musnad Ahmad 9361. || Sahih (authentic), according to Al-Albani
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Muslim community is the close connection between worship and morals, as worship purifies the
soul of its owner, and directs his behavior in a transparent direction that is hesitant about the
forbidden, and refines his morals, and constantly improves them. For example, the following verse
displays the need to heighten the prohibition of intoxicants to the level before lastly, outlawing it
entirely, since it intruded with the ritual of Salah.

:
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“0 you who believe! Approach not As-Salat (the prayer) when you are in a drunken state
until you know (the meaning) of what you utter, nor when you are in a state
of Janaba, (i.e., in a state of sexual impurity and have not yet taken a bath) except when
travelling on the road (without enough water, or just passing through a mosque), till you
wash your whole body. And if you are ill, or on a journey, or one of you comes after
answering the call of nature, or you have been in contact with women (by sexual relations)
and you find no water, perform Tayammum with clean earth and rub therewith your faces

and hands (Tayammum). Truly, Allah is Ever Oft-Pardoning, Oft-Forgiving.”(”

This was revealed about some people who were Companions of the Messenger of Allah .
They were in the habit of drinking wine before its prohibition and then going to pray while still
drunk. Because of this, they did not know how many units of prayer they performed, or what they
said in their prayers.

Abu ‘Abd al-Rahman = who said: “One day, ‘Abd al-Rahman ibn ‘Awf .2 prepared food,
and invited some Companions of the Prophet =. They ate and drank, and when the time for the
Maghrib prayer was due, they stood up to pray. One of them stepped forward to lead the prayer.
He recited (Say: O disbelievers...) [Surah 109] but did not recite correctly, and so Allah 15522
revealed (O ye who believe! Draw not near unto prayer when ye are drunken, till you know that

which you utter...).”(z)

3. Neglecting Allah’s 4G5z warnings: (\Verses 44-54)

The cautionary tale concerns the two group of the children of Israel which Allah i&as
warned us against in both Al-Bagarah, and Al-Imran.

(1) Quran (4:4)
(2) Asbab al-Nuzil Surat An-Nisa’ Quran (4:43) || Author: Al ibn Ahmad al-Wahidi
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“And Allah has full knowledge of your enemies, and Allah is Sufficient as a Wali (Protector),
and Allah is Sufficient as a Helper.”(l)

Despite Allah's %% ongoing warnings to His believing servants against obeying the
People of the Book who envy the believers for the favor Allah ;%22 gave them by sending His
Messenger =, some still are deceived by them. Allah 1522 warns Muslims from falling into
their traps. So, Allah (=@ informs Muslims that they buy misguidance for themselves,
meaning they love it with great love, and prefer it to the altruism of those who spend much money
in seeking what they love. So, they prefer misguidance over guidance, disbelief over faith, and
misery over happiness, and despite this, they want Muslims to do like them, and be misguided like
them.

Regarding the children of Israel, Allah 152 revealed three verses, starting with:

P ///’/ bl -~
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“Have you not seen those who were given a portion of the book (the Jews), purchasing the
wrong path, and wish that you should go astray from the Right Path.””
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“Have you not seen those who claim sanctity for themselves. Nay — but Allah sanctifies
whom He pleases, and they will not be dealt with injustice even equal to the extent of
a Fatila (A scalish thread in the long slit of a date-stone).”(g)
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“Have you not seen those who were given a portion of the Scripture? They believe
in Jibt and Taghut and say to the disbelievers that they are better guided as regards the way
than the believers (Muslims).”"”

(1) Quran (4:45)
(2) Quran (4:44)
(3) Quran (4:49)
(4) Quran (4:51)
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We must note in the above verses that Allah 1= regards the Jewish conscience as
contaminated. Therefore, they disobey Allah 1522 while acknowledging the disobedience; they
know the truth and deviate from it. It is unlike many Christians, who — if the expression is correct
— are sincere in their misguidance. Sometimes, we may encounter a person who makes mistakes,
goes deep into error, and gets enthusiastic about his mistake or sin. At the same time, he is closed-
minded, confused in thought, distracted by error, and does not know a good, or correct goal, and
this confused person who has lost guiltlessness in his behavior and thinking may be a treacherous
person to the truth and faith. It is because, for many people in this regard, the following verses
apply to them:
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“Say (O Muhammad): “Shall We tell you the greatest losers in respect of (their) deeds? *
“Those whose efforts have been wasted in this life while they thought that they were

acquiring good by their deeds!”"”

Therefore, Allah 15622 is angry at the Jews; why?! Because the ferocity of their nature, the
hardness of their hearts, and the arrogance that molds their deeds and conduct made them bold and
defiant against Allah (%2, and it makes the sins that come out of them the very appearance of
evil, apparent ugliness.

For example — Ikrimah .2 said: “When Huyayy ibn Akhtab, and Ka'b al-Ashraf went to the
people of Mecca they were asked: "You are people of Scripture and ancient knowledge, so tell us
about us and Muhammad?' "What do you have to do with Muhammad?' he said. They said: 'We
slaughter high-humped camels, give milk on top of water for others to drink, we assist those who
are wronged, we do not severe ties of kinship, and we give water to the pilgrims, and our religion
is ancient, while Muhammad's religion is new.” The Jews said: 'Rather, you are better than him
and more guided in your way.” And so, Allah 1% revealed the above verse.”

Another narration by Qatada :i:=: “This verse was revealed about Ka'b ibn al-Ashraf and
Huyayy ibn Akhtab, two Jews from Banu'l-Nadir, who met the people of Quraysh in the season of
pilgrimage, and were asked by the idolaters: 'Who is more guided to the way of the truth, us, or
Muhammad? For we are the custodians of the Sacred Precinct, we provide water for the pilgrims,
and we are the inhabitants of the Sacred Precinct.” They said: 'No indeed, you are more guided
than Muhammad.” They said this while knowing very well they were lying. And so, Allah J&e
revealed (Those are they whom Allah hath cursed, and he whom Allah hath cursed, thou (O
Muhammad) wilt find for him no helper). When they went back to their people, the latter told

(1) Quran (4:103-104)
(2) Asbab al-Nuzil Surat An-Nisa’ Quran (4:51) || Author: Al ibn Ahmad al-Wahidi
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them: 'Muhammad claims that such-and-such was revealed about you.” They said: 'He has said the
truth. By Allah, the hatred and resentful envy that we have for him drove us to do so.””

If you are the people of a sacred book and believe in Allah (&%, Moses =zt as His
Prophet, and in what was sent after Moses ==t of Prophets, you must believe that monotheism is

Allah's J&:22 right upon people. It is not permissible for a human to set a rival, or a partner with
Him. The pagan Quraishes have devoted themselves to idols and considered them mediators and
intercessors before Allah i%:i-.. Although these idols do not harm, or benefit. Allah 1&xs
mentioned the false testimony given by the Jews to their idolatrous brothers in His saying:

C2_ 70

\3? gé\jﬁﬁﬁj;’e:ﬁga NN cienil Jat

P s S Al PG \
2

_3)»9 (/J\MM L.\L
;ﬁfx_é;jieg‘ix/mu;ved - (gt i.x,s,ilﬁ‘@)ﬂl\, \;;AGL”Q;};; dy a2l
[171::0) 55 {@ '91:_/5) @E&S@JY\@L‘);M‘\’@L@Q), \_-)&j

“O people of the Scripture (Jews and Christians)! Do not exceed the limits in your religion,
nor say of Allah aught but the truth. The Messiah 'lesa (Jesus), son of Maryam (Mary), was
(no more than) a Messenger of Allah and His Word, (“Be!” — and he was) which He
bestowed on Maryam (Mary) and a spirit (Ruh) created by Him; so believe in Allah and His
Messengers. Say not: “Three (trinity)!” Cease! (it is) better for you. For Allah is (the only)
One llah (God), Glory be to Him (Far Exalted is He) above having a son. To Him belongs all
that is in the heavens and all that is in the earth. And Allah is All-Sufficient as a Disposer of

. 2
affairs.””

While we find that the Christians, deifying the Christ, and their claim that he is a god, a part
of a god, the son of a god, or so on, are among the things that they lived by, spread, and are
fanatical towards him, we find that the Qur'an deals with these people to explain to them the truth,
indicating that they are people of extremism, and that they have strayed from the path:

Furthermore, is there anyone among the people of the heavens and the people of the earth who
feels resentment when they prostrate to Allah 1&-2?! No, human beings, Angels, and every
living thing that has a mind is in its most honorable condition, its purest description. Therefore, it
is best when one bends his back, kneeling, or prostrating, to say to his Lord in reverence: Glory is

to my Lord, the Most High.

(1) Asbab al-Nuziil Surat An-Nisa’ Quran (4:52-54) || Author: Ali ibn Ahmad al-Wahidi

(2) Quran (4:171)
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“The Messiah will never be proud to reject to be a slave to Allah, nor the angels who are
near (to Allah). And whosoever rejects His worship and is proud, then He will gather them

all together unto Himself.”"’

4. Neglecting the trusts: (Verse 58)

Allah 1z%.2. commands His believing and faithful servants to perform the trusts they have
entrusted with and return trusts back to their owners. Therefore, Allah 1522 warns them against
neglecting them. Furthermore, He commands them to judge between people with justice; if they
become judges between them, what Allah 1= preaches to them, and guides them to is a
blessing. Indeed, Allah iz is hearing them, aware of the deeds, and seeing them. Allah
AEs said,
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“Verily! Allah commands that you should render back the trusts to those to whom they are
due; and that when you judge between men, you judge with justice. Verily, how excellent is

the teaching which He (Allah) gives you! Truly, Allah is Ever All-Hearer, All-Seer.””

The above verse was revealed about ‘Uthman ibn Talhah al-Hajabi =, from the Banu ‘Abd al-
Dar. This man was the caretaker of the Ka’bah. When the Messenger of AIIah = entered Makkah
upon its conquest. ‘Uthman rushed to lock the door of the Sacred House and climbed up to its roof.
When the Messenger of Allah = asked for the key, he was told that ‘Uthman 2. had it. And when
he asked him for it, ‘Uthman .. refused to give him the key, saying: “If I knew that he was the
Messenger of Allah, I would not refuse to give him the key.” ‘Ali ibn Abi Talib = then twisted
the hand of ‘Uthman and took the key from him, and opened the door of the Ka'bah. The
Messenger of Allah = entered the House and performed inside it two units of prayers. When he
came out, his uncle AI ‘Abbas = asked for the key of the Ka'bah, so that he could combine the
duty of giving water to the pilgrims and that of caretaker of the Sacred House. But Allah %5522,
Exalted is He, revealed this verse. And the Messenger of Allah ** commanded ‘Ali .= to give the
key back to ‘Uthman =, and apologize to him, and so he did. ‘Uthman = said to hlm “O ‘Al
you forced and hurt me, and now you come to apologize.” ‘Ali .= said to him: “Allah has revealed

(1) Quran (4:172)
(2) Quran (4:58)
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this verse about you,” and he recited it to him. Upon hearing, ‘Uthman = said: “l bear witness that
Muhammad is the Messenger of Allah.” Jibreel szt then came and said: “As long as this House
stands, its key, and the duty of taking care of it will stay in the progeny of ‘Uthman,” and so it is
up to this day.m

5. Abandoning Allah’s ji5s2 judgment: (Verses 60-65)

Sa'id ibn Qatadah =i said: “We were told that this verse was revealed about a dispute
regarding a particular property involving a man from Al-Ansar called Qays, and a Jewish man.
They took their dispute to a soothsayer in Madinah called Abu Burdah al-Aslami’”’ to judge
between them, while leaving the Prophet of Allah =. Allah 1552 rebuked them for doing so.
The Jew urged the Muslims to take their dispute to the Prophet of Allah “= because he knew he
would not wrong him. Nevertheless, the Helper refused to, even though he was a Muslim, and
insisted on going to the soothsayer.

Al-Sha'bi sz said: “One certain hypocrite had a dispute with a Jewish man. The Jew invited
the hypocrite to take their dispute to the Prophet “* because he knew he did not accept bribery. On
the other hand, the hypocrite called the Jewish man to take their dispute to their arbiters because
he knew they took bribery for the judgments they issued. When they both rejected each other's
choice, they compromised, and took their dispute to a soothsayer in Juhaynah. Thus, Allah J&:s
revealed the following verses:
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“Have you seen those (hyprocrites) who claim that they believe in that which has been sent

down to you, and that which was sent down before you, and they wish to go for judgement
(in their disputes) to the Taghut (false judges, etc.) while they have been ordered to reject
them. But Shaitan (Satan) wishes to lead them far astray. * And when it is said to them:

(1) Asbab al-Nuzil Surat An-Nisa’ Quran (4:58) || Author: Al ibn Ahmad al-Wahidi
(2) Abu Burdah al-Aslami: A soothsayer in Medina who used to settle the disputes Jews had amongst themselves.
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“Come to what Allah has sent down and to the Messenger (Muhammad), “you
(Muhammad) see the hypocrites turn away from you (Muhammad) with aversion. * How
then, when a catastrophe befalls them because of what their hands have sent forth, they
come to you swearing by Allah, “We meant no more than goodwill and conciliation!” * They
(hypocrites) are those of whom Allah knows what is in their hearts; so, turn aside from them
(do not punish them) but admonish them, and speak to them an effective word (i.e., to
believe in Allah, worship Him, obey Him, and be afraid of Him) to reach their inner selves. *
We sent no Messenger, but to be obeyed by Allah’s Leave. If they (hypocrites), when they
had been unjust to themselves, had come to you (Muhammad) and begged Allah's
Forgiveness, and the Messenger had begged forgiveness for them: indeed, they would have
found Allah All-Forgiving (One Who accepts repentance), Most Merciful. * But no, by your
Lord, they can have no Faith, until they make you (O Muhammad) judge in all disputes
between them, and find in themselves no resistance against your decisions, and accept
(them) with full submission.”"”

6. Defying the appointed authority: (\Verses 65, 77)

Urwah = said, “Az-Zubayr = quarreled with a man about a stream which both of them used
for irrigation. Allah’s Messenger = said to Az-Zubayr =, ‘O Zubayr! Irrigate (your garden) first,
and then let the water flow to your neighbor.” The Ansarl became angry and said, ‘O Allah’s
Messenger! Is it because he is your cousin?” On that, the face of Allah’s Messenger “* changed
color (because of anger) and said, ‘Irrigate (your garden), O Zubayr, and then withhold the water
until it reaches the WaIIs (surrounding the palms). Then, release the water to your neighbor.” So,
Allah’s Messenger gave Az-Zubayr 2. his full right when the Ansari made him angry. Before
that, Allah’s Messenger = had given a generous judgment, beneficial for Az- Zubayr = and the
Ansari ... Az-Zubayr .= said, ‘I think ayah 65 was revealed concerning that case.’
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“But no, by your Lord, they can have no Faith, until they make you (O Muhammad)
judge in all disputes between them, and find in themselves no resistance against your
decisions, and accept (them) with full submission.””

Another situation which displays another form of defiance to the appointed authority: -

Said al-Kalbi ! “Allah 1z%e revealed the following verse about some Companions of the
Messenger of Allah “*, who were subjected to much harm from the idolaters. They used to say: 'O

(1) Quran (4:60-65)
(2) Quran (4:65)
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Messenger of Allah ==, allow us to fight them, but his answer was always: 'Keep your hands off
them, for | have not been commanded to fight them. However, when Allah's Messenger =
migrated to Medina and Allah 1%%-2 commanded them to fight the idolaters, some of them

disliked fighting, and found it very hard. Thus, Allah ;%22 revealed this verse:
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“Have you not seen those who were told to hold back their hands (from fighting) and
perform As-Salat (Igamat-as-Salat), and give Zakat, but when the fighting was ordained for
them, behold! a section of them fear men as they fear Allah or even more. They say: “Our
Lord! Why have you ordained for us fighting? Would that you had granted us respite for a
short period?” Say: “Short is the enjoyment of this world. The Hereafter is (far) better for

him who fears Allah, and you shall not be dealt with unjustly even equal to the Fatila (a
scalish thread in the long slit of a date-stone).”(l’

7. Spreading rumors to destabilize the community: (\Verse 83)

Allah 152 admonishes His faithful and believing servants for their inappropriate behavior
of rushing to spread essential matters related to the Muslim community's security, and making
them public before verifying, and receiving approval from the appointed authority, people of
opinion, and knowledge. Instead, they should have referred these matters to those in authority. If
the authority sees benefits in broadcasting these matters, they will do so, otherwise, they will
refrain if they decide that their harm exceeds their benefits. Allah %2 said,

s
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“When there comes to them some matter touching (public) safety or fear, they make it
known (among the people), if only they had referred it to the Messenger or to those charged
with authority among them, the proper investigators would have understood it from them
(directly). Had it not been for the Grace and Mercy of Allah upon you, you would have
followed Shaitan (Satan), save a few of you.””’

(1) Quran (4:77)
(2) Quran (4:83)
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8. The Hypocrites and Weak in Faith: (\Verses 72-73, 88-89, 141, 145, 138-139)

The chapter mentions two types of people, the first class: hypocrites, and the second class:
weak in faith. Before we talk about the features of each type, let us indicate — What exposed
them?! Three primary commands exposed the two groups, The imposition of jihad, the Imposition
of Hijrah, and ruling according to Allah's i%;:-. Book.

The Hypocrites

Allah jse warns His faithful servants against the hypocritical campaign in the Muslim
community by mentioning their characteristics so that we do not imitate them, and that we not get
involved in the like of their heinous deeds. Allah 1522 tells us that the hypocrites' abode will be
the lowest level of Hellfire because they are the worst of its inhabitants, as they combine disbelief,
hypocrisy, and deception of the Messenger = and the believers.
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“Verily, the hypocrites will be in the lowest depths (grade) of the Fire; no helper will you
find for them.”"”’

Among the characteristics of the hypocrites that are more harmful to the believers:

Hypocrites are loyal and supportive of the disbelievers against the believers, although they
claim to be believers. They used to take the unbelievers as allies, and helpers, and they neglected
the believers' guardianship and left it, thinking that the unbelievers would prevail. They did not
know that the end would be for the righteous because Allah 1% was aiding them.
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“Give to the hypocrites the tidings that there is for them a painful torment. * Those who
take disbelievers for Auliya' (protectors or helpers or friends) instead of believers, do they
seek honor, power, and glory with them? Verily, then to Allah belongs all honor, power, and

glory »®

(1) Quran (4:145)
(2) Quran (4:138-139)
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Hypocrites wait, and linger until they see what happens to the believers, good or bad:
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“There is certainly among you he who would linger behind (from fighting in Allah's
Cause). If a misfortune befalls you, he says, “Indeed Allah has favored me in that | was not
present among them. * But if a bounty (victory and booty) comes to you from Allah, he
would surely say — as if there had never been ties of affection between you and him — “Oh!
I wish I had been with them; then | would have (%chieved a great success (a good share of

booty).”

Then, suppose victory is achieved for the believers, conquest, and booty. In that case,
hypocrites claim: “We were with you as supporters, so give us some spoils of war. On the other
hand, if the disbelievers defeat the Muslims, they will claim that “they protected the disbelievers
from the believers during the fighting.”
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“Those (hypocrites) who wait and watch about you; if you gain a victory from Allah, they
say: “Were we not with you,” but if the disbelievers gain a success, they say (to them): “Did
we not gain mastery over you and did we not protect you from the believers?” Allah will
judge between you (all) on the Day of Resurrection. And never will Allah grant to the

disbelievers a way (to triumph) over the believers.””

Hypocrites would like the believers to disbelieve, to be exactly like them. So, Allah
Jdsses explains the hypocrites' extremism, persistence in disbelief, and misleading others after
explaining their disbelief and misguidance in themselves.

The following verses indicate that it is not permissible for the believers to ally with the
polytheists and the hypocrites since they would love for you to disbelieve like them. Therefore,
even if they claim to be Muslims, believers should not ally with them until they migrate,
demonstrating their alliance with the believers. However, Allah ;%2 abrogated the imposition
of migration (Hijrah), according to Hadith by ibn Abbas .=, who narrated on the authority of the
Messenger of Allah =, that he said on the day of the conquest of Makkah: “There is no migration

(1) Quran (4:72-73)
(2) Quran (4:141)
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after the conquest, but jihad and intention.” Hence, present-day Muslims must verify their
allegiance through other signs.
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“Then what is the matter with you that you are divided into two parties about the
hypocrites? Allah has cast them back (to disbelief) because of what they have earned. Do you
want to guide him whom Allah has made to go astray? And he whom Allah has made to go
astray; you will never find for him any way (of guidance). * They wish that you reject Faith,
as they have rejected (Faith), and thus, that you all become equal (like one another). So, take
not Auliya' (protectors or friends) from them, till they emigrate in the Way of Allah (to
Muhammad). But if they turn back (from Islam), take (hold) of them, and Kill them
wherever you find them, and take neither Auliya’ (protectors or friends) nor helpers from

them.”"”

Another hypocritical, mischievous tactic is to abandon the arbitration of Allah 1522 and His
Messenger 2, and seek settlement for their disputes through laws and fronts which do not rule
according to the Book of Allah Js:ae.
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“Have you seen those (hypocrites) who claim that they believe in that which has been sent
down to you, and that which was sent down before you, and they wish to go for judgement
(in their disputes) to the Taghut (false judges, etc.) while they have been ordered to reject
them. But Shaitan (Satan) wishes to lead them far astray. * And when it is said to them:
“Come to what Allah has sent down and to the Messenger (Muhammad), “you
(Muhammad) see the hypocrites turn away from you (Muhammad) with aversion.””

Those — who claim to have believed — refused that Allah J=%-. and His Messenger =
judge between them, so the response to them was: This is blasphemy as long as you want to the

(1) Quran (4:88-89)
(2) Quran (60-61)
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tyrants to judge — and you have been commanded to disbelieve in them — then you must have
disbelieved in Allah 1552,
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“But no, by your Lord, they can have no Faith, until they make you (O Muhammad) judge
in all disputes between them, and find in themselves no resistance against your decisions,
and accept (them) with full submission.”"”

As for the imposition of Hijrah, Allah 1&%e2 said,
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“Verily! As for those whom the Angels take (in death) while they are wronging themselves
(as they stayed among the disbelievers even though emigration was obligatory for them),
they (Angels) say (to them): “In what (condition) were you?” They reply: “We were weak
and oppressed on earth.” They (Angels) say: “Was not the earth of Allah spacious enough
for you to emigrate therein?” Such men will find their abode in Hell — What an evil
destination!”"”

Ad-Dahhak :i:= stated that this verse was revealed about some hypocrites who did not join the
Messenger of Allah “* but remained in Makkah and went out with the idolators for the battle of
Badr. They were killed among those who were killed. Thus, this honorable verse was revealed
about those who reside among the idolators, while able to perform Hijrah, and unable to practice
the faith if they remained in their city. Such people will be committing injustice against
themselves and falling into a prohibition according to the consensus of the scholars, and also
according to this verse.”

The Weak in Faith

We come to those who are weak in faith, they have attachment to the life of this world, their
fear of death, their desire for pleasures, and their self-denial of Allah’s %2 promise in which
He described the abode of the Hereafter. Allah 1% said about them:

(1) Quran (4:65)
(2) Quran (4:97)
(3) Tafsir Ibn Kathir Surat An-Nisa 97
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“Have you not seen those who were told to hold back their hands (from fighting)
and perform As-Salat (Igamat-as-Salat), and give Zakat, but when the fighting was
ordained for them, behold! a section of them fear men as they fear Allah or even
more. They say: “Our Lord! Why have you ordained for us fighting? Would that
you had granted us respite for a short period?” Say: “Short is the enjoyment of
this world. The Hereafter is (far) better for him who fears Allah, and you shall not
be dealt with unjustly even equal to the Fatila (a scalish thread in the long slit of a
date-stone).”"”

The Qur’an showed here that some Muslims performed other duties because they were easy to
complete. So, when they were assigned to fight in the way of Allah, they feared for their lives, and
they loved to stay on the surface of the earth as long as possible. So, the Qur’an’s answer to them
was: The term is not according to man’s desire, nor is it by exposing him to dangers, or turning
away from it. Deadlines are with Allah 122, humans have no power over them. This is a divine
matter, and when death comes, no fortress can stop it:
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“Wheresoever you may be, death will overtake you even if you are in fortresses built up
strong and high!” And if some good reaches them, they say, “This is from Allah,” but if
some evil befalls them, they say, “This is from you (O Muhammad). “Say: “All things are
from Allah,” so what is wrong with these people that they fail to understand any word?”"”

The second matter: They are chaotic, reckless, sloppy people, and this is a defect that I still
see in the Islamic nation, especially after its faith has weakened, and its certainty has diminished,
and confusion has spread in its affairs. Allah 1522 says, in describing these weak believers:

(1) Quran (4:77)
(2) Quran (4:78-79)
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“When there comes to them some matter touching (public) safety or fear, they make it
known (among the people), if only they had referred it to the Messenger or to those charged
with authority among them, the proper investigators would have understood it from them
(directly). Had it not been for the Grace and Mercy of Allah upon you, you would have
followed Shaitan (Satan), save a few of you.”( :

And the meaning is that these people fly after every opinion, in days of peace or war. They
misjudge anything they hear, and circulate their misjudgments as rumors in the community.
Meanwhile, suppose they were people of reason and steadfastness. In that case, they should have
brought what they heard to the leaders, or the people of knowledge, asking them for explanations
and consulting them, then they would come down to their opinion and their judgment.

9. Rushing to judgment on doubtful matters: (\Verse 94)

Allah j%52 commands His faithful believing servants, when they go out to do something
for the cause of Allah i%:2:, seeking His pleasure, to investigate, and verify all their doubtful
matters. Things are of two types: explicit, and unclear. Evident matters need not be proven and
explained because these are a foregone conclusion. As for problematic. and ambiguous matters
that are not clear, the person needs to verify, and clarify them before acting upon them.

Verifying doubtful and ambiguous matters brings us great benefits and keeps us from great
evils. But, on the other hand, rushing into acting upon ambiguous matters before clarifying them
leads to regretting doing them, and sometimes it is in vain, as happened to those whom Allah
A5 admonished in the following verse. When one did not verify who greeted him with the
greeting of Islam, whether he was a Muslim or not, and he killed him, thinking that it was justified
since it was a battle, and that he intended to hoard his possessions as spoils of war. So, Allah
A& rebuked him by saying:
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“0O you who believe! When you go (to fight) in the Cause of Allah, verify (the truth), and say
not to anyone who greets you (by embracing Islam): “You are not a believer”; seeking the

(1) Quran (4:83)
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perishable goods of the worldly life. There are much more profits and booties with
Allah. Even as he is now, so were you yourselves before till Allah conferred on you His
Favors (i.e., guided you to Islam), therefore, be cautious in discrimination. Allah is Ever
Well-Aware of what you do.”"”

Ibn 'Abbas = said: “A man from Sulaym who had sheep with him passed by a group of
Companions of the Messenger of Allah “*. He greeted them with the greeting of peace, but they
said to each other: 'He greeted you with the greeting of peace only to seek refuge from you.” And
so, they killed him, and took his sheep, and went to the Messenger of Allah = after which Allah

P (2
Asxsz revealed the above verse.

10. Rivalry in falsehood: (\Verses 107-109)

One of the mischievous obstacles to delivering justice to community members is rivalry in
falsehood, whether in religious rivalries, or worldly rights. Therefore, Muslims must judge
between people in conflict, and disagreement, including the judgment between them in matters of
blood, honor, money, and other rights. This story was narrated previously in the section citing the
rights of the religious minorities. Allah 1% said,

-
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“And argue not on behalf of those who deceive themselves. Verily, Allah does not like
anyone who is a betrayer of his trust and indulges in crime. * They may hide (their crimes)
from men, but they cannot hide (them) from Allah, for He is with them (by His Knowledge),
when they plot by night in words that He does not approve, And Allah ever encompasses
what they do. * Lo! You are those who have argued for them in the life of this world, but
who will argue for them on the Day of Resurrection against Allah, or who will then be their
defender?”"”’
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(1) Quran (4:94)
(2) Asbab al-Nuziil Surat An-Nisa’ Quran (4:94) || Author: Ali ibn Ahmad al-Wahidi

(3) Quran (4:107-109)
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“Had not the Grace of Allah and His Mercy been upon you (O Muhammad), a party of them
would certainly have decided to mislead you, but (in fact) they mislead none except their
own selves, and no harm can they do to you in the least. Allah has sent down to you the Book
(The Qur'an), and Al-Hikmah (Islamic laws, knowledge of legal and illegal things i.e., the
Prophet's Sunnah — legal ways), and taught you that which you knew not. And Ever Great

is the Grace of Allah unto you (O Muhammad).”(l)

Allah (5% mentioned His favor upon His Messenger = by preserving him and protecting
him from those who wanted to lead him astray. And He said: “And had it not been for the grace
and mercy of Allah upon you, a group of them would have sought to mislead you.” A Muslim
community member stole a precious shield, and when he realized that witnesses could confirm his
theft and feared the scandal, he took the stolen item and threw it at the house of someone innocent.
Furthermore, he sought the help of his people to come to the Messenger of Allah “= and ask him to
pardon their tribe's man publicly, claiming that he did not steal, but rather the one who stole was
the innocent neighbor in whose house they found the shield.

The Messenger of Allah = was about to announce the public acquittal of the thief, who was a
Muslim, and confirm the indictment of theft to his neighbor, who was Jewish. First, however,
Allah 1522 sent down warnings, and reminders. The above verse is one of the eleven verses
Allah 155222 revealed regarding the incident. In this verse, Allah (s reminds His Messenger
= of His favor upon him by protecting him from arguing on behalf of traitors.

11. Not resisting Satan’s plots: (\Verses 117-119)

Satan is the sworn enemy of the human race. He wants to destroy them, and he strives to do so
with everything he can. He is exceptionally far from Allah ic:-. Just as Allah J&%.2. cursed,
and dismissed him from His Mercy, he seeks to distance Allah's iz faithful believing
servants from His Mercy. He only invites his followers to be among the blazing fire's companions,
which is why Allah ;%22 told us about his endeavor to seduce, and beautify evil and corruption
to us. Allah jc:x said,
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“They (all those who worship others than Allah) invoke nothing but female deities besides
Him (Allah), and they invoke nothing but Shaitan (Satan), a persistent rebel! * Allah cursed
him. And he [Shaitan (Satan)] said: “I will take an appointed portion of your slaves; *

(1) Quran (4:113)
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Verily, I will mislead them, and surely, I will arouse in them false desires; and certainly, |
will order them to slit the ears of cattle, and indeed I will order them to change the nature
created by Allah.” And whoever takes Shaitan (Satan) as a Wali (protector or helper)
instead of Allah, has surely suffered a manifest loss.”"”

12. Ageedah non-compliance: (Verses 123-125. 78-79)

In Islam, the Belief system (Aqgeedah), rituals (Ibadat), and objective morality (Akhlaq) are
significant, and fundamental. Furthermore, the three are interlinked to each other. Ageedah forms
the basis of Iman (firm belief). Hence, if one of the components is missing, one’s firm faith (Iman)
is lost, or later becomes unbalanced. Allah %<2 mentioned two major violations which can
become impediments to delivering justice to the community members:

Misunderstanding of Predestination (Al-Qadar)

This verse is specific to the hypocrites, and many Muslims who may not understand the Al-
Qadar (predestination) subject. If a blessing befalls them, they attribute it to Allah (=2, And if
evil befalls them, that is, a calamity and a curse, they say, “This is from you,” that is, they attribute
it to the Messenger of Allah =. Therefore, Allah iz corrects their understanding of the
subject of Al-Qadar (predestination), as follow:

Allah 1&x-2 is the One who originates everything, whether good, or what humans would
consider evil, the good is from His bounty, and the evil is something which we earn due to our
shortcomings and sins. However, Allah 1G22 permitted to happen as a trial from Him to
believers, or as expiations of sins, or elevating of ranks.

“And if some good reaches them, they say, “This is from Allah,” but if some evil befalls
them, they say, “This is from you (O Muhammad). “Say: “All things are from Allah,” so
what is wrong with these people that they fail to understand any word? * Whatever of good
reaches you, is from Allah, but whatever of evil befalls you, is from yourself. And We have

sent you (O Muhammad) as a Messenger to mankind, and Allah is Sufficient as a Witness.”"”

(1) Quran (117-119)
(2) Quran (4:78-79)
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Excessive Hope (Wishful thinking)

The believer must always be between fear and hope. He fears Allah 152 because of his
sins and hopes for His mercy. However, his fear does not cause him to despair of Allah's j&xe
Forgiveness and Mercy. Instead, his fear of sins calls him to repent to Allah %22, beware of
them, and not to sit with those who commit them. Furthermore, his hope in Allah's (522 Mercy
does not cause him to abandon striving to qualify himself to receive Allah's i%:. Mercy
through performing the obligations and avoiding the prohibitions. The following verses were
revealed regarding people from the people of the book, and Muslims who banked too much on
Allah’s (5% Mercy, such that they expected His Mercy without acting.
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“It will not be in accordance with your desires (Muslims), nor those of the people of the
Scripture (Jews and Christians), whosoever works evil, will have the recompense thereof,
and he will not find any protector or helper besides Allah. * And whoever does righteous
good deeds, male or female, and is a true believer in the Oneness of Allah (Muslim), such

will enter Paradise and not the least injustice, even to the size of a Nagira (speck on the back
of a date-stone), will be done to them. * And who can be better in religion than one who
submits his face (himself) to Allah (i.e., follows Allah's Religion of Islamic Monotheism); and
he is a Muhsin (a good-doer — see V.2:112). And follows the religion of
Ibrahim (Abraham) Hanifa."’ and to And Allah did take Ibrahim (Abraham) as a Khalil (an
intimate friend).”(z)

Abu Salih .2 said: “The people of the Book, the adherents of the Torah, and the adherents of
the Gospel, as well as the adherents of other religions sat together one day, and each claimed that
they were better than the others. This verse was revealed regarding this.” Masruq =, and
Qatadah == said: “One day, the Muslims and the people of the Book argued with each other. The
people of the Book said: “We are more guided than you; our Prophet came before yours, and our
Scripture was revealed before your Scripture. Moreover, we have a better right to Allah than you.’
The Muslims said: “We are more guided than you and have a better right to Allah than you. Our
Prophet is the seal of Prophets, and our Scripture makes all the Scriptures before it outmoded.’

(1) Al-Haneefiyyah, the religious way followed by Ibrahim. Al-Hanf, in the language, means inclination. So, the
meaning of Al-Haneefiyyah is the sacred way that turns away from shirk (polytheism) towards Tawheed
(Monotheism). from it towards Tawheed, making his religion purely and sincerely for Allah the Mighty and

Majestic.

(2) Quran (4:123-125)
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And so, Allah 162 revealed this verse. Allah ic:-2 later backed the argument of the
Muslims against their opponents from amongst the adherents of other religions with His words."”

QAN

(1) Asbab al-Nuzil Surat An-Nisa’ Quran (4:123) || Author: Ali ibn Ahmad al-Wahidi
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Part Two: Warning against
compromising Al-Wala’ Wal-Bara’
C 2B O

The principles of Loyalty and Disassociation (Al-Wala' and Al-Bara') are the core of the
crucial system to erect the Muslim community and maintain its survival. Human gatherings must
have a linkage that turns them into one unit, a connection that creates bonds between individuals,
and removes the thorn of individual interest. Consequently, all members of the community take
the place of the one, and the one takes the place of all community members in a relationship
whose depth reflects the extent of interdependence that makes the people a community capable of
establishing a balanced society where divine laws are enforced, and rights are performed by all,
and to all, regardless of their social status, color, race, religion, or Ianguage.m

The Doctrine of Loyalty and Disownment (Al-Wala’ Wal-Bara’) is the most critical
premise that connects Muslims, based on love, and hate for the sake of Allah i,
Consequently, Muslims ally with the believers, and disassociate themselves from the polytheists,
hypocrites, and followers of heresies (Religious innovators). Hence, the doctrine protects the
community from all the pre-Islamic prejudices and worldly ties and confirms that love and hate
are only for the sake of Allah :=%-.. The Doctrine of Loyalty (Al-Wala’) in Islam expresses the
love, support, aid, brotherhood, kindness, and compassion Muslims should have for one another.

Part Two of Surat An-Nisa' Will Address Three Main Issues

e First, to validate the obstruction of the principles of Loyalty and Disavowal (Al-Wala'
and Al-Bara') jeopardizes the application of the Shari‘ah, Allah's 1@ immutable
divine law. As a result, and consequently, the delivery of the rights to the vulnerable and weak
will be uncertain.

e Second, the principles of Loyalty and Disavowal (Al-Wala' and Al-Bara') are
components of Faith (Iman), and two pillars of the universal declaration of Faith
(Shahadah). Consequently, it is a binding contract that members of the Muslim community
must strive to fulfill, and the Muslim community shall suffer severe consequences if this
contract is unfulfilled.

(1) Tarikh by Ibn Khaldoun, introduction by Khalil Shazah || Dar Al Fikr Lebanon, 2001 (part 2: page 427)
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e Third, fulfilling the rights of non-Muslims, whether disbelievers, or people of the Book, is
the Muslim community's responsibility. However, this does not conflict with regarding them
as disbelievers, respectfully refuting their false beliefs, and calling them wisely to Islam.

1. Disturbance of the principles of Loyalty and Disavowal jeopardizes the application of
Shari’ah

Furthermore, since Islam is a civilization project that has borne fruit for a long time, it
presents to its adherents this link that established the one community. The community can make
Islamic civilization through the concept of “Loyalty and Disassociation” in a balance that
preserves “justice” and “citizenship,” and moderation that guarantees the Ummah's identity, and
humanity. Muslims are a community that coexists with brotherhood in the homeland, based on the
duality of rights and duties that establishes justice, and they “get to know” other nations and

peoples according to the principle of “there is no aggression except against the oppressors.”m
Loyalty of Obedience to those in authority

Amongst the meaning of loyalty is the loyalty of obedience to those who are in authority. In
the following verses, Allah 152 commands the members of the Muslim community to fulfill
the trusts, then right away commands them to be loyal to those in authority, and to obey them as
long as they obey Allah J1:%c and His Messenger “. We can note the close relationship between
delivering justice, rendering the trusts, and the loyalty of obedience to those in authority as they
are two inseparable matters since those who are in charge are the appointed entity to render the
trusts, and deliver justice.
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“Verily! Allah commands that you should render back the trusts to those, to whom they are
due; and that when you judge between men, you judge with justice. Verily, how excellent is
the teaching which He (Allah) gives you! Truly, Allah is Ever All-Hearer, All-Seer. * O you
who believe! Obey Allah and obey the Messenger (Muhammad), and those of you (Muslims)
who are in authority. (And) if you differ in anything amongst yourselves, refer it to Allah
and His Messenger, if you believe in Allah and in the Last Day. That is better and more
suitable for final determination.””

(1) Diluting Al-Wala’ Wal-Bara’ by Karim Abu Zaid
(2) Quran (4:58-59)
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“Verily! Allah commands that you should render back the trusts to those to whom they are
due.”"”’

Allah 1%%22 revealed this verse about Uthman bin Talha Al-Hajbi 2. from Bani Abd Al-Dar,
the custodian of the Ka'bah when Bani Hashim, the Prophet’s = tribe tried to take over his
custodianship of the Ka’abah. So, Allah 1=k revealed this verse, and he commanded the
Messenger of Allah “* to return the key to Uthman .=, and apologize to him, so Ali .= did that. So,
Uthman .. said to him: | was forced and harmed, then you came back to be k|nd to me; what
happened?

Ali .2 said: Allah 15522 sent down a Qur’an verse about you, and he recited the verse.
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“Verily! Allah commands that you should render back the trusts to those, to whom they are
due; and that when you judge between men, you judge with justice. Verily, how excellent is
the teaching which He (Allah) gives you! Truly, Allah is Ever All-Hearer, All-Seer.””

Uthman .2 said, “I bear witness that there is no one worthy of worship except Allah 15522,
and | bear Wltness that Muhammad = is the Messenger of Allah 15;:-..” So, the key stayed with
him and his family until the Day of Resurrection.

[58:0 5, { JEFL 18 ST LBTEE A8 155

“And that when you judge between men, you judge with justice.”@

Furthermore, we can note the close relationship between justice and rendering the trusts, as
they are two inseparable matters. Rendering the trusts to its people is the eye of justice and
denying it to its owner is the eye of unfairness. Also, ruling among people with justice is a
fulfillment of the trust that the ruler has been entrusted with, and in return, oppressing the people
is a denial of the trust, and neglecting it.

(1) Quran (4:58)
(2) Quran (4:58)
(3) Quran (4:58)
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Hence, after Allah 1%, commanded the believers with the fulfillment of the trust, and the
judgment with justice, Allah 1% followed the above command by instructing the believers to
obey Him and His Messenger =, and those in charge of their affairs. However, obedience to Allah
A% and obedience to His Messenger “* go hand in hand. Therefore, whoever obeys the
Messenger =, has obeyed Allah 1;:-.. Their obedience is following their orders and avoiding
their prohibitions. However, obedience to those in authority is to those who are the rulers, and
their obedience is only in obedience to Allah i&%-:2, so if they command what is inconsistent
with the teachings of the religion of Islam, they are not to be obeyed by the members of the
Muslim community. Because the obedience must be in what is good, according to the Prophet =,
who said: “Obedience is only in what is good.”m

Loyalty of Adherence

Amongst the meaning of loyalty is the loyalty of adherence to revelation. the believers adhere
to the Book, and the Sunnah, and the believers' way, and imitate them. Allah ;%2 commanded
His faithful servants to follow what He, the Highest, revealed:

HULASN
“Say (O Muhammad) to these idolaters (pagan Arabs) of your folk. Follow what has been
sent down unto you from your Lord (the Qur‘an and Prophet Muhammad's Sunnah) and
follow not any Auliya’ (Protectors and helpers, who order you to associate partners in
worship with Allah) besides Him (Allah). Little do you remember!”"”

And Allah iz:%e2 has revealed the Book and the Wisdom (the Qur'an and the Sunnah). The
Almighty said:

=z
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“Allah has sent down to you the Book (The Qur'an), and Al-Hikmah (Islamic laws,
knowledge of legal and illegal things, i.e., the Prophet's Sunnah — legal ways), and taught
you that which you knew not. And Ever Great is the Grace of Allah unto you (O
Muhammad).”(a)

And Allah Jz:222 also enjoined following the way of the believers, and their method.

(1) Sahih Al-Bukhari (19)
(2) Quran (7:3)
(3) Quran (4:113)
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“And whoever contradicts and opposes the Messenger (Muhammad) after the right path has
been shown clearly to him, and follows other than the believers' way, We shall keep him in
the path he has chosen and burn him in Hell — what an evil destination.”"”

This demonstrates the following the in-depth understanding of one of the principles of
Loyalty, that is the Loyalty of adherence. Now, let us examine what some Muslims do, seeking
the arbitration of non-Muslim authorities who rule by other than the Book of Allah i%:-:2, and
abandoning the arbitration of Allah 1% and His Messenger .

/,,_,},/ ~ / - 7L /’:— /5"/ AT d
G4 ;j [;\; g ’\\;3;' L/.:” p\;\}@\m’)&:\;’) o O ks ‘ii,,jgm\/ 5

I60 61 ;Lw.,‘_‘:wl {\J)M 3% u)w sz /)7‘

- -

“Have you seen those (hypocrites) who claim that they believe in that which has been sent
down to you, and that which was sent down before you, and they wish to go for judgement
(in their disputes) to the Taghut (false judges, etc.) while they have been ordered to reject
them. But Shaitan (Satan) wishes to lead them far astray. * And when it is said to them:
“Come to what Allah has sent down and to the Messenger (Muhammad), “you
(Muhammad) see the hypocrites turn away from you (Muhammad) with aversion.””

According to Sa'id ibn Qatadah ==, the above verses were revealed regarding a dispute over
a particular property involving a man from Al-Ansar, and a Jewish man. They took their dispute to
a soothsayer in Madinah called Abu Burdah al-Aslami to judge between them while leaving the
Prophet of Allah “=. Now, we can see that honoring one of the principles of loyalty secures the
delivery of justice entailed in ruling by Allah's 12 divine laws. Meanwhile, compromising
this principle leads to injustice by judging by other than Allah's iz;%- revealed laws."”

Loyalty of support
If a Muslim is wronged, or oppressed, the duty of loyalty requires a Muslim to stand by his

Muslim brother, ward off oppression, and remove tyranny from him. One of the principles of
loyalty to the believers is support. In the following verse, Allah 1. exhorts His faithful

(1) Quran (4:115)
(2) Quran (4:60-61)
(3) Tafsir Ibn Jarir At-Tabari

D
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servants, and encourages them to fight in His way. However, since it has become necessary for
believers to fight for Allah's i&x- cause, Allah d=xe. places significant blame on them for
leaving Jihad, in order to save those suffering the greatest injustice from their enemies. Therefore,
they supplicate, seeking Allah's 1% help in leaving the town (Makkah) whose people are
unjust to them. Therefore, as we can see, fighting in the cause of Allah j5:-2 (Jihad) is a means
to defend the weak and the vulnerable, and deliver justice to them, not an objective in itself.
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“And what is wrong with you that you fight not in the Cause of Allah, and for those weak,
ill-treated and oppressed among men, women, and children, whose cry is: “Our Lord!
Rescue us from this town whose people are oppressors; and raise for us fr9m You one who

will protect and raise for us from You one who will help.”"”

Another form under the loyalty of support is to migrate from the land of disbelief, hypocrisy,
and disobedience to join the ranks of the believers. Muslims live in non-religious communities,
societies of disbelief and atheism, resulting from the diversity, multiplicity, and coloration of
beliefs and races. Therefore, these ideologies' dangerous ideas, opinions, concepts, perceptions,
statements, behaviors, and morals negatively affected the crucial issues of faith. Consequently, if
we bear in mind the close relationship between Faith (Iman), and the principles of Loyalty, and
Disavowal, it appears that non-Muslims' dangerous ideologies contradict the foundation of the
religion and may lead its adherents to great danger and a disastrous end. Hence, we realize the
significance of Hijrah (migration) in order to be with the believers, and to desert the non-religious
environments.
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“Verily! As for those whom the Angels take (in death) while they are wronging themselves
(as they stayed among the disbelievers even though emigration was obligatory for them),
they (Angels) say (to them): “In what (condition) were you?” They reply: “We were weak
and oppressed on earth.” They (Angels) say: “Was not the earth of Allah spacious enough
for you to emigrate therein?” Such men will find their abode in Hell — What an evil
destination!”"”

(1) Quran (4:75)
(2) Quran (4:97)
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Loyalty of advice

Some Muslims may mistakenly assume that the fact that they are entitled to obtain Loyalty
from other Muslims as their rights means that they should overlook or excuse their injustices.
Instead the expression of loyalty in this situation is to stop them from committing oppression. The
following narration (Hadith) validates this point:

Aishah w:zi narrated that the people of Quraish worried about the lady from Bani Makhzum

who had committed theft. They asked, “Who will intercede for her with Allah’s Messenger?”
Some said, “No one dare to do so except Usama bin Zaid, the beloved one to Allah’s Apostle.”
When Usama spoke about that to Allah’s Apostle, Allah’s Apostle said, (to him), “Do you try to
intercede for somebody in a case connected with Allah’s Prescribed Punishments?” Then he got
up and delivered a sermon saying, “What destroyed the nations preceding you, was that if a noble
one amongst them stole, they would forgive him, and if a poor person amongst them stole, they
would inflict Allah’s Legal punishment on him. By Allah, if Fatimah, the daughter of Muhammad
stole, | would cut off her hand.””

Advising the believers is another manifestation of loyalty. It entails the Muslims advising
other Muslims to uphold justice in all circumstances, justice regarding the rights of Allah iz5.2,
and the rights of His servants. One of the most significant types of justice is the justice between
disputants. It does not permit his affiliation, or inclination to one of them to influence his
testimony or judgment. Instead, we must advise other Muslims to make objective justice between
people, whether we like, or dislike them.
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“0 you who believe! Stand out firmly for justice, as witnesses to Allah, even though it be
against yourselves, or your parents, or your Kin, be they rich or poor, Allah is a Better
Protector to both (than you). So, follow not the lusts (of your hearts), lest you may avoid
justice, and if you distort your witness or refuse to give it, verily, Allah is Ever Well-
Acquainted with what you do.”"”

Another form of violation which is contrary to the principles of loyalty of advising other
Muslims, is that we defend those who commit treason instead of calling them to justice. In the
following verse, Allah iz prohibits Muslims from arguing on behalf of the one who

(1) Bukhari Vol. 4 : No. 681
(2) Quran (4:135)
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committed treason. “Treason” means felony, wrongdoing, and sin. Therefore, Allah isas is
banning us from trying to repel a punishment from someone who is subject to penalty.
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“And argue not on behalf of those who deceive themselves. Verlly, AIIah(c)Ioes not like
anyone who is a betrayer of his trust and indulges in crime.”

Disavowal of Severance

One of the principles of disavowal is severance, that is, to leave off something. It is to walk
away from something, or to distance oneself from it. “Baree’”” means to heed a warning, and so
excuse oneself from something; to be free of obligation. Thus, Allah i %- says in Surat At-
Tawbah,
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“Freedom from (all) obligations (is declared) from Allah and His Messenger to those of
the Mushrikun (polytheists, pagans, idolaters, disbelievers in the Oneness of Allah), with
whom you made a treaty.”(z)
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“0O you who believe! Take not for Auliya’ (protectors or helpers or friends) disbelievers
instead of believers. Do you wish to offer Allah a manifest proof against you rselves?”"”’

Disavowal of intermingling

Allah 1522 forbade Muslims from mingling with the disbelievers in Makkah, the
hypocrites, and Jewish rabbis in Madinah who made mockery of Allah's &% verses in their
gatherings. Allah 1.2 instructs the Muslims, in these cases, to leave their councils, and to turn
away from them until they engage in other subjects other than making a mockery and disbelieving
in the signs of Allah J1s:x-2. Likewise, everyone who sits in a disobedience council, and does not
denounce them will have the same burden with them. If a Muslim cannot condemn them, he
should stand up to them so that he is not one of the people of this verse.

(1) Quran (4:107)
(2) Quran (9:1)
(3) Quran (4:144)
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“And it has already been revealed to you in the Book (this Qur’an) that when you hear the

Verses of Allah being denied and mocked at, then sit not with them, until they engage in a

talk other than that; (but if you stayed with them) certainly in that case you would be like
them. Surely, Allah will collect the hypocrites and disbelievers all together in Hell.”"”

Disavowal of permitting disbelievers’ dominion over the Muslims

It is general in this world and in the Hereafter that Allah 1@< supports the believers and
honors them. And He will not make a way for the unbelievers against them, meaning: a way to
eradicate them. And if the enemy might attack them, then He does not make a way that includes
their eradication and elimination, but rather, the outcome is for the righteous. Allah j;%.2 said,
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“And never will Allah grant to the disbelievers a way (to triumph) over the believers.””

Unfortunately, the condition of present-day Muslims placed them under the dominance of the
disbelievers, which could be a kind of trial, discipline, or scrutiny, until Muslims return to their
religion ultimately, making them respond to His guidance. And when they obey His provisions
and apply His commands and prohibitions, they will be united by God's invincible victory and His
promise that does not fall behind.

Abu Musa = narrated that he informed ‘Umar Ibn Al-Khattab .= that he had appointed a
Christian scribe. ‘Umar . reproached him, and reminded him of the verse in which Allah (&2
says,
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“O you who believe! Take not the Jews and the Christians as Auliya' (friends, protectors,
helpers, etc.), they are but Auliya' to one another. And if any amongst you takes them

(1) Quran (4:140)
(2) Quran (4:141)
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as Auliya,’ then surely, he is one of them. Verily, Allah guides not those people who are
the Zalimun (polytheists and wrong-doers and unjust).”(l)

Umar . then ordered him to replace the Christian scribe with a Muslim. Abu Musa . argued
that he benefited from his writing, while the writer bore the sin of his religion. In turn, Umar =
explained to him that we must not honor them while Allah 1%:22 has degraded them with
disbelief, nor should we dignify them while Allah (%% has humiliated them, nor should we
bring them closer to us while Allah ;522 has distanced them."”

2. The principles of Loyalty and disavowal (Al-Wala' and Al-Bara") are binding contracts

Islam binds the Muslim community members through the bond of faith and brotherhood. This
bond makes them one community, upon one creed and religion, without regard to their race,
places they are affiliated with, the time they live, or the material interests they may come together
to achieve. Allah 1z%-2. said,
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“Truly! This, your Ummah [Shari’ah or religion (Islamic Monotheism)] is one religion, and |
am your Lord, therefore worship Me (Alone).”@

When the Prophet = established the first charter of the Islamic state in Madinah, after the
Hijrah (migration), he made this principle a functional reality: “The believers, Muslims and those
who follow, and strive with them are one community, and that the believers are loyal to each other,
and not to people. Moreover, they are loving brothers, united under the banner of Monotheism,
“There is no one worthy of worship except Allah.” This banner overshadows them all and makes
them one community, clinging to the closest bond of faith, Loyalty, Disavowal, love, and hate for
the sake of Allah i, Due to its significance, Allah 1%, made this banner among the
requirements of Monotheism and faith (Iman). Furthermore, it is a contract of brotherhood: a
contract of loyalty between the believers, and the disavowal of the infidels and polytheists.
Dedication and allegiance to the believers are not complete except by disavowing the polytheists.

The verses of the Qur’an, and the Prophetic narrations (Hadiths) indicated the necessity of
fulfilling the covenants and revealed the heinousness of the offense of those who violated them.
Furthermore, the breach of contracts may lead to disbelief, as happened to the Children of Israel,
and others when they broke the covenant with their Lord, and neglected what they promised to
fulfill, such as believing in Allah 1%, and following his Messengers =i..ic. The Qur’an, in

(1) Quran (5:51)
(2) Musnad Ahmad: through a sound chain of narration

(3) Quran (20:92)
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general, and Surat An-Nisa’, in particular, present the children of Israel as the deterrent example.
Therefore, Allah i&%-2 instructs the Muslims against dealing with the covenant of loyalty and
disavowal in the same manner the children of Israel dealt with their covenants.

Violating Allah’s J&;8s22 Covenant with the Prophets sz %

Allah j1zc established a covenant with all the Prophets =iz that they must inform their
followers of the coming of the Prophet Muhammad **, confirming what they conveyed to them.
Therefore, their followers are obliged to follow him. Allah i1&%-:2 mentioned this covenant in
Surat Al-Imran where He took a pledge from the Prophets =zi..ic to believe in our Prophet
Muhammad =. Ibn Kathir == said, Allah is:x%- states that He took a pledge from every Prophet
whom He sent from Adam =it until “Isa sz, that when Allah 15522 gives them the Book and
the Hikmah, thus acquiring whatever high grades they deserve, then a Messenger came afterwards,
they would believe in, and support him. Even though Allah jiz:%- has given the Prophets =i
the knowledge and the Prophethood, this fact should not make them refrain from following and
supporting the Prophet Muhammad = who comes after them. This is why Allah 155222 said:
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“And (remember) when Allah took the covenant of the Prophets, saying: “Take whatever |
gave you from the Book and Hikmah, and afterwards there will come to you a Messenger
confirming what is with you; you must, then, believe in him and help him." Allah said: “Do
you agree (to it) and will you take up Isri** They said: “We agree.” He said: “Then bear
witness; and | am with you among the witnesses.”).”(l)

Ibn Kathir =iz mentioned the following statement by Ali bin Abi Talib =, and his cousin,
Abdullah bin Abbas 2. who said, “Allah never sent a Prophet, but after taking his pledge that if
Muhammad = were sent in his lifetime, he would believe in and support him." So likewise, Allah
J5;%e2 commanded each Prophet to pledge from his nation that if Muhammad = were sent in
their time, they would believe in and support him. Therefore, Muhammad “ is the Final Prophet
until the Day of Resurrection. He is the greatest Imam, who, if he existed in any period, deserves
to be obeyed, rather than all other Prophets ==i..c. That is why Muhammad ** led the Prophets
sZ. L in prayer during the night of Isra’ when they gathered in Bayt Al-Maqdis (Jerusalem).(z)

Allah i< mentioned in Surat An-Nisa' the violation of the children of Israel to this very
covenant. Allah izxs2 said,

(1) Quran (3:81)
(2) Tafsir Ibn Kathir, Surat Al-Imran verse 92

O



M Magasidic Tafsir Volume 5 %}@W

Tl s PALA

e A 2 i .’/)’s%/}/:// ARt - .‘/ B P R A TP BEZ /.6’?
Gt ey 2l 5a% sl sis Al MG 13730 ol T530 05 - 4205 69, a8G il 1)
s /a/»,v{/c/ Pa

Troso st e\ S A AAs o e Lo s sr 4 RPN G L st A S T P
ﬂ»li\y\iq,/d\)wu;@@yn@bu\) Ln.;u) 2 \vbd.s.j‘ &‘)\ \LA..«»_”// dz“/‘sf}};\)-a\m/*noe‘c/))fgjj
g £ - oo & AR s, CF s 8 A LT
;.f‘ N ;’3_}\ P - 72

s L\ F AL sml o\ A > .z ? - A it -
[150-152 o0 5] {05 02 BIOKS a7 A 1 3B 5 50 s Je G5 70 5. 4205

“Verily, those who disbelieve in Allah and His Messengers and wish to make distinction
between Allah and His Messengers, saying, “We believe in some but reject others," and wish
to adopt a way in between * They are in truth disbelievers. And We have prepared for the
disbelievers a humiliating torment. * And those who believe in Allah and His Messengers
and make no distinction between any of them (Messengers), We shall give them their
rewards; and Allah is Ever Forgiving, Most Merciful.)”(”

Ibn Kathir == mentioned in explaining the above verses, Allah =% threatens those who
disbelieve in Him, and differentiate between Allah's Messengers =i, such as the Jews and
Christians, who differentiate between Allah's Messengers =Zii..ic when it comes to believing in the
Messengers =zi..c. They believe in some Prophets =iz, and reject others, following their
forefathers' desires, lusts, and practices. They do not follow any proof for such distinction because
there is no such proof. Instead, they follow their whims and prejudices. The Jews, may Allah
Asssz curse them, believe in all the Prophets =iz, except Isa 2, and Muhammad ==, The
Christians believe in the all the previous Prophets =zi...c but reject their Final Seal, and the most
honored among the Prophets =202, Muhammad .

In addition, the Samirah (Samaritans) do not believe in any Prophet after Yusha =i (Joshua),
the successor of Prophet Musa »=ic. The Majus (Zoroastrians) are said to believe only in a
Prophet called Zoroaster, although they do not believe in the law he brought them, casting it
behind them, and Allah 1= knows best. Therefore, whoever rejects only one of Allah's
Prophets ==z, will have disbelieved in all of them because it is required of mankind to believe
in every Prophet whom Allah 152 sent to the people of the earth. And whoever rejects one
Prophet out of envy, bias, and personal whim, only demonstrates that his faith in other Prophets
=20 is not valid, but an act of following desire and whims.”

Committing Shirk despite the clear signs
Ibn Juraij zi:= said that the Jews asked the Messenger = to cause books to come down to them

addressed to so-and-so among them, testifying to the truth of what he was sent with. The Jews
only asked for this because of their stubbornness, defiance, rejection, and disbelief. Indeed, they

(1) Quran (4:150-152)
(2) Tafsir Ibn Kathir Surat An-Nisa, Verses 150-152
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asked Musa =it for even greater than that, when they said, “Show us Allah in public,” but they

were struck with a bolt of lightning for their wickedness, injustice, transgression, defiance, and
rebellion.”’
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“The people of the Scripture (Jews) ask you to cause a book to descend upon them from
heaven. Indeed, they asked Musa (Moses) for even greater than that, when they said: “Show
us Allah in public,” but they were struck with thunderclap and lightning for their
wickedness. Then they worshipped the calf even after clear proofs, evidence, and signs had
come to them. (Even) so We forgave them. And We gave Musa (Moses) a clear proof of

authority.””

Then they worshipped the calf even after Al-Bayyinat had come to them, meaning, after they
witnessed the tremendous miracles and unequivocal proofs at the hand of Musa ==t in Egypt.

They also witnessed the demise of their enemy, Fir'awn, and his soldiers, when they all drowned
in the sea. Yet soon after, when they passed by a people who were worshipping idols, they said to
Musa sz,

138059 5, (L0 2 EGIH gz

“Make for us a god as they have gods.”m

Allah iz:22 explains the story of the Jews worshipping the calf in Surat Al-A'raf (7) and
Surah Ta Ha (20) after Musa »z.c went to meet with his Lord. When Musa =i returned, Allah
A& decreed that in order for the Jews to earn accepted repentance, then those who did not
worship the calf would have to kill those who worshipped it.(4)

(1) Tafsir Ibn Kathir Surat An-Nisa Verse 153
(2) Quran (4:153)
(3) Quran (7:138)
(4) Tafsir Ibn Kathir Surat An-Nisa Verse 153
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Covenant breaking consequences

The Jews broke the promises and vows that Allah 1552 took from them, and also rejected
Allah’s J&:-2 Ayaat, meaning His signs and proofs in the Torah, as well as the miracles that

o9

they witnessed at the hands of their Prophets “ll..z. They had no evidence against the Prophets
=20k to Kill them, yet they killed them."”
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“And for their covenant, We raised over them the Mount and (on the other occasion) We
said: “Enter the gate prostrating (or bowing) with humility;” and We commanded them:
“Transgress not (by doing worldly works on) the Sabbath (Saturday).” And We took from
them a firm covenant. * Because of their breaking the covenant, and of their rejecting
the Ayat (proofs, evidences, verses, lessons, signs, revelations, etc.) of Allah, and of their
killing the Prophets unjustly, and of their saying: “Our hearts are wrapped (with coverings,
i.e. we do not understand what the Messengers say)” — nay, Allah has set a seal upon their
hearts because of their disbelief, so they believe not but a little.”"”

They would say, “Our hearts are wrapped.” Meaning what you say doesn’t affect us, or our
hearts are already full. We have enough knowledge, we are the People of the Book, we don’t need
your Qur’an. Allah J&%e2 is correcting them that no, it is He Who has put a seal on their hearts
due to their ingratitude and disobedience. And because their hearts have become accustomed to
kufr, transgression, and weak faith, only a few people believe.

Muslims must learn several lessons from the children of Israel. For any sin a person commits,
whether it’s breaking a promise, or statements of pride, there are always consequences. No sin is
ignored. Allah 1% has mentioned the crimes of the Jews which led to their misguidance.
Allah %222 1s not unjust. The crimes have been mentioned to show that the punishment that
they were given was justified. When they deviated, then Allah 1&:-2 caused their hearts to
deviate, when the children of Israel refrained from implementing the rulings of the Tawrah, and
refused what Musa »=ic brought them from Allah -2, So, Allah J%;%.2. raised the mountain
above their heads, and they were ordered to prostrate, which they did. Even so, they were looking
above when they were prostrating for fear that the mountain might fall on them.

(1) Tafsir Ibn Kathir Surat An-Nisa 154
(2) Quran (4 :154-155)
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Restricting the lawful due to covenant-breaking

Allah 1G522 states that because of the injustice, and transgression of the Jews, demonstrated
by committing major sins, He prohibited some of the lawful, pure things which were previously
allowed for them. This prohibition could be only that of decree, meaning that Allah 1=e
allowed the Jews to falsely interpret their Book, and change and alter the information about what
was allowed for them. They, thus, out of exaggeration and extremism in the religion, prohibited
some things for themselves. It could also mean that in the Tawrah, Allah (=% prohibited things
that were allowed for them before."”
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“For the wrong-doing of the Jews, We made unlawful to them certain good foods which had
been lawful to them, and for their hindering many from Allah's Way; * And their taking
of Riba (usury) though they were forbidden from taking it and their devouring of men's
substance wrongfully (bribery, etc.). And We have prepared for the disbelievers among

them a painful torment.””

3. Fulfilling the rights of non-Muslims does not conflict with regarding them as disbelievers

As we can see throughout Surat An-Nisa,” Allah 1=%-2, commands the believers to fulfill
their rights, and offer justice for all, including the Jews and the Christians, as religious minorities.
Yet, despite that, Allah 152 declared them to be disbelievers since they rejected the final
Messenger, Prophet Muhammad . Moreover, Allah 15522 instructed Muslims to call them to

Islam. Likewise, Surat An-Nisa’s concluding message will illustrate the consistency in calling
non-Muslims to Islam.

QB

(1) Tafsir Ibn Kathir, Surat An-Nisa Verse 154
(2) Quran (4:160-161)
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Surat An-Nisa’s Concluding Message

Surat An-Nisa’s concluding message incorporates: -

Proof of Prophet Muhammad’s “* Prophethood.
Calling mankind to Monotheism.

Calling the People of the Book to Monotheism.
Al-Kalalah serves as a reminder of the rights.

PohE

Proof of Prophet Muhammad’s £ Prophethood

Allah 1=% mentioned the children of Israel (Jews) requesting their Messenger, Prophet
Musa »=i, to bring down a book from heaven. The Almighty mentioned that they made this
request, not to seek guidance, but instead, for stubbornness, and argument. Afterward, Allah
s mentioned a series of their violations and abominations. Allah i< tells us that the
Prophet = received revelations like the Messengers ==i..:c before him, such as Nuh sz, lbrahim
sz, Ismail sz and all those mentioned in this verse.
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“Verily, We have inspired you (O Muhammad) as We inspired Nuh (Noah) and the
Prophets after him; We (also) inspired Ibrahim (Abraham), Ismail (Ishmael), Ishaq (Isaac),
Yaqoob (Jacob), and Al-Asbat [the twelve sons of Yagoob (Jacob)], "Eesa (Jesus), Ayyub
(Job), Younus (Jonah), Harun (Aaron), and Sulayman (Solomon), and to Dawud (David) We
gave the Zabur (Psalms). * And Messengers We have mentioned to you before, and
Messengers We have not mentioned to you — and to Musa (Moses) Allah spoke directly.”m

Allah 1522 informs us that He revealed to His Servant and Messenger > what He revealed
to these Prophets =zi..ic, including the principles of the religion, Tawheed (monotheism), which
all the Messengers =zi..c agreed upon, and each messenger confirms the other. Therefore, the
verse has several benefits, including that Muhammad ** is not a heresy among the Messengers

(1) Quran (4:163-164)
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sk, but Allah 1522 sent many Messengers =2i..c before him, a significant number, and a
great multitude.

Prophet Muhammad “ is of the same kind as those Messengers ==ii..ic, and he is their brother.
So, his call (Dawah) to the people is of the same type as theirs. His morals are like their morals
because the source is one. Their goal is one. Allah i%%- sent the Messengers #2i..c to bring
glad tidings to those who submitted to Him, and obeyed His Messengers =i, of worldly, and
hereafter happiness. Furthermore, the Messengers =2\ are to warn those who disbelieve of the
wretchedness of both worlds. Therefore, people would not argue against Allah is:- after
receiving the message from His Messengers ==&, claiming that they didn't receive bearers of
glad tidings, or warners. And this is from the absolute and perfect justice of Allah iz,
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“Messengers as bearers of good news as well as of warning in order that mankind should
have no plea against Allah after the Messengers. And Allah is Ever All-Powerful, All-
. (1)
Wise.”

Allah 1522 mentioned that He revealed to His Messenger Muhammad =, as He revealed to
his brothers among the Messengers ==i..:c. Allah 1522 testifies to His message and the validity
of what He brought, and that He sent it down with His knowledge. Unseen news is from Allah
A5 knowledge that He taught His servants.

The revelation emanates from Allah's 1=%. knowledge, which means if the Almighty sent
down the Qur'an, that includes commands and prohibitions. He knows the condition of the one He
sent it down to, and that He called the people to it. Whoever responds to it, and believes it, He is
his Guardian. And the Almighty helps him, grants him victory, answers his supplications, lets his
enemies down, and supports his loyal ones. So, is there a testimony more significant than this
testimony?”

Of course, it is impossible to question this testimony except by questioning Allah's 1=
knowledge, ability, and wisdom. Allah's i=%-. testimony does not need further assurances.
However, Allah i&x-2 supports His testimony through the testimony of the Angels who
witnessed the revelation to His Messenger =,
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(1) Quran (4:165)
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“But Allah bears witness to that which He has sent down (the Qur'an) unto you (O
Muhammad), He has sent it down with His Knowledge, and the Angels bear witness. And
Allah is All-Sufficient as a Witness.”"’

When Allah J(ze talked about the message of the Messengers, and He talked about the
message of their seal, Prophet Muhammad =, and He testified to it, His angels testified. It was
necessary to prove the established and attested matter, so it was necessary to believe the
Messengers =20, believe in them, and follow them.

Then Allah iz threatened those who disbelieved in them, and said that those who
disbelieved and prevented others from following the path of Allah 1%, that is, they combined
disbelief in themselves, and prevented others from following the path of Allah 1=%... And these
are the Imams of disbelief and the callers to misguidance. They have gone far astray. And is any
misguidance greater than the misguidance of one who misguides himself, or misleads others?
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“Verily, those who disbelieve [by concealing the truth about Prophet Muhammad and his
message of true Islamic Monotheism written with them in the Taurat (Torah) and the Injeel
(Gospel)] and prevent (mankind) from the Path of Allah (Islamic Monotheism), they have
certainly strayed far away. (Tafsir Al-Qurtubi). (See V.7:157).”(2)

Indeed, for those who disbelieved in Allah i1=:-: and His Messenger 5, and wronged
themselves by continuing their disbelief, Allah 1% would not forgive their sins, nor would He
guide them to a path that would save them.
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“Verily, those who disbelieve and did wrong [by concealing the truth about Prophet
Muhammad and his message of true Islamic Monotheism written with them in the Taurat
(Torah) and the Injeel (Gospel)], Allah will not forgive them, nor will He guide them too any
way, — (Tafsir Al-Qurtubi). * Except the way of Hell, to dwell therein forever, and this is
ever easy for Allah.”"”

(1) Quran (4:166)
(2) Quran (4:167)
(3) Quran (4:168-169)
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Calling Mankind to Monotheism

O people, the Messenger Muhammad “* came to you with guidance, and the religion of truth
from Allah 1522, So, believe in what he brought you, and it will be good for you in this world,
and in the Hereafter. And if you disbelieve in Allah =222, then He is free of all needs, including
your faith in Him. Your disbelief does not harm Him, for He has the Kingdom of whatever is in
the heavens. He has what is on the earth, and what is between them. And Allah izxs is All-
Knowing of those who deserve guidance, so He facilitates guidance for them. And of those who
do not deserve it, so He blinds them to it, Wise in his Words, deeds, law, and destiny.
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“0O mankind! Verily, there has come to you the Messenger (Muhammad) with the truth from
your Lord, so believe in Him, it is better for you. But if you disbelieve, then certainly, to
Allah belongs all that is in the heavens and the earth. And Allah is Ever All-Knowing, All-
Wise.”"”

At the end of the chapter, Allah %% directed a general appeal to the people in which He
commanded them to follow the path of truth. Allah %2 sends clear proof (Burhan), which is
the evidence, and miracles that indicate the sincerity of the Prophet “* in what he conveys from his
Lord.
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“O mankind! Verily, there has come to you a convincing proof (Prophet Muhammad) from
your Lord, and We sent down to you a manifest light (this Qur'an).””

Allah 15522 described the laws, sermons, etiquette, and judgment that the Qur’an contained
in the clear light, evident, and apparent, because of these laws, and etiquettes. Its sincerity, and
inclusion of the truth are not hidden except for those whose insight has been blurred, and whose
perceptions have been corrupted.

People were divided — according to belief in the Qur’an and benefiting from it — into two
categories: As for those who believed in Allah 1=:%2:2, i.e., they acknowledged His existence, and
described Him with every perfect description, and freed Him from every shortcoming and defect.

(1) Quran (4:170)
(2) Quran (4:174)
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And they held fast to Him, that is: they turned to Allah 1=:%-2, relied on Him, disavowed those
around them and their strength, and sought the help of their Lord.
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“So, as for those who believed in Allah and held fast to Him, He will admit them to I-)IIS
Mercy and Grace (i.e., Paradise), and guide them to Himself by a Straight Path. !

Allah iGz-2 will shower those who believed with special Mercy, guide them to good deeds,
reward them abundantly, and protect them from calamities and abominations. And He guides them
to a straight path. He guides them to knowledge and action, knowing the truth, and acting upon it.
And that is, for whoever does not believe in Allah 1%%:, and cling to Him, and adhere to His
Book, He prevents them from His Mercy, deprives them of His Bounty, and leaves them between
themselves and themselves, so they are not guided. Instead, they went astray, clearly, as a
punishment for leaving the faith, so they were disappointed, and deprived.

Calling the People of the Book to Monotheism

O People of the Book do not exceed the religion's legitimate and reasonable limit. Therefore, do
not say about Allah =% except what He has legislated. Although Allah 1= is addressing
all the People of the Book, Jews, and Christians, the Christians are what is meant here, in the first
place.
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“0O people of the Scripture (Jews and Christians)! Do not exceed the limits in your religion,
nor say of Allah aught but the truth. The Messiah 'lesa (Jesus), son of Maryam (Mary), was
(no more than) a Messenger of Allah and His Word, (“Be!” — and he was) which He
bestowed on Maryam (Mary) and a spirit (Ruh) created by Him; so believe in Allah and His
Messengers. Say not: “Three (trinity)!” Cease! (it is) better for you. For Allah is (the only)
One llah (God), Glory be to Him (Far Exalted is He) above having a son. To Him belongs all
that is in the heavens and all that is in the earth. And Allah is All-Sufficient as a Disposer of

. 2
affai rs.”( )

(1) Quran (4:175)
(2) Quran (4:171)
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Ibn Kathir == said what summed it up: His Saying — the Almighty =422 — O People of
the Book, do not go to extremes: He forbids the People of the Book from exaggeration, and
flattery. Many Christians transgressed the limit regarding Prophet Eesa =it until they raised him
above the status Allah 5% gave him. Hence, they removed him from the realm of prophecy
until they took him as a god besides Allah 1=, worshiping Prophet Eesa »=.c as a god.
Furthermore, they went to the extreme regarding the status of those who claimed to be Prophet
Eesa’s z2it followers, by regarding them as infallible, and followed them in everything they said,
whether actual, or false, or misguided, or correct. Hence, the Prophet == warned his Ummah from
mimicking the people of the book, and to refrain from exaggerating his status.

Umar ibn al-Khattab .= reported: The Messenger of Allah = said, “Do not exaggerate my
status as the Christians have done with the son of Mary. Verily, | am only a servant, so refer to me
as the servant of Allah and His Messenger.”m

Then Allah icxe. clarified — the final statement in the matter of Jesus: The Messiah, Jesus,
son of Mary, was only His Messenger, and His word that He cast to Mary, and a spirit from Him.
That is, the Messiah, Jesus, son of Mary, is the Messenger of Allah =%, He sent him to guide
people to the truth, and His word He bestowed on Mary, meaning: Jesus was created by a word
from Allah (5% and the word “Be” without the mediation of a father, or sperm.
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“The Messiah will never be proud to reject to be a slave to Allah, nor the Angels who are
near (to Allah). And whosoever rejects His worship and is proud, then He will gather them
all together unto Himself.”"

Then Allah 1&%- mentions that Eesa ==t will not disdain to be Allah’s J5%s2. servant,
out of arrogance, nor do the close Angels. This is one of the best responses mentioned to the
deviation of those who claim to be gods, or daughters of God. Allah 1= responded to the
Christians who made such claims, “And whoever disdains His worship, and is arrogant, He will
gather them all to Him” in the Hereafter.

Then Allah i%:- detailed his ruling on them and said: As for those who believe and do
righteous deeds, that is, they combine the commanded faith with doing righteous deeds from the
duties and desirables of Allah's (= rights, and the rights of His servants. So, Allah 1&s

(1) Sahih al-Bukhari 3445
(2) Quran (4:172)
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pays them their wages, that is, the wages He arranged for the deeds, according to their faith and
work. And from His bounty, He increases them from the rewards that their deeds did not attain,
nor did their actions reach Him, and it did not occur to their hearts.

And as for those who disdained, and were too arrogant to worship Allah iz5-2, He will
chastise them with a painful chastisement, Allah's 1=, Wrath, and the blazing fire that rises
over the hearts. Furthermore, they do not find for them besides Allah &2 a protector, or a
helper. That is, they do not find anyone from the creation to take care of them, and to achieve
what is required for them, nor anyone who supports, or defends them.
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“So, as for those who believed (in the Oneness of Allah — Islamic Monotheism) and did
deeds of righteousness, He will give their (due) rewards, and more out of His Bounty. But as
for those who refuse His worship and were proud, He will punish them with a painful
torment. And they will not find for themselves besides Allah any protector or helper.”m

The Verse of Al Kalalah (Ayatul Kalalah)

This verse is called the Verse of Al-Kalalah, which is the last verse in Surat An-Nisa’. It is
also the third verse addressing the provisions of inheritance in Islam, the other two verses are
verse no. 11 and verse no. 12 of the noble Surah: -
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“Allah commands you as regard your children's (inheritance); to the male, a portion equal
to that of two females; if (there are) only daughters, two or more, their share is two thirds of
the inheritance; if only one, her share is half. For parents, a sixth share of inheritance to
each if the deceased left children; if no children, and the parents are the (only) heirs, the
mother has a third; if the deceased left brothers or (sisters), the mother has a sixth. (The
distribution in all cases is) after the payment of legacies he may have bequeathed or debts.
You know not which of them, whether your parents or your children, are nearest to you in
benefit, (these fixed shares) are ordained by Allah. And Allah is Ever All-Knower, All-Wise.
* In that which your wives leave, your share is a half if they have no child; but if they leave a
child, you get a fourth of that which they leave after payment of legacies that they may have
bequeathed or debts. In that which you leave, their (your wives) share is a fourth if you leave
no child; but if you leave a child, they get an eighth of that which you leave after payment of
legacies that you may have bequeathed or debts. If the man or woman whose inheritance is
in question has left neither ascendants nor descendants, but has left a brother or a sister,
each one of the two gets a sixth; but if more than two, they share in a third; after payment of
legacies he (or she) may have bequeathed or debts, so that no loss is caused (to anyone). This
is a Commandment from Allah; and Allah is Ever All-Knowing, Most-Forbearing.”(l)

The question is why this verse was delayed, and why it was placed at the end of the chapter,
especially if we know that the order of the verses (Ayaat) and chapters (Suwar) is from Allah
Asssz (Tawgeeifi) with no room for ljtihad. Ijtihad is the independent reasoning by the Prophet
“ and his companions, and thorough expert exertion of their mental faculty.

Al-Fakhr Al-Razi s said, regarding the second question, “Know that the Almighty spoke at
the beginning of the chapter about the provisions of inheritance and concluded the entire Chapter
with an identical provision of inheritance which was not addressed at the beginning. Therefore,
the beginning of the Chapter matches its end, and the Chapter's central theme is reinforced, that it
is fulfilling the rights, and offering justice for all. Just as Allah =522 Almighty began the Surah
with the rulings on wealth and inheritance, He sealed it with it, and it is known that Surah An-
Nisa' is (()Zpe of the Surahs that was meant to clarify the jurisprudential rulings, and it is a Madani
Chapter.

The verse of Al-Kalalah (Ayatul Kalalah) is late in its order of verses from the rest of the
inheritance verses, and late in revelation from the entire chapter. According to many scholars, this
verse is one of the last verses that were revealed from the Qur'an. And some said that it is the last
verse that was revealed from the Qur'an, according to the following Narration (Hadith):

(1) Quran (4:11-12)
(2) Tafsir Al-Fakhr Al-Razi, Surat An-Nisa, with an abridgment.
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Abu Ishaq =iz said that he heard al-Bara' ibn 'Azib .= say: The last verse revealed (in the

Qur’an) is that on Al-Kalalah, and the last Surah revealed is Surah Baraa'ah (At- Tawbah).
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“They ask you for a legal verdict. Say: “Allah directs (thus) about Al-Kalalah (those who
leave neither descendants nor ascendants as heirs). If it is a man that dies, leaving a sister,

but no child, she shall have half the inheritance. If (such a deceased was) a woman, who left

no child, her brother takes her inheritance. If there are two sisters, they shall have two-

thirds of the inheritance; if there are brothers and sisters, the male will have twice the share
of the female. (Thus) does Allah make clear to you (His Law) lest you go astray. And Allah is

the All-Knower of everything.”(z)

The verse was revealed in answer to the question posed by some companions regarding the

inheritance of a Kalalah. Al-Kalalah means a person who dies, leaving neither children, nor
parents. The ayah has clarified that the property left by a Kalalah shall be distributed in the
following manner:

1.

If the Kalalah has left one real sister, or one half-sister from the father's side, after settling the
preferential rights [such as debts, wills, burial expenses], she will get one-half of the property.
The other half will be given to the heirs falling in the category of distant kindred, known as
The Residuaries (Al-'Asbat). If no heir from the category of Asbat is alive, then this half, too,
will be given back to the deceased's sister [meaning thereby that she will secure the whole

property].

If the sister dies, and leaves no children, and her brother is alive, then he will get the whole
property left by her.

If a Kalalah, male, or female, dies, and leaves two or more sisters, either real sisters, or half-
sisters from the father's side, then they shall get two-thirds of the property left by the Kalalah.
The remaining one-third will be given to the Residuaries (Al-'Asbat). In the absence of the
Residuaries (Al-'Asbat), this one-third will also be given to the sisters, who will distribute it
among them equally.

(1) Sahih Muslim || Book 23, Hadith 14
(2) Quran (4:176)
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4. Suppose a Kalalah leaves behind a combination of brothers and sisters [either real, or from the
father's side only]. In that case, the whole property, after satisfying the preferential rights, shall
be distributed between them on the principle that every brother will get twice the share of
every sister. Ibn Abbas .= narrated that the Messenger of Allah ix%o said, “Give the

inheritance (Farai'd) to its people, and whatever is left is the share of the nearest male
. (1)
relative.”

Allah 1522 has perfect knowledge of the consequences of everything, and the benefit that each
matter carries for His servants. Furthermore, Allah iz knows what each of the relatives
deserves from the inheritance, per the degree of relationship he or she has with the deceased.

Ibn Kathir =@ said, “A little after the beginning of Surat An-Nisa,” there appeared some
injunctions relating to inheritance. Then, after a considerable gap, the text returned to the
injunction of inheritance along with others.”” Now, at the end of the Surah, the text reverts to the
subject once again. Perhaps the wisdom behind this scattering of the subject at three different
places could be the consideration of prevailing injustice in matters of inheritance before the advent
of Islam. By taking it up in the beginning, then in the middle, and finally in the end, it was hoped
that the addressees would be gradually alerted to the need of justice in this area, and would, thus,
be enabled to show their utmost concern. Also, the subject of Al-Kalalah occupied the thinking of
the Prophet's “* companions so they repeatedly asked the Prophet = about it, according to the
following narration:

Ma’dan bin Abi Talhah i said that Umar bin Al-Khattab .= said, “There is nothing that |
asked the Messenger of Allah “= about its meaning more than the Kalalah, until he stabbed me
with his finger in my chest, and said, “The Ayah that is in the end of Surat An-Nisa’ should
suffice for you.”(g)

QBN

(1) Sahih Al-Bukhari and Muslim
(2) Tafsir Ibn Kathir, Surat An-Nisa, Verse:176
(3) Sahih Muslim (567)
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Overview

Now let us turn our understanding and reflection upon Surat An-Nisa™ into action in the form
of executional steps, which is the benefit of the Magasidic Tafsir. Now that we have covered Surat
An-Nisa’, it is time to harvest the help of this understanding. Surat An-Nisa™ undoubtedly has a
massive impact on the everyday life of a Muslim.

As we indicated earlier, the subject of the delivery of justice in the Muslim community is part
of the moral system in Islam. It is because the texts of the Quran and Sunnah have agreed on the
command of good morals. Ibn al-Qayyim = said: “Religion in its entirety is all about developing,
and maintaining good character, so whoever is better than you regarding character, he surpasses
you in religion.”

Scholars regarded the excellent character as bestowing goodness (Bathlu An-Nada)
generously, offering everything that may benefit others, such as knowledge, assistance, kindness,
a smile, and wealth. The following narration illustrates this meaning:

Abu Dharr 2. reported: The Messenger of Allah = said, “Smiling in the face of your brother is
your charity. Enjoining good and forbidding evil is charity. Guiding a lost man through the land is
your charity. Lending your eyesight to a man who cannot see well is your charity. Removing
rocks, thorns, and bones from the road is your charity. Pouring your leftovers into the vessel of
your brother is your charity.”"”

And since the Messenger of Allah == obeyed Allah's ;5= directives in all of his affairs, in
word and action, he developed every excellent characteristic Allah 1=:%. commanded him, so
his character was the Qur'an. Therefore, for Muslims to establish, and maintain a similar character
to Prophet Muhammad *, they must become familiar with the following concepts regarding the
moral system in Islam: -

Types of Morality.

Pillars of Moral.
Refraining from Harm.
Means to attain morals.
Prioritizing (the ten rights).
Pillars of Base Morals.
Manipulations.

NoakowhE

(1) Sunan al-Tirmidhi 1956: graded as authentic by Al-Albani
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1. Types of Morality

Abu Hurairah = reported that the Prophet = said, “Verily, knowledge only comes by
learning, and forbearance only comes by cultivating forbearance. Therefore, whoever aims for
good will receive good, and whoever seeks to evade evil will be protected from it

In another similar narration, Raja’ ibn Haywah == reported: Abu Darda .., said, “Verily,
knowledge only comes by learning, and forbearance only comes by cultivating forbearance.

Whoever aims for good will receive good, and whoever seeks to evade evil will be protected from
. (2)
it.”

The above two narrations prove that some morals are cultivated and developed.

Acquired morals are the ones a person is brought up with, and trained by various education
methods, including indoctrination, encouragement, and exhortation. Furthermore, we must realize
that acquisition is through knowledge, training, and multiple forms of upbringing through
imitation of others, such as the father, mother, brothers, friends, and other members of society.
Knowledge, and types of science also have a moral impact, as well as the nature of the places and
conditions in which the nation lives, the types of theaters, and amusement parks. Movies, and all
media impact morals in their formation, modification, and change.

According to the following narration, some other morals are innate, Ibn Abbas = reported:
The Messenger of Allah = said to Al-Ashajj ‘Abdul al-Qays .., “Verily, you have two qualities

beloved to Allah %522, They are forbearance, and patience.” In another narration, the Prophet =
said, “They are forbearance, and modesty.”

Ethics is divided in terms of its relationships into four sections. First, however, it must be
noted that many morals have several connections and attachments. Therefore, they may fall into a
number of these sections at the same time, as they may be for the benefit of the person himself,
and at the same time, be for the use of others, and with that, they achieve Allah’s (&%
acceptance.

Character towards Allah §&%s:2

Congenital virtue of this section imposes many types of moral behavior on a person: including
belief in Him, because it is His right since He created us, and provides for us. Also, among them is
an acknowledgment of His perfection of Attributes and actions, belief in all that He or His
Messengers =i say, submission to all that He and His Messengers =zi...c command, and to

(1) Tarikh Baghdad 9/129 || Hasan (fair), according to Al-Albani
(2) Rawdat al-‘Uqgala 100 || Sahih (authentic) according to Al-Albani
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receive with complete submission all that He and His Messengers =i rule, and judge. All of
these types of behaviors are called for by moral virtue.

As for the causes of disbelief in Allah iz the Creator after the evidence of His existence
is clear, they are inevitable reasons based on a set of vices, including arrogance, and among them
is seeking to go out of the obedience to those who must be obeyed, in response to the whims and
desires of the souls. And among them is ungratefulness, and denial of the truth.

Character towards people

The forms of good moral behavior towards the people include, and are not limited to, honesty,
chastity, justice, benevolence, pardon, good dealings, the performance of duty, acknowledgment
of rights and favors, consolation, aid, generosity, and so on, to the last table of virtues of morals,
which extends the benefits to other people.

The forms of reprehensible moral behavior towards people include lies, betrayal, injustice,
aggression, stinginess, bad dealings, non-performance of duty, denial of favor, and failure to
acknowledge the rights of others, in addition to any form of vices of morals whose harm extends
to other people.

Character towards oneself

The relationship between man and himself is centered on averting committing injustice
against oneself. But unfortunately, a person may commit injustice against himself by the
unintelligent, and thoughtless responses to the soul's worldly, and temporary urges, and cravings
for whims and desires, leading to the deprivation of the everlasting abode in Jannah (Paradise).

Abu Hurairah = narrated that The Messenger of Allah = said: “Paradise is surrounded with
difficulties, and Hell is surrounded with desires.” "’

Character towards non-rational organisms
It suffices to reflect upon these two Al-Bukhari =, and Muslim == agreed upon narrations: -

Ibn Umar .= reported: The Messenger of Allah = said, “A woman was punished due to a cat
she had imprisoned until it died, so she entered the Hellfire. She did not give it food or water
while it was imprisoned, neither did she set it free to eat from the vermin of the earth.””

(1) Sahih al-Bukhart 3482, Sahth Muslim 2242
(2) Al-Bukhari and Muslim
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Abu Hurairah = reported: The Prophet = said, “A prostitute had once been forgiven. She
passed by a dog panting near a well. Thirst had nearly killed him, so she took off her sock, tied it
to her veil, and drew up some water. Allah 1% forgave her for that.”"”

Ibn al-Qayyam :i:= commented on the above narration, “If Allah Almightyis:-2 had
forgiven one who gave water to a dog suffering from extreme thirst, how about one who relieves
the thirst, satisfies the hunger, and clothes the naked among the Muslims?”"”

2. Pillars of Morality

Ibn Al-Qayam :i:= mentioned in his masterpiece, Madarij As-Salikeen, “Good Character
(Husn Al-Khulug) is built upon four pillars, and it is inconceivable for someone to maintain it
except on them: Perseverance, or patience (Sabr), Chastity, or Purity (Iffah), Courage, and
proactivity (Shajjah’), and Justice, or Fairness (AdI).(S) The origin of all virtuous manners is
from these four: -

a. Patience (Sabr)

Patience, and perseverance (Sabr) makes hardships endurable, restrains anger, refrains from
hurting, and yields forbearance, patience, and kindness. There are three essential principles when
it comes to Patience:

I.  The first is to realize that Allah i=%-. is the source of Patience; consequently,
believers must seek help from Allah 1%, knowing that He is the One who can help us
generate Patience. Allah J1x- said: “And be patient, and your patience can only happen

through Allah’s help”

Il.  The second is Patience for Allah's /=% sake, the One who can incite, and motivate us
to be patient. Consequently, we strive to be patient out of love for Allah 1=:%-, seeking
His face, and drawing close to Him, and not to show the strength of the soul, or to receive
praise from people.

I1l.  The third is Patience according to Allah's i directives. Consequently, we
implement patience in the areas and times Allah 1552 has commanded. Patience

(1) Agreed upon Sahth al-Bukhari 3321, Sahih Muslim 2245
(2) Uddat al-Sabirin 1/253
(3) Ibn al-Qayyim “Madarij al-Salikeen” 2/308 with abridgment.

(4) An-Nahl: 127
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regarding what Allah i decrees (Qadar) upon us, Patience regarding executing
Allah's 15522 command, and Patience regarding Allah's J1c;:2 prohibitions.

b. Chastity or Purity (‘Iffah)

Chastity (‘Iffah) is a high moral character for the believer, and one of the fruits of correct
Faith in Allah (222, Islam calls upon the believers to adorn themselves with all good manners,
for the Muslim is known for his good morals, and distinguished from others by his adherence to
them. And among the morals that Muslims are characterized by is the characteristic of Chastity, or
Purity (‘Iffah).

Chastity, or Purity (‘Iffah) means avoiding immorality and vices, and the ability to control the
desires the human soul demands. It is a call to avoid trivial matters, and infringing on chivalry and
modesty, virtues and merits in societies.

Chastity, or Purity (‘Iffah) motivates the believers to abstain from vices and ugliness by word
and deed and carry them to the ground. He is the head of all good. And it forbids them from
indecency, miserliness, lying, backbiting, and gossip.

Chastity is divided into two main categories, with which it is possible to distinguish a
Muslim who adheres to the morals of Islam from other people:

I.  The first category: Chastity from what is forbidden, and it is intended to refrain from what
Muslims have been forbidden, such as blood, money, and honor. And this chastity is of two
types, according to scholars, The first: controlling the private parts from the forbidden; That
is, not actually approaching the forbidden, whether through adultery, or what is close to it
from the forbidden, and the second is to stop the tongue from showing symptoms; that is,
from obscenity, and obscene speech, such as backbiting and gossip, and delving into
people’s honor, and so on.

Il.  The second category: abstinence from sins, and disobedience, and it is of two types:
refraining from openly committing injustice; that is, to refrain from oppressing people
openly during the day, and to not fear Allah 1%;:-:2 when oppressing people, and to not
acknowledge their wrongdoing while the oppressor knows in his heart that he is an
oppressor. And refraining from insisting on treason, whether that is outwardly, or inwardly;
outwardly, in front of people, and inwardly, in himself.
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c. Courage

For by the strength and courage of oneself, he seizes its reins, and restrains it with its bridle.
Abu Hurairah = reported: The Messenger of Allah == said, ”The strong are not the best wrestlers.

Verily, the strong are only those who control themselves when they are angry.”(l)

d. Justice

It makes one moderate his morals, and mediates between the two sides of excess, and
negligence. It leads him to the balanced character of generosity, which is a mediator between
humiliation and rudeness, courage, which is a mediation between cowardice and recklessness, and
on the character of forbearance, which is a mediation between anger, humiliation, and self-
loathing.

3. Refraining From Harm®

Muslims must avoid harming people in word, and deed. As a general rule, Muslims should not
harm other people, especially other Muslims. The only exception to this rule is due to the need for
self-defense against aggression, or to avert some greater evil, as stated in the following subsidiary
legal maxim: Greater harm can be removed by lesser harm."”

There is an absolute consensus of Muslim scholars on this principle, according to the Kuwaiti
Encyclopedia of Figh:

Harm is forbidden, and avoiding it is an obligation, by consensus, as long as it does not
expose a greater harm. In that case, harm is committed in accordance with the agreed upon rule:
lesser harm is committed to protect from a greater harm. Y

The Prophet == decreed this rule as a matter of law and ethics. Ubaida ibn al-Samit . reported:
The Messenger of Allah = issued a decree: Do not cause harm or return harm.” The Prophet =
defined the true Muslim as one who avoids harming other Muslims with his tongue (words) and
hand (actions).

(1) Sahth al-Bukhart 6114, Sahih Muslim 2609
(2) https://www.abuaminaelias.com/muslims-avoid-harming-people/ with an abridgment

(3) Sharh Majallat al-Ahkam 1/54

(4) al-Mawst’at al-Fighiyah al-Kuwaytiyah 2/356
(5) Sunan Ibn Majah 2340, Grade:
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Abdullah bin Amr .. reported: The Messenger of Allah == said: The Muslim is the one from
whose tongue and hand the Muslims are safe.”

In another narration of this tradition, the Prophet == said: The Muslim is the one from whose
tongue and hand the people are safe, and the believer is the one who is trusted with the lives and
wealth of the people.(z)

And in another narration, the Prophet = said: The best Islam belongs to those from whose
tongue and hand people are safe."”

Al-Hasan Al-Basri - said: If you would be pleased to be safe, and for your religion to be
safe for you, then restrain your hands from harming the lives of people, restrain your tongues from
harming their honor, and restrain your stomachs from consuming their wealth.”

Fudayl ibn ‘lyadh =2 said: By Allah, it is not lawful for you to harm a dog or a pig without a
just cause, so how can you harm a Muslim?"”

4. Means to Attain Morality
Now let us begin with presenting some means to formulate good character: -

Correcting the beliefs

One of the means of acquiring morals is correcting beliefs because the beliefs are manifested
in the morals. Therefore, the way to correct morals is to restore the beliefs. Behavior is the fruit of
what a person holds of beliefs, and deviation in behavior results from a defect in beliefs. Hence,
Muslims must pay attention to acquiring the knowledge of Tawheed.

Aishah a5 reported: The Messenger of Allah = said, Verily, the most complete of believers
in faith are those with the best character, and who are most kind to their families.”"”

Abu Hurairah = reported: The Messenger of Allah = said, “The most complete of believers in
faith are those with the best character, and the best of you are the best in behavior to their
()
women.

(1) Sahih al-Bukhari 10

(2) Sunan al-Nasa’1 4998, Grade:

(3) Musnad Ahmad 6714, Grade:

(4) Makarim Al-Akhlaq lil Khara’iti 379

(5) Siyar A’lam Al-Nublaa 8/427

(6) Sunan al-Tirmidhi 2612 || Sahih li ghayrihi (authentic due to external evidence) according to Al-Arna’ut
(7) Sunan al-Tirmidhi 1162 || Grade: Sahih (authentic) according to Al-Tirmidhi
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Aishah w2 reported: The Messenger of Allah == said, “Verily, the believer may reach by his

good character the rank of one who regularly fasts and stands for prayer at night.”m

Worship leads to ethics

And for Faith in Allah 1% and the Last Day to remain a living force in the conscience that

drives good, and impedes evil, Allah =% has imposed worship (Ibadat), and set boundaries to
renew, increase, and strengthen faith. For example: -

The five obligatory daily prayers: When Allah 1%:-. commanded them, it showed the
wisdom of its establishment. That is, keeping away from vices, and purification from bad
words and bad deeds, is the reality of prayer. Allah 1.2 said:

be
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“And establish prayer. Indeed, prayer forbids indecency and immorality.”(z)

The imposed zakat is not a tax taken from pockets, but rather it is — first — instilling
feelings of tenderness and compassion and consolidating the relations of acquaintance and
familiarity between the various classes. The Qur’an states the purpose of paying zakat by
saying: “Take alms from their wealth to purify them and purify them with it.”
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“Take Sadaqgah (alms) from their wealth in order to purify them, and sanctify them with
it, and invoke Allah for them. Verily! Your invocations are a source of security for them,
and Allah is All-Hearer, All-Knower.”"”

Cleansing oneself from the filth of inferiority, and elevating society to a nobler level is the
first wisdom.

Likewise, Islam legislated fasting: It did not consider it as a temporary deprivation of
certain foods and drinks, but rather considered it as a step to permanently depriving the soul
of its forbidden desires and reprehensible whims.

(1) Sunan Abi Dawud 4798 || Sahih (authentic) according to Al-Albani
(2) Quran (69: 45)
(3) Quran (9:103)
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And in recognition of this meaning, Abu Hurairah .= narrated that the Prophet = said,
“Whoever does not give up false statements (i.e., telling lies), and evil deeds, and speaking
bad words to others, Allah is not in need of his (fasting) leaving his food and drink.”"”

A person may think that traveling to the sacred sites — which was assigned to the able-
bodied and considered one of the duties of Islam to some of its followers — a person
mistakenly thinks this travel is a journey devoid of moral meanings, and an example of what
religions may sometimes contain of unseen devotions. Allah ;%2 said,
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“So, whosoever intends to perform Hayjj therein, by assuming lhram), then he should

not have sexual relations (with his wife), nor commit sin, nor dispute unjustly during

the Hajj. And whatever good you do, (be sure) Allah knows it. And take a provision

(with you) for the journey, but the best provision is At-Taqwa (piety, righteousness,
etc.). So, fear Me, O men of understanding!”(2

Knowing that Virtuous character is a sign of being a Muslim

The Noble Messenger = made the noble character a distinctive sign for the Muslim, and a
characteristic by which he would be known among the people. It is a comprehensive definition of
all moral virtues, and upscale behavior. Abdullah bin Amr .. reported: The Messenger of Allah ==

said: The Muslim is the one from whose tongue and hand the Muslims are safe.”

Al-Khattabi == said: What is meant by the best Muslims is the combination, with the
performance of the rights of Allah 1%:-:, the performance of the rights of people. And it is
possible that what is meant by this is to show the sign of the Muslim by which he infers his Islam,
which is the safety of Muslims from his tongue and hand, and the cessation of harm to his Muslim
brother is more emphatic.

Amr ibn Absah = reported: A man said, “O Messenger of Allah, what is Islam?” The
Messenger of Allah = said: That you surrender your heart to Allah and that the Muslims are safe
from your tongue and hand."”

(1) Sahih Al-Bukhari #6057

(2) Quran (2:197)

(3) Sahih al-Bukhari 10

(4) Shu’ab al-Iman 20, Sahoih according to Al-Albani
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Knowing the Virtues

Islam has urged Muslims to adopt good morals, raise their status, and clarify their great
importance and status. One of the means of acquiring morals is to reflect on the effects of good
manners. One should always remember and count the reward of good manners.

Al-Nawwas ibn Sam’an = reported: The Messenger of Allah = said, “Righteousness is good
character, and sin is what disturbs your heart, and you hate for people to find out about it.”"”

Abu Darda = reported: The Prophet = said, “Nothing is heavier upon the scale of a believer
on the Day of Resurrection than his good character. Verily, Allah hates the vulgar and obscene.””

provision expanded and his life span extended, let him keep good relations with his family.”(3)

Anas ibn Malik . reported: The Messenger of Allah = said, “Whoever is pleased to have his

Knowing the Consequences

Allah's Messenger = left no good, but he guided his community to it, and no evil but warned
his Community (Ummah) against it, and among the evil that the Prophet = warned us against is
bad manners. Bad manners are corrupt, and evil, inconsistent with legal, and moral duties, and
they are reprehensible, and unrighteous behavior that often results from heart disease.

One of the means of acquiring morals is to look at the consequences of bad manners by
contemplating what bad manners bring about in terms of permanent regret, anxiety, heartbreak,
regret, and hatred in people's hearts. By recognizing the outcome, one strives to avoid the act that
leads to it. Bad manners are actions and sayings that Allah (=% hates because they are the
source of corruption in human life in this world, and in the Hereafter.

As for the disintegration of one’s life in this world, the breakdown of morals is considered the

first reason for severing social bonds, and dragging a person towards corruption, crime, and evil
deeds. Allah iz said,

(11750 50| { S 20 GlT ol o AT S50 5)

“And your Lord "O Prophet” would never destroy a society unjustly while its people were
acting rightly.”(A)

(1) Sahih Muslim 2553
(2) Sunan al-Tirmidhi 2002 || Sahih (authentic) according to Al-Arna’ut

(3) Sahih al-Bukhari 2067, Sahth Muslim 2557

(4) Quran (11:117)
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Some early commentators have said that the word: thulm (injustice) in this verse means shirk
(ascribing of partners in the divinity of Allah 1%:2:2), and Muslihun' (people good in their ways)
refers to people who, despite being polytheists and disbelievers, are good in morals and dealings,
do not hurt and cause pain to anyone, do not lie, and do not cheat. Thus, the sense of the verse
comes to be that the world's punishment does not fall on a people simply because of their
polythe(il?m and disbelief — unless they were to spread disorder in the land by their very deeds and
morals.

Ibn Tamiyah == said, “Indeed, Allah establishes a just state even if it is an infidel state, and
does not establish an unjust state even if it is Muslim.”

Ibn Tamiyah ::= states that injustice is the cause of the community's ruin, and the people's
destruction. If the nation, or the state is an infidel one, but it rules with justice among itself, this
justice that people know by instinct, as long as nations' morals remain, nations will continue to
exist, but when their morals are gone, they will disappear.

As for the deterioration of one’s life in the Hereafter, the breakdown of morals is the cause of
his pain and distress in his grave, and his severe torment when the Day of Resurrection comes.
Abu Hurairah = reported: The Prophet = was asked, “What enters most people into the Hellfire?”

The Prophet “* said: The mouth, and the private parts. (2)

Jabir ibn Abdullah = narrated that the Prophet = said, “Shall | tell you about the most
beloved to me, and the closest to my assembly on the Day of Resurrection? Those with the best
character.””

Supplications

that the Messenger of Allah = said: O Allah, you have made my form excellent, so make my
character excellent.”

Jabir ibn Abdullah = reported that The Prophet = used to supplicate, saying, “O Allah, guide

me to the best deeds, and the best character, for no one guides to the best of them but You. Protect
me from evil deeds, and evil character, for no one protects from the evil of them but You.”"

(1) Tafsir Ibn Kathir Surat Hud Verse 117
(2) Sunan al-Tirmidhi 2004, Grade: sahih
(3) Musnad Ahmad 6696, Grade: sahih
(4) Musnad Ahmad 23871, Grade: sahih
(5) Sunan al-Nasa’1 896, Grade: sahih
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Abu Umamah = reported that, the Messenger of Allah = said: O Allah, refresh me, and
protect me, and guide me to righteous deeds and character, for none can guide to its righteousness
and divert its evil but You."”

Abdullah ibn Amr 2. narrated that the Messenger of Allah = used to supplicate saying, | ask
you for health, abstinence, trustworthiness, good character, and contentment with providence.@

Reading what scholars wrote about Morality

The scholars have written many books and articles about the virtues of good character and its
practical manifestations: acts of mercy, justice, fairness, patience, forbearance, modesty, humility,
piety, kindness, compassion, and so forth. In each case, good character involves the respect due to
Allah 1522, as well as the respect due to human beings and animals as the creations of Allah

NS
Gwgdlonww.

Al-Hasan Al-Basri == said: Verily, from the character of the believer is strength in religion,
determination with leniency, faith with certainty, eagerness for knowledge, sympathy with
understanding, moderation in worship, mercy with effort, giving to those who ask, not wronging
the one he hates, not sinning over the one he loves, being dignified in turmoil, grateful in ease,
content with what he has, speaking to impart understanding, being silent out of caution, and
affirming the truth as a witness over him."”

Ibn Taymiyyah =i, summarizes the good character of Islam, saying: The believers encourage
people to reconcile relations with those who have cut them off, to give charity to those who have
deprived them, and to forgive those who have oppressed them. They order people to be benevolent
with parents, to uphold family ties, to be benevolent with neighbors, to be kind with orphans,
travelers, and the poor, and to be gentle with servants. They forbid bragging, arrogance, and
transgression. They discourage people from feeling superior over others, rightly, or wrongly. They
enjoin people to use lofty manners, and prohibit them from pursuing trifles. All that they say, or
do from these virtues and other teachings, in all of it they follow the Qur’an and the Sunnah. Their
path is the religion of Islam with which Allah (%% has sent Muhammad e

As Muslims, our duty isto behave well towards Allah 1522 by continuously seeking
knowledge of the religion, and performing acts of worship, while at the same time, behaving well
towards all people, upholding divine values of justice and mercy, and responding to evil with good.

(1) Al-Mu’jam al-Kabir 7812, Grade: hasan
(2) Al-Adab al-Mufrad 307, Grade: hasan
(3) Jami’ Bayan al-‘Ilm 622

(4) al-*Aqgidah al-Wasitiyah 1/71



http://dailyhadith.abuaminaelias.com/2016/03/13/hasan-on-character-a-concise-description-of-the-character-of-a-true-believer/
http://dailyhadith.abuaminaelias.com/2012/07/07/ibn-taymiyyah-reconcile-charity-good-character/
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The Practical training and psychological sports

Practical training, and applied practice, forcing oneself to do what one does not like in the
beginning, and pushing oneself to do what one does not like, are among the things that earn the
human soul a behavioral habit, whether long, or short. Endurable practices have penetration into
the soul that makes it something desirable. When it is established in the soul, it is like an innate
moral, and when the habit reaches this stage, it is an acquired character, even if it was not
originally an existing matter. Furthermore, the human soul has an innate willingness to acquire
some measure of every moral virtue. The educational rules derived from empirical reality prove
the existence of this willingness. Depending on it, educators work to refine the morals of the
generations they supervise, and it was mentioned in this context. Allah 1% said:

AT n ’10}1 H o0 >20 8, 7 »
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“0 you who believe, be patient and endure, and stand guard and fear Allah that you
may be successful.”"”

Abu Sa’eed Al-Khudri = reported: Some people from the Ansar asked the Messenger of
Allah = and he gave to them. Then they asked for charity again and he gave to them. Then they
asked again, and he gave to them until all he had was gone. The Prophet == said: If | had anything,
| would not withhold it. Whoever refrains from asking others, then Allah 1= will make him
content. Whoever would be self-sufficient, then Allah 1= will make him self-sufficient.
Whoever would be patient, then Allah \,u s will make him patient. There is no gift that is better
and more comprehensive than patlence.

5. Prioritizing (the ten rights)

Surat An-Nisa’s Ten rights verse invites us to prioritize performing good character to certain
areas. We may call them the human rights that are a focus in Surat An-Nisa.” The rights of parents,
relatives, neighbors, and those of human beings in general, are taken up in these two Ayahs. Allah
Js5-2 talks about the need to avoid being cheap, arrogant, and pretentious. The text presents the
need to believe in the Oneness of Allah =422, to avoid any association with His pristine divinity,
and to stay away from the rejection of the meeting on the Day of Judgment. Allah 15522 says,

A8 22 Ter A2 ol L, el o Ao Lo e B AR /B//, - 0 8- 24 ///,’,4 > 2
%;;,J\JG_.\} Q;_J_mgg,)u.\)m\jw\)@rw@,@m\sy\,, [ \jf:w,‘m WS \)}
/’}/ }.

(1) Quran (3:200)
(2) Sahih Bukhari 1400
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“And worship Allah and do not associate with Him anything, and be good to parents, to
kinsmen, orphans, the needy, the close neighbor and the distant neighbor, the companions at
your side, the wayfarer (traveler), and to those owned by you. Surely, Allah does not like
those who are arrogant, proud.”m

The Right of Allah j&s<:2 (His Oneness)

The mother of all rights is the right of Allah =% to be singled out in worship, submission,
and obedience. Hence, Allah =22 opens the list with His rights. Those who fear Allah 552,
and have a consciousness of Him are to fulfill the obligations of others, and stay firm in upholding
human rights.

The Rights of Parents

Ibn Abbas .» said, “There are three pairs which have been revealed associated with three
others. They are not accepted separately. Gratefulness to Allah iz, then parents, obeying
Allah 1522, and His Messenger =, establishing the Salah, and paying the Zakah. Allah i;%e
said,

3
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“Show gratitude to Me and your parents.”(z)

Therefore, you should serve them as they did you. But your return of favor to them is not
equal to theirs, as they suffered a lot in bringing you up, hoping that you might live long. But, on
the other hand, when you shoulder their burdens, you hope they will die soon. These rights include
spending to support them as needed, not to talk to them in a voice too sharp, or too loud causing
disrespect, not to say anything to them which may break their heart, and not to treat their friends
and well-wishers in any manner which hurts them. Doing everything possible to comfort and
please them, even if the parents have fallen short in fulfilling the rights of their children, the child
should never take it as an excuse for their own ill-treatment.

The Rights of Relatives

After mentioning parents, Allah 15522 then emphasizes the good treatment of all relatives. A
very comprehensive and well-known verse of the Qur’an which the Prophet = very often used to

(1) Quran (4:36)
(2) Quran (31:14)
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recite at the end of this sermons, and is still recited in Friday prayer Khutbahs all over the world,
presents the same subject in this manner:

7%
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“Allah commands you to do justice and be good to all and to fulfill the rights of the
. 1)
relatives.”

Hakim ibn Hizam .. reported: A man asked the Messenger of Allah =, “What act of charity is
best?”” The Prophet = sald, “One given to an estranged relative.””

The Rights of the Orphans and Needy

The third group mentioned in the verse is that of the orphans and the needy, whose rights were
already taken up in details earlier in Surat An-Nisa.” By recalling them here, the hint is given that
one should consider helping orphaned children and helpless people as necessary as one would do
for his or her own relatives.

The Rights of the Neighbor

The close neighbor comes in at number four, and the distant neighbor at number five.
Commentators of the Qur’an say that close neighbors are defined as those living next to your
house, while distant neighbors are those that live at a distance from you. Abdullah ibn Abbas .
said that a close relative means one who is a neighbor, and a relative at the same time which
makes him a holder of two rights, and the distant neighbor means one who is simply a neighbor
and is not a relative.

The Rights of the Companion at your side

The sixth mentioned category is the ‘companion at your side.” Translated literally, it includes
travel companions sitting by your side (in a train, bus, plane, car, etc.). It also includes a person
who is sitting with you in any common meeting. It has been made equally obligatory for the right
of good company enjoyed by a person who sits next to somebody for a little while in some
meeting, or journey (this includes everyone, Muslim, or non-Muslim, related, or unrelated, as
equals). The instructions to treat such a person nicely is significant, the lowest degree of which is
that you cause no pain to anyone with your word or actions. You say nothing which hurts another
person’s feelings, and you do nothing which embarrasses, annoys, or troubles them. If people

(1) Quran (16:90)
(2) Musnad Ahmad 15320 ||Sahih (authentic) according to Al-Arna’ut
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started following the instruction of the Qur’an, the common disputes between fellow travelers,
especially in crowded public transportation, would be eliminated.

The Rights of the Wayfarer (Traveler)

This is the seventh category on the list. A wayfarer is a person who, during their travel, comes
to you, or becomes your guest. Since this stranger has no relative, or friend around in their given
situation, the Qur’an, by considering his predicament, as a human being, has made the fulfillment
of this person’s right, too, as something obligatory. It means that one should treat the wayfarer
well, and provide as much convenience as possible for them.

The Rights of the Servants and Employees

This list concludes at number eight with the rights of servants and employees. The treatment
of a person’s employees and servants is also obligatory, according to the Qur’an. This means that
one should not fall short in making sure they are not burdened with jobs beyond their ability to
handle. There should also be no delay, or stinginess in giving them their due salary.

Arrogance, stinginess, and showing off are deterrents

These three base characteristics will deter people from fulfilling any of the ten rights Allah
Asxs mentioned in verse 36. Allah 5% said,

z X~ e
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“Surely, Allah does not like those who are arrogant, proud.”(”

It provides the primary reason why anyone falls short in fulfilling the rights of eight kinds of
people Allah 1%%-2 mentioned earlier. Arrogant, and proud people love forcing their worldviews,
and opinions on others to exact esteem from them.

In the following verse, Allah i< describes the nature of arrogant people who are stingy in
giving the rights which are obligatory to give. Allah &% uses the word
‘bukhl’(stinginess/miserliness) to describe this trait of character, a word which, in the generally
approved sense, is applied for shortcoming in giving financial rights. Look at the background of
this revelation however, it becomes obvious that the word ‘bukhl’ has been used here in its general
sense, which includes close-fistedness in both money, and knowledge.

(1) Quran (4:36)




Magasidic Tafsir Volume 5 %

s S 4~ . TRV P fct s 2L S 2 - 7 8%¢ e i A, Fe
{L':-%;‘\-’\"\;:{’;ﬂ“é"di '.x;njqk}abs;,—:/:\»\;_@;\é\;\/v)i.ésw;)g})iﬂi /wLﬂ\f))ﬁl)g_,l;é.d’j\l\}
[37:s L 5]

“Those who are miserly and enjoin miserliness on other men and hide what Allah has
bestowed upon them of His Bounties. And We have prepared for the disbelievers a
disgraceful torment.”"’

Verse 38 describes another characteristic of those who are arrogant. Ordinarily, they,
themselves, hold back any spending in the way of Allah 1% and persuade others to do the
same. Nevertheless, when they wish to show off before others, they have no issue in spending.
The arrogant person’s intention is not to please Allah [1=%2 with their donation, but rather, to
show the world the power of their wealth. Such people are the accomplices of Shaytan, therefore,
the end of it all will be no different from the end of their buddy Shaytan. This verse tells us that
the way it is disgraceful to be cheap, and hesitant in fulfilling due rights, very similarly, it is also
extremely bad to spend to show off your wealth. A good deed aimed at drawing applause from
people is a deed not acceptable in the sight of Allah 1cxas.

“And (also) those who spend of their substance to be seen of men and believe not in Allah
and the Last Day [they are the friends of Shaitan (Satan)], and whoever takes Shaitan (Satan)
as an intimate; then what a dreadful intimate he has!”"”

6. Pillars of Base Morals
All base morals are based on four pillars: ignorance, injustice, lust, and anger.

Ignorance

Caused one to view the good in the form of something ugly, and the ugly in the form of
goodness, perfection as deficient, and imperfection as perfection.

(1) Quran (4:37)
(2) Quran (4:38)
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Injustice

It makes one put something in a wrong place, so he gets angry in the place of contentment, is
satisfied in the place of anger, is ignorant in the place of patience, and is stingy in the place of
miserliness. And he gives in the place of miserliness, and refrains in the place of courage,
advances in the place of reluctance, softens in the place of distress, is severe in the place of
softness, and humble in the place of honor, and arrogant in a position of humility.

Lust

It leads to greed, stinginess, miserliness, lack of chastity, gluttony, greed, humiliation, and all
slander.

Anger
It leads to arrogance, hatred, envy, aggression, and foolishness.
7. Cautions against Manipulations

Muslims must be aware of the manipulation, and twisting of terms to shift an objective moral
into a subjective one; below are some examples:

Equality

The term “equality” has different applicability; some are associated with truth, and others with
falsehood. When Equality is associated with good and the proper contexts, it is that people are
equal before the laws, and obligations, and responsibilities. So, it does not differentiate between
an honorable person and an inferior one in establishing the penal code of punishments, nor
between a man and a woman, weak, nor strong.

But unfortunately, those with corrupt ideologues use the term equality, and they proclaim it
only wanting deceit and evil with it. They sought to achieve reprehensible purposes, and advance
and promote equality when it comes to the woman and the man, the believer, and the disbeliever:
they claim that they are the same, and there is no difference,

Gender equality
An example is, equality between a woman and a man, which has two aspects: right, and
wrong. Suppose we intend by the term equality that they are equal in terms of obligations and

rulings, then this is right, except for what is excluded by the text, such as a woman needs a
guardian in marriage. However, the man doesn't. Divorce is in the hands of the husband, not the
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wife. And the jihad is obligatory upon men, not women. There are other differences regarding
ransoms, blood money, Ageeqah, and inheritance.

Allah 1522 placed creational, emotional, physical, and legal differences between males and
females. Hence, it is authentically transmitted that the Prophet “* mentioned Allah’s %52 curse
on those who imitate the other:

Ibn Abbas .= narrated that the Messenger of Allah == cursed men who imitate women, and
women who imitate men).(l)

Undoubtedly, the reason for this cursing is the attempt of those who want to imitate the other,
to compromise these differences, which is impossible, and illogical. Furthermore, similar
characteristics for men and women, became the ground for the spread of homosexuality.

Tolerance

Another example is that they seek to advance equal emotional rights to people, regardless of
their religious beliefs. They promote the principle of equality of religions, irrespective of whether
it is heretical, or divine, monotheistic, or polytheistic, the Muslims and the pagans under the
slogan “religions do not differentiate between them.”

Islam denied equality between Muslims who believed and spent in Allah's 1s:%s:. cause
before the truce of Al-Hudaybiyyah, and those who did the same after it. Similarly, Islam denied
equality between the Mujahideen (those who fight for Allah's ix%-. cause), and those who
remained without excuse.

Diluting Gender Identity

Unfortunately, we live at a time in which Satan has occupied our cultures, and paralyzed us,
and created the inability to contemplate the Qur’an, and the failure to comprehend its meanings,
and enigmas may leave us thinking the verses of the Qur’an are piled on top of others without a
clear link and coherence. We must reflect on Surat An-Nisa,” especially these days, because the
chapter discusses family laws and issues, and the relationship between women and men. The first
verse in Surat An-Nisa' indicates that duality is the nature of living things. There are males and
females in the plant world, and in the animal world, there are males and females. The Qur’an
directs attention to the fact that matter itself is based on duality.

///‘ o TP
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(1) Sahih al-Bukhari
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“And of everything We have created pairs, that you may remember (the Grace of AIIah).”(D
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“Glory be to Him, Who has created all the pairs of that which the earth produces, as well as
of their own (human) kind (male and female), and of that which they know not.”"”

And the only One who remains unique, not needing this duality, is Allah &2, He is unique in
His existence since He is free of needs, above His creation in a way to suit His majestic greatness.

[3-4: 51 5,0 {@"/T\’;’g ‘_,()P./Jj @.x_jj;j/ A r'j}
“He begets not, nor was He begotten.”(a)

The rest of the creations are based on this duality, for man becomes acquainted with the
female and lives with her in wedlock. And from this coexistence between two genders (males and
females), the reproduction of the race of Adam =it and (Hawwa c-2-) is upheld.

Demonizing Sexual Instinct

Islam, the religion of instinct, does not regard sexual instinct as a satanic abomination, as
some religions do, such as The Catholic Church. Hence, it introduced Monasticism, and
characterized it as a virtue, although the spread of Monasticism threatened the existence of the
human race. Others perceive that the sexual instinct must be curbed forever, and that it must be
subdued with strict instructions. Islam condemns such perception. Islam is based on a beautiful
divine framework, which aims at controlling human instincts in a balanced, and well-known
process. Sexual instincts, if unleashed destructively, will corrupt generations. However, if a
precise, and reasonable system is established for channeling sexual instinct, it will become a
source of life. Islam regulated the sexual instinct and did not unleash it to turn humans into
animals, nor did it restrict it to the restriction that annihilates humanity or makes sexual hypocrisy
a sign of it. Allah 1&x-2 said,
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(1) Quran (51:49)
(2) Quran (36:36)
(3) Quran (112:3-4)
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“Then, We sent after them, Our Messengers, and We sent *lesa (Jesus) — son of Maryam
(Mary), and gave him the Injeel (Gospel). And We ordained in the hearts of those who
followed him, compassion and mercy. But the Monasticism which they invented for
themselves, We did not prescribe for them, but (they sought it) only to please Allah
therewith, but that they did not observe it with the right observance. So We gave those
among them who believed, their (due) reward, but many of them are Fasiqun (rebellious,
disobedient to Allah).”"”

Instead, Islam permitted marriage, welcomed it, bridled it, and supported it with all its efforts.
This is because Islam regards marriage as an act of worship, and that the man's relationship with
his wife is a natural relationship that should be preserved within the framework of the teachings of
the Shari’ah, and within the scope of Allah's J1&;:-2 limits.

Defaming Polygamy

Just as Islam permitted marriage, it permitted polygamy; why?! Because Islam believes that
the excess of women in all societies can only be dealt with in this way, meaning if there are excess
women who are ready for marriage, meanwhile, the number of men who are prepared for marriage
is less, what is the solution?!

People here are between two corrupting extremes: Either they impose monasticism on the
extra woman, so she never has contact with a man, or she has contact with men through adultery,
and prostitution. Alternatively, we have the divine solution, polygamy; one man marries more
than one woman, and takes on the financial responsibility. Which of the three resolutions is more
honorable for women?!

To be imprisoned forever in the monastic prison, unleashed in the field of prostitution and
animalism, or to be the co-wife of another woman to one man who takes care of her, and provides
her with a life of honor and uprightness?!

When Islam permitted polygamy, it was logical in this permissibility. However, Islam only

allows those who are physically, financially, and mentally capable of bearing its consequences,
and can do justice between their co-wives.

QB

(1) Quran (57:27)
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Conclusion

Surat Al-Bagarah introduced the guidance (Manhaj) to the Muslim Ummah, and instructed
them regarding how to deal with the Akhbar (Unseen), and the commands of Allah &2, “we
hear, and we obey.” Surat Al-Imran pointed out the significance of steadfastness, and
perseverance in the face of doubts, and whims and desires in order to be a true leader in Islam.
Surat An-Nisa' came to send a clear message to the Muslims as leaders of mankind that justice and
mercy are the basis of fair governance.

The Muslim Ummah is at a crossroads, and its enemies are attacking it from every side. And
the causes of weakness that have converged on its society are many, but over time, it can erase
these reasons one by one, and take its path to Allah i%:-2, step by step. And begin to establish
faith in the hearts and strengthen beneficial traditions. Harmful traditions can go away, and a solid
moral structure can be established in our Muslim community (Ummabh).

The Madani revelation is often directed towards the establishment of the Islamic community,
its foundations, and clarifying its features, in contrast to what we know about the Makkan period
of dealing with the human soul, and instilling faith in its depths. And building it on sympathy,
gladness, and enduring harm for the sake of Allah 1522, so that this building of the believer can
rise in the face of the many obstacles in front of him.

Since the subject of Women is the main target of the enemies who strive to deter the
establishment of a moral society, Allah 1=x-:2 names the entire chapter “The Women.”
Furthermore, the chapter starts with rulings concerning women, and ends with a verse discussing
the same. More than a third of the Surah discusses women's rights in society.

Surat An-Nisa' focuses on the fact we are one community, one humanity (The Larger
Community). All humans are related, sharing the exact origins, and common ancestry. We must
show mercy and justice to all fellow humans. It is a cornerstone principle in Islam. Mercy and
justice must be extended beyond blood relations to encompass all human groups, races, and
colors, and bring about cooperation and cohesion among people.

Hence, the chapter furnished the means to protect the rights of the weak, and oppressed, and
women. Furthermore, protecting the rights of minority groups without compromising the beliefs
of Islam, emphasizing the role of Beliefs, and acts of worship (Ibadat) which shape the Muslim's
character, and promote mercy and justice.
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As for in the Madani period, after the Muslims established an entity- the revelation in the
Madani chapters tends to support this society, and develop the rules on which it rises, and clarifies
the features that must be characterized by it. And the characteristics of the new community appear
in it. And Surat An-Nisa' — from this point of view — is based on supporting and surrounding the
Islamic community, and clarifying its means and goals.

And since the family is the basis of every good society, the surah must speak in several pages
— about six pages — about the family, and its issues. Then when the community in Madinah
consisted of many sects — Jews, Christians, hypocrites, and those weak in faith, and Muslims
who need to be strengthened — the surah explains what the Islamic community should do in the
face of these tendencies that exist within it.

Surat An-Nisa' clarified the family system in a way that included much that contradicted what
was common among people, both scriptural, and non-biblical people. In building the family, Islam
recommends, permits, and facilitates marriage, and it does that for two reasons.

1. Because Allah [1z@c wants the processions of humanity to remain connected to the
endeavors and activity on the face of the earth, there is no respectable way for the survival
of humanity to extend over the years except for marriage.

2. Because building a family is based on compassion, and psychological peace. Therefore, the
sexual instinct — in the eyes of Islam — is not an abomination of Satan's work, and
crushing it is not its goal, but recognizing it is part of the logic of instinct, which is the first
characteristic in Islam.

Building morals is something that is at the core of the individual’s work, and the core of the
community’s activity. The state has a role in it, but it is a side, or limited input, or at least an
assisting factor. The virtues of faith, loyalty, compassion, respect for the truth, contempt for
falsehood, and so on, are the meanings of our society that we are sorely in need of.

QBN
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